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PREFACE TO THE SECOND EDITION.

Tae issue of a second edition of this book gives an
opportunity to notice some objections, and, also, to re-
move some misapprehensions of its aim which have
found expression in various criticisms.

The chief burden of these criticisms is that the book is
pessimistic in its tone. It is said by one : It does not
acknowledge that there are any Christian tendencies ;
everything in our age is antichristian.” By another: “It
adopts a pessimistic theory of history.” By another :
It represents the world as growing worse, rather than
better.”

A brief examination will show how baseless is all
criticism of this kind.

‘We may assume that these writers accept as true the
Lord’s words: “All power is given unto me in heaven and
in earth” ; and believe that in due time He will mani-
fest this power in a kingdom of righteousness and peace
which will embrace al nations. Because Himself im-
mortal, the final victory of Christianity is assured ; and
we need not dwell upon the signs of its triumph which
so many are engaged in pointing out. The objection
based upon pessimism is not, therefore, that the glorious
goal set before the Church will not be reached ; but
that the present stage of its progress, and its immediate
future, are presented in a pessimistic way. We are told
that an Antichrist in the future is an anachronism ; he
has no place there. The clouds and tempests are behind
us; only a cloudless sky and a smooth sea are before
us, and the haven is at hand.

®



vi PREFACE TO THE SECOND EDITION.

In all questions as to the future of humanity, we must
either picture this future for ourselves, or accept Divine
revelation. Those who reject revelation, and map out
the course of human history as pleases them, are of two
classes. The first, which embraces not a few names dis-
tinguished in science and literature, affirms that so long
a8 men live on the earth there will be a mingling of good
and evil, a perpetual struggle between them. They see
no kingdom of God in the coming years. With the second
class, which embraces many nominal Christians, it is the
evolutionary theory which determines for them the future
of humanity. Believing in its continual upward progress,
they can find no place for any development of evil and
an Antichrist. The kingdom must come because it lies
in the ever-ascending order of nature.

If we turn to those who believe that all true knowledge
of the future of man is based upon Divine revelation, we
fipd two classes: (a) those who hold that Christ will
establish His kingdom by the peaceable and gradual
diffusion of His principles ; (b) those who look for its
establishment through His personal acts in the separa-
tion of the good and the evil, and in final judgment.
These two interpretations of the Divine purpose in

" Christ, as it is revealed, are radically at variance. One
rests upon the conception that the depths of wickedness
in man’s sinful nature have been already fathomed. There
are no lower deeps, no new forms in which the hostility
to God and Christ can manifest itself. The other con-
ceives of depths not yet fathomed, of forms of wickedness
not yet manifested. It sees actively working a spirit of
pride and lawlessness which will find its culmination and
highest expression in the man of sin who seats himself
in the temple of God, “ showing himself that he is God.”

Which of these conceptions of the future shall we take?
‘We turn to the parable of the tares and the wheat. Have
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- the tares already ripened and brought forth their perfected
fruits, and are they now withering away ? ¢ Let both tares
and wheat grow together until the harvest,” said the
Lord. The harvest is when both are ripe, when right-
eousness and wickedness have both come to the full.* Is
to see this growth of evil pessimistic? Who has so openly
and strongly spoken of the evil days to come a8 our Lord
Himself? Not a few in our day call any teaching of the
fall of man, of the sinfulness of human nature, of the pun-
ishment of sin, pessimistic. They have ears for those only
who cry, “Peace, Progress” ; and eyes only to see signs
of good. But if revelation clearly teaches the contempo-
raneous development of good and evil, why should we
ignore or minimise the evil? The highest form of wick-
edness is at the end in him “ who opposeth and exalteth
himself above all that is called God, or is worshipped.”

To call good evil, as the pessimist does, is not so dan-
gerous as to call evil good. In the former case, we are at
least kept on our guard ; in the latter, we are taken un-
awares. If the blind optimist lead the blind, both shall
fall into the ditch. Better that the supposed evil should
prove to be good, than that the supposed good should
prove to be evil. To ignore the Antichrist of whom she
has been forewarned, is for the Church to expose herself
defenceless to his wiles, deceptions, and attacks.

It may be said in general that all who complain of the
development of evil in the future as ¢ a pessimistic theory,”

*In his comment on this parable it is said by Archbishop
Trench : ¢ We learn that evil is not, asso many dream, gradually
to wane and disappear before good ; but is ever to develop it-
gelf more fully, even as on the other side good is to unfold
itself more and more mightily also. Thus it will go on until at
last they stand face to face, each in its highest manifestation
in the persons of Christ and of Antichrist. . . . Both are to
grow, evil and good, till they come to a head, till they are
ripe, one for destruction, and the other for full salvation.”
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should direct their attention to these two points : first,
whether or not the Scriptures foretell an Antichrist in
whom the enmity to God and to His Son will culminate,
‘the man of sin” ; and, secondly, if they do, whether or not
the movements and tendencies, religious, political, social,
of the present time give any signs of his appearing. If
there is to be no Antichrist, all enquiry respecting him
is lost labour ; and if he is to come, but only in some re-
mote future, the subject has for us no present interest.

A word may be said of the objection that the doctrine
of the Divine transcendence, as here presented, denies
the Divine immanence. This is an error. God is im-
manent in man. ‘In God we live, and move, and have
our being.” But what is said is, that the doctrine of the
Divine immanence is 80 presented in many quarters as
to be indistinguishable from pantheism. Philosophy and
science in many eminent representatives agree in affirm-
ing that there is no personal God, only a universal, im-
personal Spirit or Energy, of which everything that
exists is a part. This, viewed on the material side, is
atheism ; on the spiritual, is pantheism. If the tran-
scendence of God in His acts of creation, as declared in
the Scriptures, is given up, the ordinary mind—whatever
some acute metaphysicians may say of themselves—can
find no final resting-place but in the humbling negations
of atheism, or the deifying affirmations of pantheism.

8. J. A,
November, 1898.
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The aim of this book is not historical or polemical. It
does not repeat in detail the opinions of the early Fathers,
or of later writers, or enter into the controversy whether
Nero or Mohammed, the Pope or Luther, the Papacy or
Protestantism, be called the Antichrist. There is & true
sense in which it may be said, ¢“Let the dead past bury
its dead.” It is in the light of the present that we must
re-examine the prophetical problems of the past. As the
purpose of God draws nearer to its fulfillment, passing
events will tend to show in their distinctive features the
nature of that fulfillment. (It is, therefore, for us of to-day
to note the religious tendencies of the present, and to con-
sider carefully their bearing upon the Divine purpose in
man as it has been made known to us in the Scriptures.
To those who believe that God, who knows the end from
the beginning, has through His prophets and His Son
declared this purpose in its outlines for the guidance of
His children, our inquiry is of deepest interest. We ask,
To what stage of His actings have we come? 'What are
the religious characteristics of the present time ?)

If the right discernment of the religious character of an
age is always to those living in it of the highest import-
ance, the right discernment of the present time is especially
important to us, if, as we are told by not a few, it is in
many points to be distinguished from all that have pre-
ceded it. To-day, indeed, is always the child of yesterday.
The continuity of history is never broken. Yet history
tells us of successive stages of religious development, each
having its own marked features. Whether we have come
to a new stage, must be determined by its spefla)l charac-

1x
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teristics. Let us, therefore, note what is said of the
present time by representative men, regarding it from very
different points of view. 'What new religious elements do
we find in it? In what direction are they developing ?
And what is the goal ?

It was said early in the century by the German philoso-
pher Schelling, noting the tendencies of philosophic thought
around him: ‘As regards the past, there is striving a com-
plete new age, and the old cannot comprehend it, nor has
it a distant presentiment how distinct and complete is the
antagonism to it of the new.”

Lecky (* History of Rationalism™): «It has long been
8 mere truism that we are passing through a state of
chaos, of anarchy, and of transition. During the past
century the elements of dissolution have been multiplying
all around us....The days of Athanasius and of Augus-
tine have passed away never to return....The controver-
sies of bygone centuries ring with a strange hollowness
upon the ear.”

Cardinal Newman (*Patristical Idea of Antichrist”)
speaks of ¢a special effort made almost all over the world,
....but most visibly and formidably in its most civilized
and powerful parts, an effort to do without Religion.....
Truly there is at this time & confederacy of evil marshal-
ing its hosts from all parts of the world, organizing itself
and taking its measures, enclosing the Church of Christ as
in a net, and preparing the way for a general Apostasy
from it.”

Leslie Stephen (“Agnostic's Apology”): “I conceive
that a vast social and intellectual transformation is taking
place, and taking place more rapidly now than at almost
any historical period....I cannot say what will be the
outcome of this vast and chaotic fermentation of thought.
....The creed of the future, whatever it may be, exists
only in germ. Philosophers, not apostles or prophets, are
founding a philosophical system, not a religion.”
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Goldwin Smith: “There is a general feeling that the
stream of history is drawing near a cataract....There is
everywhere in the social frame an outward unrest, which,
as usual, is the sign of fundamental change within. Old
creeds have given way.”

Gronlund, the Socialist: «All signs and portents show
that the face of mankind has already been set in & social-
istic direction....There has been the access of & new,
rational, divine order in human life that is disintegrating
the old, outward, and temporary organization, and gradu-
ally creating the new.”

Kuenen, the Biblical critic: ¢ The problem of the future
is especially serious now when so much is being super-
seded and is passing away, when a new conception of the
world is spreading in ever wider circles; when new social
conditions are in the very process of birth....In us the
ends of the ages meet, the ends of the old and the new.”

Prof. Sohm (*Outlines of Church History "), speaking
of culture, says: *This tendency has become more and
more powerful since the middle of the century, and is
hostile, not only to the ecclesiastical and Christian, but to
every religious theory of the universe.” *The society of
our day is like the earth on which we live—a thin crust
over a great volcanic, seething, revolutionary heart of liquid
fire.” ¢ More and more clearly are shown the signs of the
movement, the aim of which is to destroy the entire social
order of the State, the Church, the Family. Unbelief has
grown up among us, an unbelief which is hndlmg the ‘
revolution of the nineteenth century.” sman \

Kidd (*Social Evolution ”) “The present isa penod
of reconstruction. A change is almost imperceptibly tak-
ing place in the midst of the rising generation respecting
the great social and religious problems of our time.... We
are rapidly approaching a time when we shall be face to
face with social and political problems graver in character
and more far-reaching in extent than any which have been



xii PREPFACE.

hitherto encountered.” ¢ To the thoughtful mind the out-
look at the close of the nineteenth century is profoundly
interesting. History can furnish no parallel to it.... We
seem to have reached a time in which there is abroad in
men’'s minds an instinctive feeling that a definite stage in
the evolution of Western civilization is growing to a close,
and that we are entering upon a new era.”

Utterances like these, repeated in sermons and lectures,
in books, magazines, and the daily press, meet us on every
side; all alike proclaiming & new age at hand. Whilst
differing widely as to the final result, there is general
agreement that we have come to the border line that
separates two eras, that we have left the old behind us
and are entering upon the new. This is in itself a most
remarkable fact. What is its significance ? Why & new
age? Are our old beliefs, our old institutions, outgrown ?
Are we about to break with the past, and take a sudden
leap onward ? 'What has aroused this general feeling of
restlessness, this widespread discontent with the present,
these eager anticipations of something better soon to come?

In considering the significance of this fact, our attention
is here given chiefly to its religious bearing, although a
change in religion necessarily brings with it a change in
every department of human thought and action. When
the new age has fully developed itself, what religion will
it give us? Will it be some new phase of Christianity, or
an eclectic religion, or something distinctively new? Here
the anticipations of men differ widely. Let us attempt to
classify them.

First, those Christians who believe that the Kingdom of
God was established in the earth and the reign of Christ
begun when He ascended into Heaven, or perhaps when
the Roman Empire acknowledged Christianity. Thisis said
by many, or most, in the Roman, Greek, and Anglican com-
munions. They, therefore, look for no change in belief af-
fecting essentially the creeds or rituals of the Church. Asa
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Divine Institution it is permanent, and this ensures the
permanence of the present Christianity. No new religious
era is to be looked for; its supposed signs are fallacious.
The future will be as the past in all its main features till
the Lord returns to final judgment.

Secondly, those — chiefly to be found in Protestant
bodies — who think but little of the Church as a historic
institution, to be preserved unchanged, but believe that
there will be a wider and ever-growing spread of Chris-
tianity as a spiritual influence till the world is leavened.
This class would retain for the most part the Protestant
confessions of faith without any vital doctrinal or other
changes. The new era they expect will come through a
Christianized civilization, and the enlargement of Christen-
dom to embrace all nations.

Thirdly, those who, having the same expectations as to
the spread and triumph of Christianity, affirm that it must
have large modifications in order that it may be adapted to
the present conditions of religious enquiry. It is amongst
these that we find many leaders of modern thought. They
affirm, to use the evolutionary phrase, that the organism
must be adjusted to its present environment. The Church,
both as to its doctrine and polity and labours, must respond
to the demands of the new age, and adapt itself to its
needs. As to the extent of these modifications, there are
wide diversities of opinion. Some would give up only
those doctrines and rites which are most offensive to the
spirit of the time; others would go further, and put away
a large part of what has been regarded as distinctive in
Christianity, that it-may serve as a basis for an universal
religion. But most have apparently no clear conception
of what they must give up or retain,

Fourthly, those in all sections of the Church who see
clearly enough the rapid religious changes all around
them, and feel the power of the growing revolutionary
tendencies, and are greatly perplexed what to think of the
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fature, or what to do. They ask anxiously: Where are
the proposed modifications of Christianity to end? 1Is it
true that we are at the beginning of a new and better age?
Is it the light of a glorious dawn that is beginning to
illumine the heavens, or the lurid gleam of far-off volcanic
firee? They know not what to believe in the preeent, or
what to expect in the future. Faith in God, in the Scrip-
tures, in the Church, does not wholly fail, but they are
disquieted in spirit and sad at heart.

On the other hand, there are many in Christendom, and
apparently a continually increasing number, who affirm
that mere modifications of Christianity, greater or less,
cannot permanently save it. Christendom has proved it
for many centuries, and found it a practical failure. Its
fundamental principles conflict with the growing intelli-
gence of the world. We have come to a new age, and a
new age must bring with it a new religion, not a revivifi-
cation of the past; one based upon a mew conception of
God, simple, comprehensive, and fitted to be a world-
religion. Some, indeed, think to make it eclectic, and to
incorporate in it more or less of Christianity; but those of
clearer vision see the imposesibility of this, and affirm that
Christianity must be taken as a whole, or rejected as a
whole. Of these Renan is a sample, who says: ‘The
future will no longer believe in the supernatural, for the
supernatural is not true, and all that is not true is con-
demned to die. The pure truth will trinmph. Judaism
and Christianity will disappear.” In the same way speaks
the learned Jew, Darmessteter: ‘“All Europe is in quest
of a new God, and seeking everywhere for the echo of a
coming gospel.” And all those who, like Herbert Spencer,
substitute an impersonal Force for a personal God, will
bave nothing of Christianity but its ethics. Of the
attempts to formulate the new religion, we shall, later,
have full occasion to speak. But in them all we shall see
ample proof that Christianity, with its vital doctrines, the

{
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Trinity, the Incarnation, Sin and Atonement, Resurrection
and Judgment, must give place to some form of belief
better suited to the modern conceptions of a Supreme
Being, of the reign of Law, and of the goodness and
dignity of human nature.

It is almost inevitable that but few in a time of transi-
tion like the present can have any definite conception
whither they are going, for such a time is always one of
obscurity and confusion. Christendom is a battlefield
where the old elements and the new are struggling to-
gether, assailants and defenders inextricably mingled. It
is in such & transition period that the light of the pro-
phetic word is indispensable to clear vision. Knowing
what God has said of His purpose in His Son, and in
humanity, and illumined by it, we may discern the signs
of the times, and the real nature and significance of pass-
ing events, and thus know the meaning of the present,
and the goal to which it leads.

Assuming here (what the examination of the Scriptures
will soon show us) that the antichristian spirit, which has
often had its partial representatives in the past, is to be

- finally summed up in a single person, who is distinctively
the Antichrist — the last product of the antichristian tend-
encies — we are brought to the vital question, What will be
the relations of the coming new age to him? Do we see
in its spirit and principles a preparation for him? We are
taught by the Apostle Paul that he shall sit in the temple
of God, shewing himself that he is God.” Are we to have
s new religion in which the Saviour from sin can have
no place, but will be supplanted by one who will present
himself as the representative of a Divine humanity, and
80 an object of worship? It is the purpose of this book
to answer these questions. To those who look upon the
present tendencies as the harbingers of a new and higher
evolution of Christianity, it will be both false and offensive.
‘Why, they will ask, these pessimistic utterances? Why
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dishearten the spirits of zealous men by forebodings of
evil? Why speak of an apostasy when the Church is just
arising into the full consciousness of its mission, and gird-
ing itself anew for its accomplishment? "Why speak of an
Antichrist when the world is honoring the Christ more
than ever before ?

To those, also, on the other hand, who think that the
world is outgrowing Christianity, and that there is no
longer & place for the Church or its Head, and that
humanity, freeing itself from its old and burdensome
religious traditions, is entering upon a new and higher
development, this book will be an offense; if it be not
rather wholly disregarded and despised as a vain attempt
to revive an antiquated belief which the Church of to-day
itself rejects.

Thus, both by Christians who believe that the trials and
perils of the Church are in a great measure over, and the
day of triumph at hand, and by Antichristians who believe
that Christianity will soon pass away, or r be merged into a
larger religion, the belief in a coming “Antichrist as here
presented will be rejected. But for all who accept the
Scriptyres as an intelligible revelation of & Divine purpose,
the first duty is to ask what they teach us. Putting
away all prejudices and unreasoned beliefs, we must ask l
what the Holy Ghost, speaking by the prophets of old and !
by the Lord and His apostles, has told us of the final
stages of the great conflict between good and evil so long |

waged in the earth, and of its chief actors in the time of ‘

the end.

It is only through Scriptural light that we can fully
know the character and work of the Antichrist; and to_
this light it is of vital_importance that we give heed, for
we are forewarned that he will present himself.to men
under an aspect best fitted to deceive. Those despising
the prophetic word, and not believing in his appearing,
will be attracted and fettered by the power of his person:
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and those whose conception of him is that of an open
blasphemer of God, a bitter enemy of all religion, detest-
able because of his vices, will not discern him should he
appear as a saviour of society and a religious leader. It
is only through the attentive study of the Scriptures, and
its prophetic outlines of the future, and especially of St.
Paul (2 Thess. ii. 2), that we can be kept from fatal mis-

conceptions. He who seats himself in the temple of God, -

«ghewing himself that he is God,” is not, as is often said,
one who compels the world to pay him Divine homage by
brute violence; it is done voluntarily. That he can pre-
sent himself to men as the object of Divine honour, and
receive it, shows a community of belief already existing
between him and his worshippers. They see in him the
representative of their own religious ideas. He will not
come as & spectre of the night, but as an angel of light,
the morning star of a new day; and the age that will
welcome and worship him will not_think itself irreligious,
but the most religious of all the ages. In him the modern
spirit will find its truest representative and exponant. We
may believe that he will be regarded by his generation
a8 the highest type of our developed humanity, the noblest
embodiment of its dignity, its “consummate flower.” He
will be recognized as a natural king of men, and his king-
dom, rising grandly before the world, will be welcomed as
the full evolution of the democratic idea, the realization of
popular aspirations, the end of social strife, the unity of
nations, the natural outcome and highest product of our
civilization, and the goal of human history. It will be
welcomed by the multitude as the long promised “King-
dom of God.”

It need not be said that this man and his kingdom are

not the accidents of an hour; there is a long preparatory
process. As with our Lord, so with him. There is a
“fulness of time" for his appearing, and this is not till
the antichristian leaven has spread through Christendom.

L
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Then will be the final test of Christian faith and discern-
ment. Before the world will be two kings and two king-
doms. He who will set up the kingdom of God, is the
Incarnate Son returning from Heaven; he who will set up
the kingdom of man, is & son of the earth; and the ques-
tion which must then be answered is, Which king and
which kingdom will Christendom and the nations have ?

The order of our enquiry is, therefore, this: First, what
do we learn from the Scriptures — from the prophets and
from the teachings of the Lord and of His apostles —
respecting the religious condition of the world and of the
Church at the period immediately preceding His return ?
And what is predicted of the Antichrist? And in this
enquiry we are especially concerned with the doctrine of
St. Paul and of St. John respecting the nature of the
apostasy as preparatory to the coming of the man of
gin, its final product. Having a clear conception of that
apostasy, its origin, its nature, and final development in the
man of sin; we may proceed, secondly, to examine the
religious and the philosophical tendencies of the present
time, that we may know its real character, and how far it
is & preparation for the fulfilment of the Scripture predic-
tions. This enquiry necessarily embraces many distinct
points, which must be separately discussed. But it will be
noted that the present purpose is to state and illustrate the
religious tendencies and movements of the time, and not
to confute them. Their confutation lies in seeing the goal
to which they lead.

Perhaps more space has been given to the philosophic
tendencies of our times than many may think to be neces-
sary. But no one can truly know them who does not
discern the pantheistic spirit which underlies them, and
determines their practical working, manifested in all de-
partments of human life. To understand the prophetic
descriptions of the Antichrist, a8 claiming Divine homage,
we must see how the prevalent philosophy tends to the
deification of man, and so helps to prepare his way.
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The term Antichrist is to many, perhaps to most
Christians of our day, a term of great vagueness.
But to the early Christians, and to the Church for
several centuries, it was of very definite and fearful
meaning. It designated the last and greatest of the
enemies of God and of His Christ —an apostate who
would sum up in himself all wickedness. Endowed
by Satan with all his power, he would receive from
him the kingdoms of this world, and rule over the na-
tions. He would make war with the saints, and
would overcome them, and reign supreme for a
little time ; but be himself destroyed at the coming of
the Lord.

i It is the purpose of this essay to enquire what the
! Scriptures teach concerning the Antichrist and his
. times; and how far we may see in the history of the
E Church, and in the movements and tendencies of our
i day, the foreshadowing of him, and the preparation for
! him. This involves a consideration of the place of
| Christ in the Divine purpose, and of His person and
| prerogatives.
|  But, before entering upon this enquiry, it will be
\ well to define the term antichrist, and to give a brief
’ outline of the several phases of belief in the Church
, in regard to his person and work.*

* Among the more important writers on the Antichrist are the

. Roman C(at_hc)»lla, F. T. Malvenda, De Antichristo Librs undecim,
. xix]
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The term ¢ antichrist” plainly denotes an enemy
of Christ, but leaves indefinite whether a person or a
series of persons; whether one arising from within
the Church or without it; whether one who has ap-
peared or is yet to appear. Nor does the word itself
determine whether he is simply an enemy of Christ,
or both an enemy to “Him and a substitute for Him.
Many find only the element of hostlhty This cer-
tainly is the predominant idea, but does not exclude
that of substitution. This appears if we note that the
work of Christ in our redemption has two chief parts,
that of atonement — the propitiation for our sins and
the heavenly intercession based upon it; and that of
judging and ruling, or the administration of the Mes-
sianic kingdom. The first of these Antichrist wholly
denies. He will know no atonement, no cross, no
priesthood. Here his hostility to Christianity is
openly avowed. For the second of these, the Mes-
sianic kingdom, he will substitute an earthly king-
dom, the elements of which will be fraternity,
liberty, equality, and in which will be the highest de- _
velopment of man. It is here that he offers himself
a8 a substitute for Christ. He will be the Messiah of
the nations, and under him all will be blessed. As
said by Archbishop Trench ( “ Synonyms,” sud voce),

Roms, 1604 A.D.; Cardinal Bellarmine, De Controversiss Chris-
tigne Fidei, 4 Tomi, 16223. In Tomus I he treats at length the
charge of Calvin that the papacy is Antichrist. A good sum-
mary is found in Stern’s Commentar, Die Offenbarung, ch, xiii,
1854. Among recent Protestant writers, aside from the com-
mentators, are C. Maitland’s ‘‘ Apostolic School of Prophetic
Interpretation” ; Dr. J. H. Todd’s ‘“ Discourses on the Prophe-
cles Relating to Antichrist,” Dublin, 1840. For a very recent
statement of early and medisval belief see Wadstein in Hilgen-

felds Zeitechrift, 1895-8.
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« He will not call himself Christ, for he will be filled
with deadliest hate, both against the name and office,
against the whole spirit and temper of Jesus of Naza-
reth, now the exalted King of Glory. . . He will
not assume the name of Christ, and so will not in the
letter be a false Christ, yet assuming to himself Christ’s
offices, presenting himself to the world as the true
centre of its hopes, as the satisfaction of its needs,
and healer of its hurts, he will, in fact, take upon
himself all names and forms of blasphemy ; will be
the false Christ and the Antichrist both at once.”

In giving a brief outline of the various beliefs in the
Church respecting the Antichrist, we find three
periods clearly marked.

First, the belief in the early Church, and in general
down to the Reformation. Second, from the Reforma-
tion to the French Revolution. Third, from the
French Revolution to the present time.

I. In the first period, extending over some fifteen
centuries, there was not absolute uniformity of be-
lief, but substantial agreement. To quote in detail
the words of the early fathers would demand more
space than we can give, nor is it at all necessary for
our purpose. That there is such agreement is af-
firmed by all who have investigated the matter, both
Roman Catholics and Protestants. Some quotations
from the more recent writers will be sufficient here.
Thus it is said by Greswell (¢ Parables,” Vol. II),
¢ Another article of belief on which the fathers
are unanimous is this: That before the end of
the world Antichrist must be expected to ap-
pear. It made no difference whether they were advo-
cates or opposers of the doctrine of the millennium in
particular; in the reception of this opinion there was
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perfect agreement among all parties. . . The fathers
are likewise agreed in considering Antichrist to
be a real person, and not merely a figurative or
symbolic character. . . They are unanimous that
the appearance and rise of the Antichrist would
be accompanied by the persecution of the followers of
the true Christ, and that his kingdom would be estab-
lished on the ruins of the Church.” It is said by
Bishop Wordsworth (Com. on 2 Thess.), “ The gen-
eral opinion of the fathers was that a personal Anti-
christ would appear a short time before the second
coming of Christ.”

In like manner it is said by Todd ( “ Discourses,”
note p. 18), “ All more ancient writers unanimously
agreed that an individual Antichrist was described in_
the prophecy, and that he was to appear at the end of ‘,
the world immediately before the second coming of .
the Lord.” After stating the early opinions in brief,
S. BR. Maitland says: «“I believe that the opinions
which I here attribute to the early Church, were held
by all Christian writers until the twelfth century.”
Prof. Eadie remarks (“Essay on Man of Sin”)
“That the man of sin was to be one human be-
ing, one man, . . was the first and prevailing inter-
pretation.” So also J. H. Newman ( “The Patristi-
cal Idea of Antichrist” ), “ That Antichrist is one in- "
dividual man was the universal tradition of the early \‘
Church.” Perhaps these statements should be some-
what modified as regards the Alexandrian School.

This agreement of the fathers embraced the fol-
lowing points :

{1. That before the end of the world or age, there
would be an apostasy, which in its culmination would
be not merely a corruption of the Christian faith, but
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a total denial of it—an apostasy not universal, but
very general.

2. That the last representative and leader of this
apostasy would be a man, *“the man of sin,” “the
wicked one,” “the son of perdition,” or ¢“the Anti-
christ.”

3. That this man would attain to universal domin-
ion, all nations becoming subject to him.

4. That this dominion would continue but a short
time, forty-two months, or three and a half years.

5. That he would claim divine honours for himself,
and persecute all upholding the faith of Christ, and
suppress, as far as possible, all Christian worship.

6. That the time immediately preceding and dur-
ing his reign would be one of great tribulation.

7. That many of the Jews would receive him as
their Messiah.

8. That he would be destroyed with his adherents
by the Lord at His appearing.

Besides these points of general agreement, there
were diverse particular opinions about the person of
the Antichrist, of which we may mention: a. That he
was Satan incarnated. 5. That he was a son of
Satan by a human mother. e¢. That he was a man
possessed by Satan. d. That he was a man who vol-
untarily gave himself up to do Satan’s will, and was
endowed by him with miraculous powers — Organum
diaboli — and to him Satan would give the rule of the
kingdoms of this world. e. That he was a man
raised from the dead by Satan, and so a counterpart
of the risen Christ. |

The surmises of some of the fathers as to his birth
in Bethsaida, and his education in Babylon, are of no
importance. It was held by many that he was to be
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Za Jew, and of the tribe of Dan, chiefly on the ground
that Dan is not mentioned among the sealed tribes of
The Revelation (ch. vii). It was said by Lactantius
and some of the fathers, that he would come from the
East and subdue the West.

The points enumerated as those of general belief in
the first age of the Church, are still held in substance
in the Roman Catholic and Greek communions, and
probably in the small Eastern sects. But some im-
portant modifications gradually came in, the grounds
of which will be better understood after speaking of
the nature of the apostasy. It need only be said here
that, as the expectation of a speedy return of the
Lord gradually passed away, and it was believed that
the prophecies respecting the success and glory of the
Church were to be fulfilled during His absence, and
that this might be indefinitely prolonged, the fear of
Antichrist’s speedy appearance ceased, and compara-
tively little interest was taken in it; and the matter
became practically of little importance.

It does not really affect the unanimity of the pre-
Reformation Church that in the twelfth and follow-
ing centuries some small sects began to apply
the prophecies respecting Babylon to the Church of
Rome, and identified the Papacy with the Antichrist;
since this seems to have been done rather out of anger
because of real or supposed oppression, than upon any
clear view of the character of Antichrist, or upon any
consistent principle of prophetic interpretation. At
this time, too, or a little later, when the Roman
Church was much distracted with the contentions of
rival popes, it was not unusual for zealous partisans to
brand the claimants they opposed with the title of
Antichrist. Thus St. Bernard of the twelfth century
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called Pope Leo, whom he regarded as an usurper of
St. Peter’s chair, the beast of the Apocalypse. (See
Todd, “ Discourses,” p. 28, Note A.) But it will be
noted that it was the usurper, not the real pope, whom
he so called. It was not the bishop of Rome, the true
vicar of Christ, as such, to whom the title of Anti-
christ in these disputes was applied, but to one who
falsely claimed to be His vicar. And it was not until
the Reformation that it was applied to the popes offi-
cially without distinction—a series of Antichrists.
Some changes during this period of the primitive be-
lief will be spoken of later.

II. Second Period, from the Reformation to the
French Revolution.

The application of the term Antichrist to the pope
in his official position, or its application to the Papacy
a8 a system, marks the Reformation period. It is
said by the Roman Catholic commentator, Estius, in
his remarks on Second Thessalonians II, that ¢ Luther,
instigated by the Devil, was the first who applied the
term to the pope as pope.” (“Adversus execrabilem bul-
lam Antichrists,” 1620.) But it is not clear that at first
Luther meant it to apply to the whole series of popes.
This was done later by many of the leading Reform-
ers, and marks the growing estrangement from the
Papacy. It shows also a wide departure from the
early belief in affirming: a. That the Antichrist was
not an individual ; . That he had already appeared ;
c. That the apostasy would not be a total denial of
the truth.

The designation of the papal system as antichris-
tian, and its head as Antichrist, is found in several
of the Confessions of the Reformed Churches. (See
“ Hutterus Redivivus ”’ of Hase, p. 342; and Schaff’s
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¢ Creeds of Christendom” ; also the Address of the
translators of the Bible to King James.) In the
Westminster Confession we read: “The Pope is that
Antichrist, that man of sin, and son of perdition, that
setteth himself in the church against God, and all
that is called God.” (The references in proof are,
Matt. xxiii, 8-10; 2 Thess. ii; Rev. xiii, 6—.) The
same is said in the Savoy Declaration of 1668 with
this addition: ¢“ We expect that in the latter day, Anti-
christ being destroyed, the Jews called, and the ad-
versaries of the Kingdom of God’s Son broken, the
Church of Christ, enlarged and edified through a free
communication of life and peace, will enjoy in this
world a more quiet, peaceable, and glorious condition
than it has enjoyed.”

The belief of the Protestant churches as to the
papal Antichrist continued to be generally held,
though with some modifications, down to the time of
the French Revolution. It was, however, held less
and less firmly, and by some was openly rejected.
The glaring inconsistency of calling those antichris-
tians who offered all their worship in the name of
Christ, was more and more felt.

III. Third Period, from the French Revolution to
the present time.

After this Revolution the belief of the Reformers as
to the papal Antichrist was much modified, and by
many Protestants is now entirely given up. Several
causes for this may be given — the natural decay of
the old animosity and bitterness of feeling toward the
Roman Church; and the growing consciousness that a
church which holds and repeats in its services the
three great Creeds, and claims its head to be the vicar
of Christ, cannot in any real sense of the term be
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called antichristian. Still more important in effect-
ing this change was the French Revolution, which
brought into view a new and most deadly element
of hostility to the Christian faith, not its corruption
merely, but its total denial ; and, therefore, affecting
alike all Christian Communions. Not a few Protest-
ants now accept the primitive belief that the Anti-
christ is a single man, and that he is yet to come.
Others distinguish between the Roman Church and
the Papacy, the last being the Antichrist. Others
still find two Antichrists, the papal and the infidel,
the first fulfilling one part of tbe Scriptures, and pre-
paring the way for the last, who will completely fulfil
them. Dr. Hodge says (“Systematic Theology”,
Vol. IIT): “There may hereafter be a great anti-
christian power concentrated in an antichristian ruler,
who will be utterly destroyed at the coming of the
Lord; and at the same time the belief may be main-
tained that the Antichrist, designated by Daniel and
St. Paul, is not a man but an institution or organized
power, such as a kingdom or the papacy.”

There are probably many Protestants in our day
who have no definite belief, and, while they may re-
gard Roman doctrine in important points as corrupt,
do not look upon the Papacy itself as antichristian ;
and there is, doubtless, a very considerable and in-
creasing number in all Christian communions who
wholly disbelieve in any Antichrist to come, and who
think the matter to be of no practical importance, and
not worthy of consideration; some because they be-
lieve in a victorious future of the Church, and others
because they expect on evolutionary grounds a gradual
but continuous development of humanity, and reject
all supernatural interpositions.
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In the Roman Church there seems to be no au-
thoritative teaching, and various beliefs are expressed.
The belief of Malvenda (De Antichristo) that the Anti-
christ will be an individual, and is still future—
Antichristum futuram unum certum et singularem
hominem — is probably the more general belief.* It
is said by Bellarmine (De Controversiis) : Catholics
omnes ita sentiunt fore Antichristum unum quandam
hominem.

We may add here some remarks of J. H. Newman
(1885) as to the value of this enquiry: “In the pres-
ent state of things, when the great object of educa-
tion is supposed to be the getting rid of things super-
natural . . I must think that this vision of Anti-
christ, as a supernatural power to come, is a great
providential gain as being a counterpoise to the evil
tendencies of theage. It must surely be profitable for
our thoughts to be sent backward and forward to the
beginning and the end of the Gospel times, to the
first and second coming of Christ.”

* A late distinguished member of the Paulist Fathers,
Rev. F. A. Hewitt, in a recent article (Catholic Quarterly, April,
1894), attempts to show that the predictions respecting Antichrist
were fulfilled in Mohammed; and that ‘‘ the Kingdom of Christ is
advancing on a steady line of progress towards a development
which shall surpass anything in its past history.”
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THE TEACHINGS OF THE SCRIPTURE.
OLD TESTAMENT.

We now come to the inquiry, What do the Script-
ures teach us respecting the Antichrist? We
begin by asking whether the Old Testament speaks
of him as the Antimessiah? and this leads us to
enquire as to the Messianic expectations of the Jews
in our Lord’s day. These, as based upon the cove-
nants and the prophets, had their culmination in the
Kingdom to be set up by the Messiah. Into the con- !
ception of the Kingdom there entered three chief
elements: (a) the authority of Jehovah, their cove-
nant God, would be established over all the earth;
() to the Jews as the covenant people would be
given the highest place among the nations; (¢) the
government under Jehovah would be administered by
a Son of David, under whose rule all peoples would
dwell in unity and peace. Jehovah would every-
“where be honoured as the supreme God, but in Jeru-
salem would be His temple, and the centre of all |
worship.

In regard to the time and manner of the setting
up of the Messianic Kingdom, it was believed that it

Nore — Passages speaking of the Kingdom of the Messiah :

(@) Its King, a Son of David, Jer. xxiif, 5, xxxiii, 15; Isa.
ix, 7; Isa. xi, 1.

() Under it the Jews will be saved, Jer. xxiii, 8, xxxiii, 7;
Isa. xxvii, 6, Ix, 31.

() Under it all nations will dwell in peace, Ps. 1xxii ; Is. Ix,
8; Isa. ii, 4.

(d) Under it all peoples will worship Jehovah, Isa. ii, 8, xi, 9,
1xvi, 28 ; Zech. xiv, 16. 5
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would be when the Jews were in great trouble and
distress (Dan. xii, 1). They would be scattered
abroad in all lands, and subject to cruel oppres-
sion, and encounter the hostility of all nations.
But the Messiah would appear, and through Him
Jehovah would deliver them from their oppressors,
gather them together into their own land, and fulfill
to them all the promises made through the prophets
of the prosperity and glory of the Messianic King-
dom. The period of trial and judgment immediately
introductory to the Kingdom would be one of brief
duration. At its beginning, the enemies of the
Messiah would be active and triumphant, but at the
end would be overthrown, and the authority of the
Messiah everywhere be recognized. This period of
trial, preceding the coming of the Messiah, and fol-
lowed by the Kingdom, was known by various names,
“the day of wrath,” “the day of judgment,” ¢the
great and terrible day,” “the time of the birth-
throes”; as the end of the age or dispensationm, it
was “ the last day,” or “last days;” and as forming
the transition to the Messianic age, it was the con-
clusion or “end of this world” and ¢ the beginning of
the world to come.”

It was in “ the last days” that both good and evil
would come to the full, and the distinction between
them be most manifest, and, therefore, the hostility
the greatest. Among all peoples there would be
division and strife and hatred; and in the physical
world, great disturbances and cosmical changes
(Joel ii, 80; Zech. xiv); the end of all being *“new
heavens and a new earth” in which the righteous
would dwell (Isa. Ixv, 17).

But whilst the Jews believed that the nations would
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assemble together, and fight against the Messiah at
His appearing (Ps. ii, Joel ii, Zech. xiv, 2), did
they believe that their enemies would then be united
under one head — the Antimessiah ? It is not wholly
clear what the Jews believed on this point.* The
prophecies of Daniel were much read, and largely
moulded the popular expectations as to the future.
This prophet uses the symbol of a beast to represent
the kingdoms which wasted and oppressed his people.
He saw four different beasts coming up from the sea
—four successive kingdoms — each with its special
characteristics, but all hostile to the Jews (Dan. vii).
In the image seen by Nebuchadnezzar (Dan. ii, 81),
four kingdoms were symbolized by its differing parts
of gold, silver, brass, and iron. That the fourth and
last is the Roman has been generally held.t This
beast (vii, 24) has ten horns (the horn being every-
where a symbol of some form of power), which
here represent the fullness of its kingly power:
“The ten horns out of this kingdom are ten kings
that shall arise.” Among these came up “a little
horn,” having eyes like the eyes of a man, and a
mouth speaking great things, whose look was more
stout than his fellows, and who thinks to change
times and laws. That this eleventh horn symbol-

* What is saild by Bertholdt (Christologia, 16) of the Anti-
christus is taken from later, and for the most part Christian,
sources. KEisenmenger, ‘‘Entdecktes Judenthum,” quotes only
from the later Rabbis. It is said by Jowett, ‘‘ Essay on Man of
8in"”: ‘It was a current belief of the time in which St. Paul
lived that the coming of Messiah would be preceded by the com-
ing of Antichrist,” referring to GfrOrer as his authority.

t+ Dr. Todd *Discourses” afirms that the fourth kingdom
is that of the Antichrist. Against this interpretation there are
very strong objections.
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ized some great persecutor is plain from the words
spoken of him; and it is not likely that the Jews of
the Lord’s day believed that they had had their ful
fillment in Antiochus Epiphanes, or in any persecutor
of the past. It is more probable that they saw in
Antiochus a type of a greater enemy to come, and the
last, for after his destruction the kingdom would be
given to the saints of the Most High. Understand-
ing the one “like unto a Son of Man” (vii, 18) to
be the Messiah, who now takes the Kingdom, this
would certainly lead to the conception of this last
enemy as an antimessiah ; but that the Jews so under-
stood it, is more than we can positively affirm.

The same may be said of ¢ the little horn” (Dan.
viii, 9), and interpreted as a symbol of “a king of
fierce countenance,” who ¢sghall destroy the mighty
and the holy people.” And also of “ the willful king ”
(xi, 86), though not & few now understand the fulfill-
ment of this prophecy to be wholly in the future.
Of the prediction of the “one that maketh desolate ”
(ix, 24 —) we shall speak in considering the Lord’s
teachings. ’

If we turn to the other prophets, the words of Isaiah
xi,4: “ With the breath of His lips shall He slay the
wicked,” are translated in the Targum, “ With the
breath of his lips shall he slay Armilus.” This
shows that at the time of this translation there was a
belief that the Messiah would be confronted by a
chief personal enemy whom He would destroy. St.
Paul applies this to the man of sin (2 Thess. ii, 8).
Of this passage Delitzsch (“ Messianic Prophecies ”’)
says, “ We have an indication that the apostasy of
the earth will finally culminate in the Antichrist.”
Otber typical references to the Antimessiah in this
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prophet are found by many interpreters in x, b,
where the ¢ Assyrian” is mentioned ; and in xiv, 12,
where “Lucifer,” ¢ the shining one,” or “son of the
dawn,” is spoken of, who says, “I will ascend into
heaven, I will exalt my throne above the stars of
God. . . I will be like the Most High.” In the
mention of Leviathan (xxvii, 1), ¢ the swift serpent,”
“the crooked serpent,” ¢the dragon that is in the
midst of the sea,” some find a symbolic pointing out
of the Antimessiah.

A reference to an Antimessiah is found by some in
Psalm cx, 6. ¢ He shall wound the heads over many
countries” (in R. V. “He shall strike through the
head in many countries’). The singular ‘head”
being used in the Hebrew, they understand it as
equivalent to ¢ prince,” and to foretell that many
countries are to be united in that day — ¢ the day of
God’s wrath” when He shall judge among the
nations — under one man as their chief.

A union of many peoples under one head is spoken
of by Ezekiel, xxxviii, 2. But it is not easy to
identify Gog, ¢ the chief prince of Meshech,” with the
blasphemous oppressors of Daniel. He seems rather
to be a distinct enemy, and not improbably a Chris-
tian power, hostile to the Jews, who will invade their
land and oppress for a short time the Jewish people;
but at what time or under what conditions we cannot
now understand.

Whilst then we do not find in the Old Testament
any distinct mention by name of an Antimessiah, we
do find predictions that at the time when the Messiah
was expected to appear and take the Kingdom, there
would be arrayed against Him the nations acting
together in unity. This implies a head, some one
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who is the leader, and possessed of great, if not
supreme power. (See Joel iii, 2. “I will gather all
nations against Jerusalem,” and Zech. xiv, 2, I will
gather all nations against Jerusalem to battle,” also
Ps.ii.) The characters of the oppressors mentioned
* by Daniel, their hatred of the holy people, their selfish
exaltation, their contempt of God and of His times
and laws —all mark a period when ¢ wickedness is
come to the full,” and the most bitter enemies of God
and His Christ appear. It is not without ground
that we may believe that the imprecatory Psalms,
especially cix, may prophetically refer to this man in
whom would be concentrated all hostility to Jehovah
and the Saints.

‘We may, then, accept the language of Prof. Briggs
(““Messianic Prophecy ”), “It is not unnatural, but
rather in accordance with the analogy of prophecy,
that the hostile kingdoms should not only in.
crease in extension, but also increase in intension ;
we might reasonably expect that a great hostile
monarch, an Antimessiah, would precede the advent
of the Messiah Himself. . . The sufferings of the
people of God would reach their climax under the
Antimessiah.”

That the Jews of the Lord’s day, or at least many
of them, believed that the general hostility of the
nations to them as the Covenant people, would
find its last expression in some mighty one, their
leader, who would be overthrown by the Messiah,
although nowhere distinctly asserted by the prophets,
cannot well be doubted. But was this Antimessiah
to be a heathen man, or an apostate Jew? Some
have seen a prophetic intimation that he would be a
Jew, in the mention by the prophet Zechariah (xi,
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17) of “ the idol (foolish) shepherd.” Thus Delitzsch
says: “If the good shepherd is the image of the
future Christ, the foolish shepherd is the counterpart
of Christ, that is, the lawless one in whom the apos-
tasy from Christ culminates. A heathen ruler is not
meant, but one proceeding from the people having
the name of the people of God.”* But on the other
hand, those whom the later Jews regarded as types
of the Antimessiah were heathen, as Balaam and the
Assyrian. It is not likely that the Jews believed
that anyone of their number would so fall from the
faith as to deny the special calling of his people; or
that an apostate Jew would be received by the
heathen as their head. They saw rather in the Anti-
messiah, if, indeed, they had any definite conception
of him as an individual, one who did not recognize
their claim to be God’s chosen people, or the claim of
their Messiah; a Gentile who hated the Jews for
their religious exclusiveness and pride, and who pre-
sented himself as the leader of their heathen enemies.

* It was long before sald by Jerome : Pastor stultus aut imper.
ttus haud dubium gqusn Antichristus sit, qus in consummations
munds dicstur esss venturus, et qualis sit venturus, sndicatur.
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In considering these teachings, we must’ dxstmgmsh
between those spoken o His own disciples and those
spoken to the Jews. So far as His words concern us
here, they refer to three points. First, His own
Messianic relations to the Jews, and thexr “national
future ; Secondly, The future of the Church, imme-
diate and remote, down to His return; Thirdly, The
person and work of the Antichrist.

I. (a) We have seen what were the Messianio
expectations of the Jews in the Lord’s day. Present-
ing Himself to them as their Messiah, the Son of
David, He asserted His prerogative, as Judge and King.
“The Father judgeth no man, but hath committed
all judgment unto the Son, that all men should
honour the Son even as they honour the Father.”
(John v, 22—.) The time of this judgment is at
His return. “ When the Son of man shall come in
His glory . . then shall He sit upon the throne
of His glory.” (Matt. xxv, 81. See also in same dis-
course the parables of the “Talents,” and of the
“ Virgins” ; and of the “Nobleman,” Luke xix,12—.)

(0) He confirmed the predictions of the pro-
pkets that at this time the Jews would be scattered
abroad, and Jerusalem trodden down by the Gentiles,
and the temple left desolate. (Luke xxi, 24; Matt.
xxiii, 38.) He confirmed, also, the predictions that
this would be a time of great trouble, and distress of

(10)
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all nations. ¢ Then shall be great tribulation, such
a8 was not since the beginning of the world to this
time, no, nor ever shall be.” (Matt. xxiv, 21—.)
“These be the days of vengeance, that all things
which are written may be fulfilled.” ¢ There shall
be great distress in the land and wrath upon this
people.” ¢ Except those days should be shortened,
there should no flesh be saved.”

(¢) He confirmed God’s promise that after
these judgments had brought them to repentance, the
Jews would be gathered to their own land, and
acknowledge Him as their King. This is plain from
His promise to the Apostles of the circumcision: —
“In the regeneration, when the Son of man shall sit
on the throne of His glory, ye also shall sit upon
twelve thrones, judging the twelve tribes of Israel.”
(Matt. xix, 28; Luke xxii, 29-80.)

II. The Future of the Church, immediate and
remote.

We_must, as already said, distinguish those teach-
ings of the Lord addressed to the ljews respecting
their national future, from those addressed to His
disciples regpecting their immediate future, and the
future of the Church; though much which He said
concerned both the Jews and the Church as standing
to Him in like Covenant relations. His return to
establish His kingdom would equally concern both,
but would present to each its special aspect. Now,
His words respecting His Church, its relations to the
world, its history and its spiritual condition at the
time of His return, demand our most careful con-
sideration.

We may best consider these teachings under sev-
eral particulars.
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1. The permanent antagonistic relation of the
Church to the world. As not of the world, but called
out of it, and witnessing against it as evil, the rela-
" tion is one of inherent hostility. The Lord in His
last discourse to His disciples emphasises this. «If
ye were of the world, the world would love his own;
but because ye are not of the world, but I have chosen
you out of the world, therefore the world hateth you.
Remember the word that I said unto you, The ser-
vant is not greater than his Lord. If they have
persecuted Me, they will also persecute you; if they
have kept My saying, they will keep yours also.”
(John xv, 19-20.) In His intercessory prayer, He
says: “I have given them Thy word ; and the world
hath hated them, because they are not of the world,
even as I am not of the world.” (John xvii, 14—.)
He also foretells how deadly this hostility will be:
“They shall put you out of the synagogues; yea, the
time cometh that whosoever killeth you will think that
he doeth God service.” (John xvi,2.) That this was
not a transient outburst of enmity, and confined to the
Jews, and only for a brief period at the beginning,
but the result of a permanent antagonism between
sin and holiness, righteousness and unrighteousness,
truth and falsehood, and, therefore, an antagonism
between the Church and the world to the end, appears
everywhere from His teachings; of which the parable
of the tares and the wheat may be taken as an illus-
tration. That this antagonism is not one of abstract
principles simply, but is embodied in persons, the
Lord shows by His recognition of the fact that there
is “a Power of darkness,” the head of which is Satan
—* the prince of this world,” the personal adversary
of God and of His Son. To the special attacks of
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this great enemy He had Himself been exposed, and
knew that so long as Satan continued to be the prince
of this world, His disciples would have no exemption
from his subtle temptations and deadly assaults.
They were in an enemy’s country, and he would not '
cease in his attacks until he was cast ouf; of the earth.
All expectations of peace between his followers and
the followers of the Lord were vain; but he might
disguise his hostility and assume the attitude of a
friend, and so lull the Church into security, and into
a forgetfulness, or even a denial of his existence.
But this peace was only seeming. The more the
Church manifested the holiness of her Head, and
affirmed the sinfulness of human nature, and the
necesgity of His atonement; the more clearly she
proclaimed Him as the incarnate Son of God through
whom alone is salvation; the more pronounced and
bitter would this hostility become. The only way in
which this antagonism could be set aside, was either
by the conversion of the world to faith in Christ,
which would deprive Satan of all his following and
power ; or by the entire apostasy of the Church from
that faith, which would make Satan’s power supreme.
Either the Church or the world must lose its dm—j
tinctive character before there could be peace between
them.

As to the conversion of the world through the
preaching of the Gospel, it must be noted that
although the Lord gave the command that the Gospel
should be preached to all nations, He nowhere speaks
of it as being universally received. In sending forth
His Apostles upon a temporary mission during His
earthly ministry, He said to them, in words which
plainly looked forward beyond that mission, and
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embrace all missionary labour, that every form of
opposition and suffering would meetthem. (Matt.
x,5—.) 1 send you forth as sheep in the midst of
wolves. . . Ye shall be hated of all men for My
name’s sake. . . Think not that I am come to send
peace on earth; I came not to send peace, but a
sword.” Even the closest family bonds would be
severed: “ A man’s foes shall be they of his own
household.” All who would be His followers must
bear His cross, and be willing even to die for His
sake.

Nowhere in all His teachings did the Lord say,
that this hostility of the world to the Church would
cease through the conversion of the world. On the
contrary, it would continue, though it might be in a
latent condition, and would become most intense
at the time of the end ; for then His actings in prepa-
ration for His return, the assertion of His authority,
and the quickened faith of many, would call forth the
latent hatred,and rouse into activity ¢ the prince of
this world ” who would put forth every power of evil
to destroy. His disciples could not be “hated of all
nations for His name’s sake,”’ until “the gospel had
been preached in all the world for a witness unto all
nations.” The tares would grow and ripen till the
harvest came.

If peace would not be made by the conversion of
the world to the Gospel, could it be through the whole
Church becoming worldly in her spirit and aims ? Of
a total apostasy we cannot think. The Lord has said
that « the gates of hell shall not prevail against His
Church.” She cannot cease to be the body of Christ,
and the temple of the Holy Ghost. But though the
Church cannot ever become wholly apostate, and
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therefore she cannot be at absolute peace with the
world, she may become worldly-minded ; and thus the
enmity of the world to her may be blunted, and the
appearance of peace exist. The Church may forget
her high calling, and become earthly in her spirit.
She may corrupt the Gospel, mingling the leaven of
error with the truth, may refuse to set forth the
claims of Christ in their fulness, may seek the honour
which cometh from men, and in many ways propitiate
the world; and the line of distinction be thus almost
effaced. She may become ¢“the unjust steward,”
lowering her Lord’s claims upon the faith and obe-
dience of men in order to gain their favour. Those
who have the spirit of this world, the world will not
hate. To His own brethren, who did not then believe
on Him, the Lord said (John vii, 7): ¢The world
cannot hate you, but Me it hateth, because I testify of
it that the works thereof are evil.” A seeming con-
cord may be established between the Church and the
world on the basis of a common worldliness, but it is
superficial and unreal. The true antagonism will
reappear so soon and so far as the Church bears
a faithful witness in word and life to her living Head.
And as the consciousness of her high calling is
reawakened and strengthened in the last day, and
she rises into her true heavenly position, so will the
antagonism then be sharpest and most intense.

'We have dwelt the longer upon this point of essen-
tial and permanent hostility, because the belief that
the Church and the world can dwell peaceably to-
gether, and jointly serve God, though in different
ways ; and that to this end the claims of Christ, as
held at first in the Church, may now be greatly modi-
fied, and His headship made of little account, is one

4
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very powerful means, as we shall see later, in pre-
paring the way of the Antichrist.

2. Let us now note what the Lord said of the
spiritual condition of the Church just before His
return. It would be one of great worldliness. “The
love of the many shall wax cold.” (Matt. xxiv, 12.)
It would be at the coming of the Son of man as
in the days of Noah and of Lot, when the ordinary
pursuits of life, building, planting, marrying, and the
like —things in themselves right and necessary — so
engrossed men that they were wholly unmindful of
God’s warnings, and therefore His judgments would
come upon them unawares. (Luke xvii, 26—.) He
speaks of the time as one of greatest temptation,
when false Christs and false prophets would arise,
showing great signs and wonders, and through them
many would be deceived.* (Matt. xxiv, 28-4.)
Iniquity —lawlessness — would abound, and many
be offended, and hate and betray one another. The
faith that prays for His return, though greatly

*There seems to be good reason for believing that the clause
in the prayer of the Lord which He gave His disciples: ‘Lead
us not into temptation, but deliver us from evil,” ‘ Bring us
not into temptation, but deliver us from the evil one,” (R. V.),
refers to the great temptation, and to the power of Satan, at
the time of the end. As the second petition is a prayer for the
coming of the kingdom, so the last petition a prayer that the dis-
ciples may escape the great and final temptation immediately

preceding it, and be delivered from the Tempter, who would

then put forth all his power through ‘ the son of perdition.”
(SBee Rev. xii, 13: xiii, 6—.) This is wholly in accordance
with the Lord's general teaching with reference to the fu-
ture, and especially to the tribulation of the last days. This
time of trial and temptation He does not put far distant, but
would have it ever remembered, and it was clearly in the mind
of the disciples as near at hand.
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strengthened in a few, would be well nigh extin-
guished in most; and that day come upon all that
dwell upon the face of the whole earth, as a snare.
It would be a time so fearful, that He commands His
disciples “to watch and pray always that they may
escape the things which shall come to pass”; for
there are some who, like Noah and Lot, shall escape
the sore judgments. (Luke xxi, 86—.)

Let us consider the Lord’s actings as Judge at
His return. The time having come when the tares
and the wheat must be separated, the Lord begins
with His Church, and separates in several successive
judicial acts the faithful from the unfaithful, and
gathers the faithful to Himself. (Matt. xxiv, 40;
xxv, 10, 11, 81— ) This done, He proceeds to set
the Jews in their place, separating in like manner the
believing from the unbelieving among them; and
finally judges the nations, making a like separation
among them. Thus His kingdom is fully established
—all things that offend and them which do iniquity
being gathered out, and all classes of His subjects
put in their right places — and the predictions of the
prophets are fulfilled. These events, doubtless,
occupy a considerable period of time, and this whole
period is “the day of judgment,” “the great day of
the Lord.”

This summary of the Lord’s teaching shows us that
anything like a conversion of the world before His
return by thé preaching of the gospel, was not in His
thoughts. Had it been, He could not have failed to
comfort His mourning disciples, and encourage them
to vigorous action by assurances of the success of
their mission. But he persistently holds up before
them hatt:d, persecution, death. His life on earth

El
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was prophetic of the history of the Church; and the
greatest manifestation of hostility to her, as to Him,
would be at the end. Then would she go down into her
Gethsemane ; then would be ¢ the hour and the power
of darkness”; and it would be the time of ¢ the per-
plexity and distress of the nations.” Only His return
could bring deliverance; for that she must ever
watch and pray.

IIT. The person and work of the Antichrist.

1. Let us examine the Lord’s words to the Jews.
‘We have already seen reason to believe that the Jews
looked for some great one to appear in the last days,
in whom the enmity of the nations against them
would be headed up, and by whom they would be
grievously persecuted and oppressed; and who would
set himself in opposition to the Messiah, and finally
be destroyed by Him. Does the Lord in His teachings
to the Jews allude to such a person? The only
passage bearing on this point is that in John (John
v, 43), “I am come in My Father’s name, and ye
receive Me not; if another shall come in his own
name, him ye will receive.” It is here clearly inti-
mated that.someone would come presénting himself
to the Jews as their Messiah, and would be received
by them. Jesus, the true Messiah, had come in His
Father’s name, and they had rejected Him; another
would come claiming in his own right the Messianic
rule, and him they would receive. The Lord does not
say that he would be a Jew, and yet we can scarce
suppose that, with the then prevalent conceptions
of their high place as God’s covenant people, they
could have thought of a heathen Messiah. It is
possible that he may be both a Jew and a Christian,
an apostate from both covenants.




THE TEACHINGS OF THE LORD. 19

2. The Lord's words to His disciples. In these
does the Lord speak of an individual in whom the
enmity of the world to the Church would be headed
up? We find no distinct reference to one, except in
the words already quoted which were spoken to the
Jews, and have no direct reference to His Church.
He speaks of false Christs, but not of an Antichrist.
Yet there may be one implied in His reference to
Daniel. (Matt. xxiv, 15.) ¢ When ye, therefore,
shall see the abomination of desolation, spoken of by
Daniel the prophet, stand in the holy place (whoso
readeth, let him understand),—then let them,” ete.
The question arises, what did the Lord mean by “ the
abomination of desolation”? The phrase occurs
three times in the prophet. (ix, 27; xi, 81 ; xii, 11.)
In the last two it is rendered *the abomination that
maketh desolate”; but in the first (R. V.), “and
upon the wing of abominations shall come one that
maketh desolate; and even until the consummation,
and that determined, shall wrath be poured out upon
the desolator.”” Most interpreters suppose that the
Lord referred to this passage of the prophet, and
if so, He intended to have the disciples understand
that some one person would come—an abominable
desolator — who would stand in the holy place.
Thus understood, this teaching of the Lord would
serve as the foundation of the later teaching of St.
Paul (2 Thess. ii, 4).

If, however, we suppose the Lord to have referred
to all the passages in which “the abomination that
maketh desolate” is spoken of, and His general
warning — “ Let whoso readeth, understand,” im-
plies this, we can scarce avoid the conclusion that He
would teach us that at the end the enmity against
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God would be summed up in a person. What He
said to the Church after His ascension respecting the
beast and falgse prophet, will be considered when The
Revelation is before us.

This brief survey of the Lord’s words will serve to
shew the importance of His Person and work as dis-
tinguished from His teachings. These were neces-
sarily adapted to the spiritual and mental under-
standing of those to whom He spake. But He Him-
self was the Way, the Truth, and the Life. The
salvation of the world was not to be effected by the
mere enlargement of its religious knowledge, but
by its acceptance of Him as the Saviour. Not by His
words, but by His works must it be saved. What He
said was to explain who He was, and what He was
then doing, and what He was still to do; and one
stage of His work prepared the way for another;
the Cross for His priesthood, the priesthood for His
Kingdom ; all must be done by Him personally. To
substitute His teachings, spiritual or ethical, as the
means of saving society or the world, is to hide Him
and His future work from sight, and thus tends
powerfully, as we shall see, to prepare the way for
the Antichrist.




THE TEACHINGS OF THE APOSTLES
COLLECTIVELY.

Before entering upon the enquiry as to the teaching
of the several Apostles, whose Epistles we have, in
regard to the Antichrist, and the spiritual condition
of the Church before the coming of the Lord, let
us first note what they all have in common. And in
our examination we must bear in mind that they all
looked for the return of the Lord in their own life-
‘time, or in the lifetime of some then living. This
must affect our interpretation of their words so far
that we may not impute to them a conception of
a long period as intervening.*

Accepting their Lord’s words as the very truth
of God, the Apostles make them the rule of all their
teachings to the Church. What He said of the
future of the Jewish people, and of His Church, they
repeat; and as time went on, and His words became
more and more clear through their partial fulfilment;
and the Holy Ghost also gave new light through the
Christian prophets (John xvi, 18; 1 Tim. iv, 1),
they bring forth some particulars which He had not
made known. This gradual enlargement of prophetic
knowledge need not surprise us, for it lies in the very
nature of prophecy that, as the purpose of God goes
on from stage to stage, He makes known to His
children what He is about to do, that they may be
His helpers.

*It 1s well said by Bengel: * Gradatsm profetica procedit,
apocalypess explicatiue loguitur quam Paulus; Poulus explicatius
quam Dominus ante glorificationem. (31)
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1. The Apostles agree in affirming that the
return of the Lord was to be continually watched for
by the Church as an event that might occur at any
moment. This was only to repeat His express teach-
ings. (Matt. xxiv, 44; Luke xii, 85—.) They,
therefore, so taught the Church. St. Peter said:
“ The end of all things is at hand; be ye therefore
sober, and watch unto prayer.” ¢The day of the
Lord will come as a thief in the night. . . What
manner of persons ought ye to be in all holy con-
versation and godliness, looking for and hastening
the coming of the day of God.”

St. Paul said: ¢The day of the Lord so cometh
as a thief in ‘the night . . therefore, let us not
sleep as do others, but let us watch and be sober.”
“The night is far spent, the day is at hand; let us
therefore cast off the works of darkness, and let
us put on the armour of light.” St. James said:
““Be ye patient, for the coming of the Lord draweth
nigh: the Judge standeth before the door.”

It is often said that in their expectation of the
nearness of the Lord’s return, the Apostles were mis-
taken, as the long centuries since have shown. Mis-
taken in this, they may also have been mistaken
in other matters. The objection is invalid. The
Lord commanded them to watch for Him alway on
the ground that of the day of His return neither Him-
gelf, nor any man, nor any angel knew, but the
Father only. (Matt. xxiv, 86; Acts 1, 7.) Not
to have watched for Him, and not to have taught the
disciples to do 8o, would have been in the face of His
command ; and would have brought upon them the
judgment pronounced upon the evil servant, who
said: “My Lord delayeth His coming.” (Matt.
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xxiv, 48.) But the Apostles also knew from the
Lord’s own words, and from the light given them by
the Holy Spirit, that, as the harvest is not reaped
until it is ripe, so there must be a certain spiritual
ripening, a going on unto perfection, in those ready -
for His appearing. Not upon the unready and un-
prepared could the great and sudden change from the
mortal to the immortal pass. (1 Cor. xv, 51—.)

So great is the dislike now felt to the Lord’s return
by many, and so little the faith in it, that His
command to watch must be explained away. By
some it is said that the Apostles misunderstood Him.
He used words in the spiritual, not literal, sense;
and did not mean that He would ever return to earth,
but that at their death they would come to Him.
Thus Prof. Jowett (‘ Essay on Belief in the Coming of
" Christ,”) says: ¢ St. Paul at first was waiting for
and hastening to the day of the Lord, but in the
course of years He grew up into a higher truth, that
to die and to be with the Lord is far better.”* But

*How wholly foreign the patient waiting for the Lord is
to the modern spirit, may be seen in Jowett’s words: ‘‘The
language which is attributed in the epistle of 8t. Peter (2 Pet.
iii, 8—) to the unbelievers of that age, has become the lan-
guage of believers in our own. . . No one can now
be daily looking for the visible coming of Christ, any more
than in a land where nature is at rest, he would live in
expectation of an earthquake. The experience of eighteen
hundred years has made it impossible, consistently with the
laws of the human mind, that the belief of the first Christians
should continue among ourselves.” Prof. Jowett overlooks the
essential distinction that to wait for the Lord is to wait for a
living Person who has promised to return, and therefore may be
daily looked for; but an earthquake is an event which may
or may not be, and of the time of its occurrence we know, and
can know, nothing.



24 THE TEACHINGS OF THE SCRIPTURE.

others more bold say, that the Lord was Himself
mistaken. He shared the common but erroneous
Messianic expectations of His day. He thus led the
Apostles into error, and they led the Church.

It was when the Apostles discerned that the
churches under them did not, as a whole, leave the
things that were behind, and press onward toward
the mark, the .goal, the perfected likeness to Christ,
that they knew that the Lord, though ¢“not slack
concerning His promise,” would delay His return,
“not willing that any should perish, but that all
should come to repentance.” But how long He would
delay, they did not know. They, therefore, did not
cease to hold up before the Church His speedy
return, for this was ever the highest incentive to
spiritual sobriety and watchfulness. Whilst there
was the growing consciousness that they them-
selves would not be able to present the Church as
one body to Christ, yet they knew not but some
might be made ready through His special spiritual
dealings with them. The Lord had taught them in
the parable of the wise and foolish virgins, that some
at His return would be ready, and some not ready to
meet Him; and, as in the wheat field, some stalks
ripened before others, so would it be in the Church; and
they knew not when His all-discerning eye would see
His wise virgins, His first ripe fruits, and come to
take them to Himself. This done, an interval might
elapse during which He would purify those not ready
yet not apostate, by the fires of the great tribulation.
These last, many or few, would, like the builders
of wood, hay, and stubble, * suffer loss, but be saved,
yet so a8 by fire.” (1 Cor. iii, 12—.)

Of the two chief Apostles, St. Peter and St. Paul,
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the first knew from His Lord’s words (John xxi, 18)
that he himself would not live to His return. But
his knowledge of his own death did not prevent him
from keeping the Lord’s speedy coming before the
Church, rather it made him more earnestly do so.
(2 Peter i,183—.) So St. Paul knew that he would
not live to present the Church to Christ, but the
knowledge only redoubled his desire to warn it of its
perils, and exhort it ever to watch for the Lord.
(2 Tim. iv, 6—.)

2. The Apostles agree in teaching that the
preaching of the Gospel — the sinfulness of men, the
call to repentance, the atoning sacrifice of Christ, and
salvation through His death and resurrection,—is
offensive to our fallen nature; and that His disciples,
therefore, must always be exposed to hostility and
hate. In this, also, they only repeat what He had
taught them. Says St. Paul: ¢« We preach Christ
crucified, unto the Jews a stumbling block, and unto
the Greeks foolishness.” ¢ All that will live godly in
Christ Jesus shall suffer persecution.” “For we
which live are alway delivered unto death for Jesus’
sake.” ‘“ We must through much tribulation enter
into the kingdom of God.” Says St. Peter: ¢For
even hereunto (suffering) were ye called ; because
Christ also suffered for us.” St. James says:
“Take, my brethren, the prophets .. for an
example of suffering affliction, and of patience.
Behold, we count them happy which endure.” In
the apostolic teaching, the offense of the cross is
never to cease. “The friendship of the world is
enmity with God,” and this enmity will reach its
highest point just before the Lord’s return. ¢ In the
last days perilous times shall come.” ¢ Evil men

8
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and seducers will wax worse and worse deceiving and
being deceived.” ¢« There shall come in the last days
scoffers, walking after their own lust, and saying,
where is the promise of His coming?” ¢ Remember
the words which are spoken before of the Apostles of
our Lord Jesus Christ, that there shall be mockers
in the last time.”

If the Apostles expected that the preaching of the
Gospel would bring all men, or a very large part of
them, to repentance and faith, they would not have
spoken in this way. How long would be the period of
the Lord’s absence, they did not know, or how many
would be gathered into the Church. Had they looked
for any conversion of the world, or the reception of
the gospel by all nations, they could not have looked
for the Lord’s return in their own lifetime. They
knew the Church to be an election, and it might be
speedily gathered. But the whole period, whether
longer or shorter, they knew to be one of trial and
suffering for those faithful to their absent Lord. Of
honour, wealth, power, rule, they say not a word, but
shame, reproach, persecution — these are ever on
their lips.

8. The Apostles agree in teaching that Satan is
“the prince of this world,” and that he will continue
to show to the Church the same hostility that He
showed to the Lord. He will remain to the end the
enemy and tempter. St. Paul says: ¢“The God of
this world hath blinded the minds of them that
believe not.” «I fear lest, as the serpent beguiled
Eve through his subtility, so your minds should be
corrupted from the simplicity that is in Christ.”
“The prince of the power of the air, the spirit that
now worketh in the children of disobedience.” ¢ Put
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on the whole armour of God,that ye may be able
to stand against the wiles of the devil.” St. Peter
says: “Be sober, be vigilant; because your adver-
sary the devil, as 4 roaring lion, walketh about,
seeking whom he may devour.” St. John says:
“He that is begotten of God, keepeth himself, . .
and the evil one tempteth him not.” <¢The whole
world lieth in the evil one.” (R. V.) ¢For this
purpose the Son of God was manifested, that He
might destroy the works of the devil.”

The supremacy of Satan as the prince and god of
this world continuing to the end, the Church must
expect to be tempted as the Lord was tempted, and
to meet with every form of subtle deception as well
as of open opposition. He would come in “the
guise of an angel of light.” He would even suffer
himself to be scoffed at as a nonentity. He would
make use of all devices to deceive and to destroy.
The Church, therefore, must never think herself
secure, but be always on the watch, ¢ putting on the
whole armour of God.” (Epb. vi, 11—.)



ST. PAUL AND HIS TEACHINGS.

Having briefly examined the teachings of the
Apostles collectively as to the religious character of
the last days, we proceed to examine those passages
in each where mention is made of an individual man
a8 the great enemy of God and of His Son at the time
of the end. And, as St. Paul speaks most fully and
distinctly on this point, we begin with him.

This Apostle, in his second Epistle to the Thessa-
lIonians (written about 54 or 55 A.D.), speaks of the
apostasy or falling away, out of which would come
“the man of sin,” “the son of perdition,” ¢ that
wicked.” This man, it is said by Prof. Eadie, ¢ the
fathers as a body identified with Antichrist.” (Com.
on Thessalonians.) As a chief source of our knowl-
edge respecting him, the right understanding of St.
Paul’s words is of the highest importance in our
enquiry.

It is not necessary here to go into exegetical details,
we need note only the chief points of the Apostle’s
statement: These are, First, The working of the
mystery of iniquity in his day. Secondly, The
apostasy, or falling away. Thirdly, The coming of
the man of sin, or of the lawless one. Fourthly, The
hindrance to his revelation. Fifthly, His destruction
at the Lord’s coming.

First, « The mystery of iniquity,” or, as in the R.
V., “the mystery of lawlessness.” (2d Thess. ii, 7.)

(28)
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Here two things are affirmed by the Apostle,
the fact of a lawless spirit already working in the
Church, and that this working was ‘“a mystery.” A
mystery is8 not a thing in itself unknowable, but
something hidden from the general knowledge and
revealed only to the initiated. (Arcanum iniquitatis,
Tertul.) Thus the Lord spoke of « the mysteries of
the kingdom ” which His disciples alone could know ;
from others they were hidden. (Matt. xiii, 11, Eph.
iii, 8.) Itis said by Campbell (“Four Gospels”),
“ The spirit of antichrist hath begun to operate, but
the operation is latent and unperceived.” And it is
said by Bishop Wordsworth in loco, “ What St. Paul
was thus describing was then a mystery, and not as
yet revealed, but working inwardly.” It was made
known to the Apostle by the Holy Ghost because of
his position as a ruler under Christ over the Church.
In like manner the Apostle John saw the spirit of
antichrist already active. (1 John iv, 8.) Both
discerned, what was hidden from others, that there
was already working a spirit of lawlessness, a rejec-
tion of apostolic authority, which, if fully developed,
would set aside the rule of the Head, and make the
Church her own lawgiver and ruler; and in its last
manifestation would reject not only Christ’s authority,
but all authority of God over men. Out of it would
come “ the lawless one,” who would make his own will
the supreme law of his action. As said by Bishop
Ellicott : “In the apostasy of the present, the inspired
apostle sees the commencement of the fuller apostasy
of the future.”

But, in what form did this incipient lawlessness 8o
early manifest itself? We have only to read St.
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Paul’s Epistles to find the answer.* In almost all of
them we find complaints that his apostolic authority
was not recognized, and that he could not effectually
fulfill his ministry. As the fundamental condition of
all true obedience in the Church there must be love.
The Lord said: “If ye love Me, keep my command-
ments.” Obedience based on any other motive was
seeming, not real. And St. Paul himself speaks of
the ministers of the Church as able to build it up
only in or through love. (Eph. iv, 16.) As this
point will again meet us, we need not dwell upon it
here. It is sufficient to say that in the loss of ¢ the
first love,” we find the hidden root of the lawlessness,
the first workings of which the apostles saw.

Secondly. The apostasy, or falling away.t

This means, generally, a falling away from some
given standard ; a defection. Here it means a falling
away from the true standing of the Church as ap-
pointed by God. This meaning is confirmed by the
use of the word elsewhere (Acts xxi, 21), “ Thou
teachest the Jews to forsake Moses ” ; literally, ¢ apos-
tasy from Moses.” The word is used by St. Paul
(18t Tim. iv. 1), “ Some shall depart from the faith,”
¢ ghall apostatize from the faith.” This general mean-
ing leaves undetermined the degree of the apostasy or

* See Bernard, ‘‘ Progress of Doctrine in the New Testament,”
Lecture vili ; ‘‘ In the Epistles we seem, as it were, not to witness
some passing storms which clear the air, but to feel the whole
atmosphere charged with the elements of future tempest and
death. Every moment the forces of evil shew themselves more
plainly. . . New assaults are being prepared, new tactics
will be tried, new enemies pour on, the distant hills are black
with gathering multitudes.”

t As to the meaning of this term in the Fathers, see Todd’s note,
p. 208 ; in Vul. discsssio ; Tertullian, abscessio.
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falling away, whether a total or partial denial of the
truth. In its culmination, as represented in the man
of sin and in his adherents, it is undoubtedly a total
denial of the Christian faith. He denies both the
Father and the Son. The Apostle distinguishes two
forms of the apostasy, one being the corruption of
Christianity, the other its absolute rejection. At the
first, the working of evil was rather in the heart than
in the intellect ; and was seen not 8o much in the loss
of truth as in the loss of love. The great Creeds of
the Church, and their continued repetition in the
past, are the witness that ¢ the Spirit of truth” has
worked powerfully in it, preserving the form of sound
words, and true rites of worship. But fulness of
truth can be held only where is fulness of love; and
Church history teaches us that many were early in-
fected with doctrinal error, and rejected more or less
of the truth without absolutely denying the Father
or the Son. But any falsehood cherished, like the un-
clean spirit of the Lord’s parable, soon takes to itself
seven other falsehoods ; and thus it is that at the end,
when the development of truth and falsehood is com-
pleted, we have the absolute truth and the absolute lie
- standing face to face. Antichrist and his adherents
will contemptuously reject whatever the Church has
believed respecting the Father and the Son, and all
the articles of her faith.

But the falling away, beginning with the loss of
love, is not to be confined to doctrine ; it embraces the
whole spiritual life; and therefore the whole external
order of the Church. There cannot be a loss of life
without a corresponding decay in the entire ecclesias-
tical constitution, its ministries, its sacraments, its
activities, and also, in practical godliness.
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We may now ask in what relation does the mystery
of lawlessness stand to the apostasy ? Are they to
be distinguished or identified ? There seems no good
reason to doubt that they are essentially the same, the
same spirit ruling in both. The distinction is one of
development, the lawlessness of the first days cul-
minating in the apostasy of the last. What St. Paul
saw in his day was but the beginning of the apostasy,
manifesting itself in disobedience to Christ’s rule,
and discernible only by the Apostles in the light of
the Holy Ghost. As it progressed, there would enter
into it other elements, so that at the end “ the lawless
one” is, also, “the man of sin,” ‘“the son of perdi-
tion,”— the representative of all that is evil in man.
That this initial lawlessness is for a time checked by
some hindrance, so that the lawless one does not
appear until the end, does not show that the mystery
of lawlessness did not continue active after the
Apostle’s day, but only that its activity was,” and
continues to be, partially repressed.

We must, therefore, reject the interpretation of
those who separate ¢ the mystery of iniquity” from
¢the falling away ” as essentially distinct in nature,
and separated by a long period of time; and who
affirm that the apostasy is caused by the man of sin,
and cannot take place till he appears. This point
will meet us again.

The question arises here, does the Apostle in the
use of the article, “the apostasy,” refer to some
apostasy already predicted, and known to the Thes-
salonians ? This is most probable. This knowledge
may have come from the Lord’s predictions known to
them, where He speaks of the spiritual condition of
the Church just before His return, or from the pre-
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vious teachings of the Apostle, or from words of
prophecy spoken in the Church, or possibly from
traditional interpretations of Old Testament pro-
phecies. (See 2 Thess. ii, 5.)

Again, The numerical extent of the apostasy. It
is clear that the Apostle expected that many would
be infected by the spirit of lawlessness already work-
ing, and fall away from their heavenly standing. In
other and later epistles, e expresses his fear that
the Church will fall as Eve fell, and that he could
not present the disciples as a chaste virgin unto
Christ. (2 Cor. xi, 2—.) He often speaks as if
many of those he had gathered were unfaithful. Thus
he says, writing to the Philippians (iii, 18), “ Many
walk, of whom I have told you often, that they are the
enemies of the cross of Christ.” Again (ii, 21) “All
seek their own, not the things which are Jesus
Christ’s.” To the elders of Ephesus he said (Acts
xx, 29): “I know this, that after my departing
shall grievous wolves enter, not sparing the flock.
Also of your own selves shall men arise, speaking
perverse things, to draw away disciples after them.”
In his last Epistles he speaks of *the perilous times ”
to come and of those who would yield to the tempta-
tions, in terms that imply large nurbers.

Thirdly. The Man of Sin. (“Man of lawless-
ness.” Westcott & Hort.) The question which first
meets us is, Does the Apostle speak of an individual,
or of a series of persons, or of anti-christian princi-
ples? As we have seen, it was the early belief that
he spake of a person, and this is justified by his
language. The use of the article in the designations,
“the man of sin,” “the son of perdition,” « the law-
less one,” 8(ilkoels not of itself show that an individual
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must be meant, but, taken in connection with the
other parts of the Apostle’s description, it makes this
conclusion certain. It is said by Bishop Ellicott:
“Antichrist, in accordance with the almost uniform
tradition of the ancient church, is no mere set of
principles, or succession of opponents, but one single
personal being.” This man seats himself in the
Temple of God, showing himself that he is God.
This could not be said of a polity, much less of princi-
ples, and not naturally of a series of persons, but of
one person only. There is, also, a clear contrast
drawn between Christ and this His rival; as Christ
has His revelation ¢ in His day,” so the man of sin is
to be revealed in “his own time.” As Christ has
His coming, 7rapoveia, 8o the man of sin has his com-
ing, mapovola. As the Lord received power from
the Father to do His works, so he is endowed by
Satan with all power and signs and lying wonders,
and he is to be destroyed by Christ at His coming.

All this points decisively to a person, and as we
shall see, this is confirmed by all thht we find in the
other Epistles, and in The Revelation. But this does
not forbid that the antichristian spirit may have
been working in individuals all along from the
beginning, and so there have been already many
antichrists, as said by St. John in his Epistle.

If, then, St. Paul speaks here of the last antichrist
in whom the antichristian spirit.culminates, we next
ask, In what relation does he stand to the apostasy ?
It is said by some, and in general by Roman Catholic
commentators, that he is its cause. He leads the
Church astray by the miracles and signs he is able
to do in confirmation of his lies. The apostasy,
therefore, does not really begin until he appears, and
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80 is still future. But we have already noted that
the beginning of the apostasy was seen by the Apostle
in the mystery of lawlessness then working. There
was then, indeed, some restraining power, something
that hindered its full development; and we may say
that 8o long as this hindrance remains, the apostasy
is not fully manifested. The mystery of lawless-
ness still continues. In this sense it is still future.
The last and greatest of the antichrists has not
yet come. But it is nevertheless true that he is not
the cause of the apostasy; on the contrary, he is its
product. The spirit of lawlessness is consummated in
the lawless one, and he cannot, therefore, appear
until its last stage — the last time — and thus will
be its last and truest representative. And the influ-
ences that will mould his character, will also prepare
the way for his reception. This interaction permits
him to be both product and, in & limited sense, the
cause, as Napoleon was both the child of the Revolu-
tion and its leader. These influences moulding him
and preparing his way, will be considered later.
Although the term, ¢ lawless one,” expresses most
clearly the characteristic and leading feature of this
last enemy, yet the other terms applied to him by
St. Paul must be considered as adding many import-
ant particulars to our knowledge. He is called ¢ the
man of sin,” the man in whom sin is, as it were,
embodied. In him the fallen nature of man, which
is not subject to the law of God, nor can be, is most
fully summed up and revealed. As the risen Christ
is the representative of the redeemed and holy
humanity, so is the man of sin of the sinful humanity
which refuses redemption. As the essence of sin is
¢« lawlessness,” 4woula (1 John iii, 4, R. V.), this
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lawlessness, in its final development, is the absolute
rejection of the law of God. Thus, as the man of
sin, fully pervaded by it, he is, on the one hand,
fitted to be the perfect instrument of Satan, and can
be endowed by him with all power; and so, on the
other hand, is he fitted to be the head of all lawless
men, and the leader of all the enemies of God and
Christ.

He is also called, “ he who opposes,” the opposer,
the adversary. As Satan is God’s inveterate enemy,
80 is he. He sets himself in opposition to all that
God would do.

He is also “the son of perdition.” This designa-
tion was applied to Judas by the Lord. (John xvii,
12.) It implies that he who is so described, is by
his own acts devoted to perdition, one to whom
above all, perdition is the proper retribution; he
cannot escape it.

He is, also, one who “exalteth himself above”
(¢ against,” R. V.) «all that is called God, or that is
worshipped, so that he as God, sitteth in the temple
of God, showing himself that he is God.” The
spirit of pride, of self-exaltation is so developed in
him that he claims Divine honour. He will not
worship any God, but will be himself worshipped.

As to this claim to be God, three suppositions may
be made. That he clajims to be the God of the
Jews, Jehovah, and therefore seats himself in the
Jewish temple, and as such is to be worshipped.
This, though affirmed by some early fathers, is
wholly incredible. Still more is it incredible that™
he claims to be the Christian God, the Father. .
Antichrist denies both the Father and the Son.

That he claims such limited Divinity as was
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affirmed of the Roman emperors —apotheosis. But
the emperor was deified because he was regarded as
the embodiment of the State, which had a sacred
or divine character. As such embodiment he was
enrolled among the Gods. This apotheosis was an
honour originally given by the Roman senate, and
only to the emperor, and usually after his death;
though later given by the emperor himself, in occa-
sional instances, to some member of his family. It
is said by Tiele (“Hist. of Religion”) that ¢ the
Cultus of the emperors was pursued with such zeal
that games were instituted in their honour, temples
were built, and special priests appointed.” But it
clearly appears from the Apostle’s words that this
man does not regard himself exalted by any act of
man, or as merely one of many deified men. He
comes not in the name of another, but ¢ in his own
- name.” He exalts himself above all that is called
God, or is an object of worship. He claims a hom-
age that is paid to none beside. He shews himself
that he is God, and thus is exalted above all that is
called God, above all polytheistic deities, all deified
men, whether demons or spirits of heroes; above
every being who can be an object of worship. A
fuller discussion of the ground on which this asser-
tion of Divinity is made, will come up when we speak
of the pantheistic tendencies of our time.*

*As all prophecy which finds its complete fulfillment in the
remote future, has something in the present which serves as its
foreground, and gives it form and meaning, so is it here. Itis
said by Burton (Church Hist.), that the Gnostic philosophy in
St. Paul’s day was beginning to be widely spread, and that
he probably alluded to it in the passage now before us., It is
generally agreed that in Simon Magus (Acts viii, 9), we meet a
representative of this philosophy. The Gnostics occupied them-
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We have still to speak of the relation of the man
of sin to Satan. His “ coming is after the working
—energy — of Satan, with all power and signs and
lying wonders.” As his endowments are super-
human, so also his energy. (This term is said in
G. and T. Lexicon, to be used in the N. T. only of
superhuman power.) Here, also, he appears as the
counterpart of the Lord. As the Son received power
from the Father to do His works, 8o does Antichrist
from Satan. As the Son had no will of His own,
but did the Father’s will, and so was His perfect
instrument ; so the man of sin is the perfect instru-
ment of Satan, doing in all things his will. As
to his endowment with all satanic power and author-
ity, this point will meet us again in our examination
of the teaching of The Revelation.

But it is said by some that the Apostle here speaks
of pretended miracles, wonders, and signs, which are
only illusions and deceptions. This is affirmed on
the ground that Satan has not the power to work
miracles, God giving to His messengers only this
power, in order to serve as their infallible credential.
But in calling them “lying wonders,” the apostle does
not affirm that they are unreal, but that they are
wrought to confirm lies. This appears from the con-

selves with the old problem how to pass from the Infinite to the
finite. This they did by means of a series of emanations, or of
spiritual beings, Interposed between God and the human race,
and appearing as occasion demanded in the human form. BSuch
8 being was Simon Magus. He was belleved to be the greatest
of these, ‘‘the great power of God.” It is, therefore, not im-
probable that the Christians to whom St. Paul wrote, may have
better understood his words about ‘‘a man claiming Divine
honour,” than later generations wholly ignorant of Gnostic ideas.
(8ee note of Meyer, Com. #n loco.)
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text: “ And with all deceivableness of unrighteous-
ness in them that perish, because they received not
the love of the truth.” As they who had the love of
the truth, believed the Lord’s words, and needed not
the miracle for confirmation, so they who have not
the love of the truth, will believe Antichrist’s word;
but as the Lord confirms the words of His servants
by signs following, so Satan will confirm his lies
by miracles that he may take all captive. (See Mark
xvi, 20; Rev. xiii, 18, 14.)

Fourthly. The hindrance to his revelation. The
Apostle, enlightened by the Spirit of God, saw the
mystery of lawlessness then working, and knew what
its ultimate product would be; yet he, also, saw that
its speedy development would be hindered by an ob-
stacle; and that the lawless one could not be revealed
until it was taken out of the way. What was the
obstacle he does not say, but it seems to have been
made known by him earlier to the Thessalonians, and
therefore was no secret. “And now ye know what
withholdeth.” A very common interpretation,
dating from the time of Tertullian ( Quss, nisi Romanus
status ? ), is, that the Roman Empire as the preserver
of political order in the earth was intended by the
Apostle, but not expressed lest the mention of its be-
ing ¢ taken out of the way,” or, in other words, its
overthrow, might be offensive to the Roman rulers.
In favour of this interpretation is the use of the mas-
culine and neuter articles, “what withholdeth” and
“he who withholdeth.” But this interpretation,
though approved of by many, was by no means uni-
versally received, and is not well sustained. The
Apostle is speaking of lawlessness then working in the
Church, of disobedience to spiritual rulers and to
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Christ their Head ; and with this the preservation of
legal order in a heathen State had nothing to do.
Obedience of Christians to Christ and to His apostles
was based on faith and love, and dependent on no po-
litical institutions. It remained the same whether
the Roman Empire survived or perished. It may, in-
deed, be said that the regard for law which marked
the Roman State, and the habit of obedience enforced,
were opposed to the lawlessness of the man of sin, and
80 an obstacle to his revelation. Without doubt the
habit of obedience, whether to civil rulers or to
parents, tends to help obedience to God. But the
Apostle is not speaking of him in relation to civil au-
thority, or as himself a political power. It is in the
Church that this lawlessness is seen, and in the
Church the hindrance is to be sought. The disposi-
tion to find the hindrance in something external,
arose at a later period; and, as we shall see, from the
unwillingness to believe that the apostasy began so
early in the Church, and would continue to develop
itself until it ended in the man of sin. And it is to
be borne in mind that, as the Apostle expected the
Lord to return in the lifetime of some then living,
and that by Him the Antichrist would then be de-
stroyed, if the hindering power were the Roman Em-
pire, it must be overthrown before the Antichrist could
appear. Did St. Paul look for any such speedy over-
throw ? It is scarcely credible that he did.*

* A friend has made some remarks on this point from which I
quote: “I can not help thinking that the hindrance and the hin-
derer or restrainer must include a spiritual element, must imply
some long-suffering acting of God which at last comes to an
end. . . In many passages of Scripture I see the possibility
of such a departure of the Holy Spirit from an apostate Chris
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If, then, the lawlessness spoken of by the apostle
was within the Church, and found here the sphere of
its activity, we must find that which hindered it, also,
in the Church. What can this have been but the
presence and power of the Holy Ghost? That He
could be grieved and not able to do His full work, the
Epistles shew us, and thus we understand how the
spirit of disobedience could so early manifest itself.
But He, nevertheless, continued in the Church, and
His presence has been in all the past the power re-
straining the tendencies to lawlessness. That He is
called both ¢“what withholdeth” and “he who now
withholdeth,” may refer to Himself in person, and to
His work in ministries and ordinances. But, how-
ever this may be, there is no ground for supposing the
Apostle to have referred to a Roman emperor as the
hindering power. Civil authority could do nothing in
repressing spiritual lawlessness. It was the authority
of Christ as represented in His Apostles which was re-
jected. Any fixed legal order may, indeed, serve as

tendom as would justify the view that the restrainer is in some
sense the Holy Spirit. . . Putting- all these hints together,
Iam led to think that, while the Roman Empire may be the out-
ward and mechanical hindrance, the more efficient and spiritual
hindrance is found in these faithful ones in whom the Holy Ghost
can work His full work.”

If we believe that 8t. Paul distinguished in thought between
those who would escape the tribulation under Antichrist, and
those who would pass through it, as intimated in the Lord’s
teachings (Luke xxi, 86; Matt. xxv, 1—), and more clearly
brought out in The Revelation under the symbols of ‘‘the first
fruits” and ‘* harvest ” (xiv, 1, 15), and in the two companies,—
those who escape and those who pass through the great tribula-
tion (vii, 4, 9,)— we find a ready solution of the question of the
hindrance. It is seen in this first company which must be t.aken J

! ) away before Antichrist can be revealed . e

o —
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an obstacle to the lawless one in his political action,
for such order rests upon the Holy Spirit who acts
both in the Church and in the State; and if lawless-
ness prevail in the former, it will do so also in the
latter. But the apostle is not speaking of the Anti-
christ in his political relations.

Some other questions remain. What is meant
by ¢ the temple of God” in which the man of sin seats
himself ? This was understood by many from the
Apostles’ days as the temple at Jerusalem, which will
be rebuilt before his time, or which he will rebuild.
(So Malvenda.) This is supposed to find confirma-
tion in the words of Daniel (xi, 45), ¢ He shall plant
the tabernacles of his palace between the seas in the
glorious holy mountain ”; and, also, in the words of
the Lord respecting ¢ the abomination of desolation
standing in the Holy Place.” But most of the earlier
interpreters affirm the Christian Church to be meant,
and think this to be another form of the statement as
to the generality of the apostasy. A few, however, do
not understand this of the Church as a spiritual body,
but of the church edifices, taken collectively, in which
Divine honours will be paid Him. (Suicer, Thesaurus,
in omni divino templo sedebit.)

Fifthly. The destruction of the man of sin by the
Lord at His return: ¢ Whom the Lord Jesus shall
slay with the breath of His mouth, and bring to
naught by the manifestation of His coming.” (R.
V.) Those who apply the Apostle’s words respecting
the apostasy to the Papacy, understand by ¢ the
breath of His mouth ” the power of the Gospel by
which the Church is delivered from papal errors.
The Revised Version gives the true force of the verb
by substituting ¢ slay >’ for “ consume ”’ in the author-
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ized version; it is not a conversion but an act of
judgment. (Isa.xi,4.) A distinction is to be taken
between the Lord’s ¢ epiphany,” or manifestation, and
His ¢“coming” ; and some make it to be that His com-
ing, or bodily presence, precedes the manifestation of
that presence to the world. He fulfills the promise
to His disciples: 1 will come again and receive you
unto Myself,” before He reveals Himself to the world,
and executes judgment upon His enemies. The first
of these judgments is that upon the man of sin. In
The Revelation xix, 20, the beast and the false prophet
are cast alive into the lake of fire before the binding
of Satan. But with an inquiry as to the exact order
of events we are not here concerned.

Godet, Article ¢ Revelation,” in Johnson’s Cyclo-
pedia, 1895, thus writes: ¢ Antichrist’s theological
system may be summed in the three following theses :
1. There is no personal God without and above the Uni-
verse. 2. Man is himself his own god —the god of
this world. 8. I am the representative of humanity,
by worshipping me humanity worships itself.”



THE TEACHINGS OF ST. JOHN, OF ST.
PETER, AND OF ST. JUDE.

ST. JOHN.

This Apostle alone makes mention of the Antichrist
under this name (1 John ii, 18, 22, iv, 8; 2 John 7).
The same question meets us here that we have met
in considering St. Paul’s Epistle: ¢“Does St. John
speak of one individual as the Antichrist, or only of
many in whom is manifested the antichristian spirit ?
We find the expressions, “Antichrist,” ¢ the Anti-
christ,” “ many Antichrists,” ¢ the spirit of the
Antichrist.” (R. V.) Comparing the teachings of
the Apostle we reach the general result: 1. That
which constitutes the essential characteristic of Anti-
christ, or of the antichristian spirit, is the denial
that ¢ Jesus Christ has come in the flesh,” or that
¢ Jesus is the Christ,”— a denial of the Incarnation.
2. This spirit of the Antichrist was already in the
world, and had infected many : ¢ Even now have there
arisen many antichrists.” 3. This antichristian
spirit would find its last and highest manifestation in
some one man, distinctively, the Antichrist. This
clearly appears from the words, ii, 18. “As ye have
heard that Antichrist cometh.” Upon this Westcott
remarks, “ The absence of the article shows that the
term has become current as a technical or proper

name.” 4. The appearing of the Antichrist marked
(44)
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“the last hour.” 5. The many antichrists were
apostate Christians. ¢ They went out from us.”

As this Apostle twice speaks of the knowledge
which his readers had of the Antichrist, we must con-
clude that he had already taught them verbally, or
that the knowledge came from the earlier teaching of
some other of the apostles. As St. Paul had so long
before written to the Thessalonians, what he had
taught may have become known to all the congrega-
tions of Greece and Asia Minor. But we cannot
doubt that this point was more or less explained by
all the apostles, and not by -St. Paul only, and was
familiar to the early disciples, so that the Antichrist
could be alluded to without express description.

Does St. John give us any datum as to the time of
the Antichrist? Hesays: “Itis the last time (hour) ;
and as ye have heard that Antichrist shall come, even
now there are many antichrists, whereby we know that
it is the last time” (hour). Is it the object of the
Apostle to prove from the appearance of the many
antichrists that it is the last time ? If so, it shows
how clear in his mind was the belief that the last
days would be marked by the prevalence of the anti-
christian spirit. But his meaning may be that, being
the last time, antichrists are to be expected. By ¢ the
last time ”—hour — we are to understand the whole
Christian dispensation, all the period from the
ascension of Christ to His return; the duration of
which was wholly unknown to the Apostle, but be-
lieved by him to be brief.* He could, therefore, well
speak of it as if near its end, the last hour. This

* “The last hour, 4. e., the end of this age, and very near the
return of Christ from heaven.’” Grimm’s Lexicon, by Thayer.
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whole period, longer or shorter, is the time of the
trial of the world in regard to Christ, His acceptance
or rejection.

¢ Every spirit which confesseth not Jesus, is not of
God ; and this is the spirit of the Antichrist, whereof
ye have heard that it cometh, and now it is in the
world already.” (R. V.) No earlier form of hos-
tility to God could have been antichristian; Christ
must appear in the world before His claims could be
rejected. As the Incarnate Son, and God’s repre-
sentative, it is the hostility to Him,— the antichristian
spirit — which distinguishes this whole dispensation,
but comes into highest manifestation at the end. It
is the Christian apostasy which produces the Anti-
christ.

As St. Paul had spoken of “the mystery of lawless-
ness ” working in the Church in his day a few years
earlier, so St. John speaks of its further development.
“Even now are there many antichrists. . . They
went out from us, but they were not of us.” This
marks them as apostate Christians. They had a name
among the disciples, but had fallen away from the
faith. They were the first fruits of  the scoffers and
mockers” predicted by St. Peter and St. Jude.
Some of the early writers speak of them as Gnostic
teachers and leaders.

The mention of the Antichrist is not that the
Apostle may speak of the last Antichrist in detail, but
that he may warn the Church against the workings of
the antichristian spirit already active. As said by
Ebrard, ¢ the Apostle’s design is warningly to testify
that the many antichrists then appearing were in
their character like the nature of the Antichrist to
come.” There is no good reason to doubt that he,
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like St. Paul, looked to see this spirit reach its full
development in an individual Antichrist, who should
deny both the Father and the Son.  (I.ii, 18,22.) All
who had yet appeared were but his heralds and fore-
runners; the growing, but not the ripened tares.
The Apostle’s teaching is doctrinal, to show in what
the spirit of Antichristianity consisted — the denial
that Jesus had gome in the flesh, or the denial of the
Incarnation. It is from the knowledge which his
readers already had of the Antichrist to come, that
he can explain the true character of the errors now
seen among them, and their great significance and
danger.

It deserves to be noted in considering the emphasis
which this Apostle lays upon love in his Epistles, that
he wrote at Ephesus, and that it was he by whom the
Lord sent the Seven Epistles to the Seven Churches ;
in the first of which, addressed to the Church at
Ephesus, he reproved it for ¢the loss of the first
love.” Whether his own Epistles were written earlier
or later than the Seven, it is evident that he marked
the same loss; and therefore enforced the value of
this grace, both in its relation to the Head of the
Church, and in that of the members to one another.
% God is love, and he that dwelleth in love, dwelleth
in God, and God in him.” “If we love one another,
God dwelleth in us.” The loss of this love opened
the way to many forms of evil, both doctrinal and
practical.

Nore. —It is said by Prof. Stevens (‘‘The Johannine The-
ology,” 1894), that the prevailing view in the Church in the past,
that Antichrist in this epistle designates a person, is not well
founded, because ‘‘the man of sin” of 8t. Paul, ‘‘the Anti-
christ” of St. John, and ‘“the beast” of The Revelation, are
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representatives of different formsof evil ; the first being the rep-
resentative of Jewish hostility, and the last of the persecuting
power of Rome. But our examination of St. Paul's words has
shown us that he is speaking of the spirit of lawlessness in the
Church, and not of Jewish hostility ; and that the beast does not
symbolize Roman persecution, will clearly appear in the exam-
ination of The Revelation. That the Gnostic heresy was in the
mind of the Apostle John, may be admitted, and the Apostle
Paul seems, as we have seen, to have alluded to it; but this is
wholly compatible with its union with other. forms of evil, and
all these are to be summed up in the Antichrist. It is observed
by Plummer ( ‘‘ The Epistles of John ) that ‘‘ there is a strong
preponderance of opinion in favor of the view that the antichrist
of 8t. John is the same as the great adversary of 8t. Paul.”
Bishop Wordsworth (Com. $n loco) thinks that ‘‘ the man of sin
and the Antichrist do not correspond accurately to each other,”
but it 1s not ‘‘impossible that they may eventually coalesce.” He
identifies the man of sin with the Beast (Rev. xiif, 1—).

THE TEACHINGS OF ST. PETER.

There is no mention of an individual antichrist by
this Apostle, but much is said of the evil tendencies
which he saw already active. In his first Epistle he
speaks fully of the trials and sufferings, present and
future, of those to whom he wrote, but very little of
false teachers and their heresies. He tells them that
though already tried by manifold temptations, there
was a time of “fiery trial ” yet to come before the
glory of the Lord could be revealed. This trial by
fire is doubtless the same as that spoken of by St.
Paul, when ¢ the fire shall try every man’s work of
what sort it i8.” (1 Cor. iii, 13.) It is the same as
the day when the Lord returns ¢in flaming fire” to
punish His enemies, and to be glorified in His saints.
(2 Thess. i, 8.) When this shall be, St. Peter does
not say, but he says: “ The end of all things is at
hand.” (1 Pet. iv, 7.)
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It is to be noted that St. Peter knew through the
word of the Lord spoken to him (John xxi, 18) that
he himself should not live till His return, but this did
not prevent him from warning the disciples to be ever
expecting Him and hoping to the end. (2 Peteri,12—.)
He, no more than St. Paul, speaks of a long interval
before that revelation, but he knew that, however short
the interval, the Church would be subject to manifold
temptations through the craft and malice of its great
adversary, “ walking about as a roaring lion.”

It is in his second Epistle that he speaks distinctly
of the false teachers who would arise and bring in
damnable heresies, whose pernicious ways many would
follow. (2 Peter ii,1—.) He speaks prophetically,
yet evidently the present mirrors for him the future.
He saw in his own day the germs of the heresies
which would ripen into all evil fruits. He describes
the leading features of these false teachers and their
followers, ¢ walking after the flesh in the lust of un-
cleanness,” despising governments, presumptuous,
self-willed, speaking evil of dignities, servants of cor-
ruption, though boasters of liberty. He is not speak-
ing of heathen enemies, but of Christians, those who,
having “ escaped the pollutions of the world through
the knowledge of the Lord and Saviour, are again en-
tangled therein and overcome; those who have forsaken
the right way, and have turned from the. holy com-
mandment delivered unto them.” That these are the
same as those mentioned by St. Paul (2 Tim. iii,1—)
as “ having a form of godliness, but denying the power
thereof,” and by St. John as the antichrists who
“went out from us,”’ there can be no doubt. That St.
Peter expected this apostasy to increase, is plain from
his words t4ha.t there would “come in the last days
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scoffers, walking after their own lusts, and saying,
Where is the promise of his coming?” As scoffers
and scorners are the ripened tares — the last and high-
est product of the apostasy — 80, on the other hand,
there must be the ripened wheat, those ¢ looking for and
hastening the coming of the day of God,” those ¢ dili-
gent to be found of Him in peace, without spot, and
blameless.”

But St. Peter does not speak of any individual as
the head of these apostates, or of them as forming an
organized body, unless the mention of ¢false teach-
ers ” implies this. As he himself was soon to end
his ministry —¢ knowing that shortly I must put
off this my tabernacle ” — others whom the Lord
would raise up, must be the guides of the Church in
the coming days of the great antichristian trial.
Both St. Paul and himself had given the churches
full warning, and he could therefore say: ¢ Beloved,
seeing ye know these things before, beware, lest ye
also, being led away with the error of the wicked
(r@v &0éspav, the lawless), fall from your own stead-
fastness.”

THE TEACHINGS OF ST. JUDE.

This Epistle, like the second of St. Peter, speaks of
a class already existing, who had crept into the
Church unawares, against whom he would warn the
faithful. They were “ ungodly men, turning the
grace of our God into lasciviousness, and denying the
only Lord God, and our Lord Jesus Christ,” “speak-
ing evil of the things they knew not,” “defiling the
flesh, despising dominion, and speaking evil of dig-
nities,” “ clouds without water,” “ raging waves of
the sea,” “ wandering stars.” He calls to mind the
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words of the Apostles foretelling that there would be
in the last time “ mockers,” « separatists,” ‘“sensual,”
“having not the Spirit.” But he does not speak of
one who should be the leader among them. The refer-
ence to the prophecy of Enoch (v. 14) shows that the
separation of these from the faithful would not be
till the Lord came. Till that day the disciples must
build themselves up on their most holy faith, and
keep themselves in the love of God.



THE TEACHING OF THE REVELATION.

This book is to be regarded as a continuation from
Heaven of the teaching which the Lord began when on
earth. (Actsi,1.) A considerable number of years
had passed since His ascension, and He had seen in
His Church the working of ¢ the mystery of lawless-
ness ” of which St. Paul wrote, and its gradual devel-
ment in “the scoffers ” of St. Peter, and the “ many
antichrists ” of St. John. Now itseemed good to Him
to give, through the last surviving Apostle, fresh in-
structions, and admonitions, and warnings, adapted
to that condition of trial and peril upon which His
children had entered. In Epistles addressed to seven
then existing churches, He outlined the whole spirit-
ual history of the Church, from the loss of the first
love of Ephesus to the lukewarmness and self-exalta-
tion of Laodicea. Following upon these Epistles He
proceeds to give, under various figures and symbols,
such teachings and openings of the future as were
necessary to guard His children amidst the temptations
and dangers of their way. As everywhere in Divine
revelation respecting things to come, the object here
is practical, to make known the future so far as need-
ful for instruction and guidance. As His words
when on earth were only understood by those “ who
had ears to hear” (Matt. xi, 15), so is it with His
words from Heaven. Neither the unfaithful nor

the curious can understand them; only those illu-
(52)
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mined by the Spirit, the obedient and faithful. Only
the spiritual ear can understand ¢ what the Spirit saith
unto the churches.” He alone through His prophets
can interpret these symbols, and bring forth the
meanings hidden under them; and this He does only
so far as the needs of the time demand.

It is to be noted that the Lord in this book speaks
to His Church only. He is not addressing any others,
Jews or Gentiles ; if they are mentioned, or events in
their history, it is only as symbols of parties or events
in the Church.

To interpret the apocalyptic symbols in general, or
to enter upon details of fulfillment, as it is beyond our
power, is beyond our present purpose. We confine
our attention to the one point: What are we taught in
this book as to the apostasy, and as to the Antichrist ?
As to the apostasy, we find two symbols of the Church
that claim our attention, that of the woman, and that
of Babylon ; and as to the Antichrist, the symbol of
the Beast. Rightly understanding these three sym-
bols — the Woman, Babylon, and the Beast— we

have all we now seek. —_—

First. (a) The woman as the Bride. Under the
figure of the marriage relation is often set forth in the
Old Testament the relation of God to His covenant
people. The same figure, which is the highest ex-
pression of love, is used by the Apostle to explain the
relation of Christ to His Church. (Eph. v, 28—.)
This relation is to be perfected at the marriage of the
Lamb (Rev. xix, 7), when the Church enters into the
immortality and glory of her Lord. Till then she is
an “espoused virgin,” waiting for the Bridegroom.
(2 Cor. xi, 2; Matt. xxv,1—.) But a8, in the human
relation, the espoused virgin may be unfaithful, so in
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the Divine. Thus we have the Church, as symbolized
by the woman, presented under two aspects. In the
one (Rev. xii, 1), we see her in that spiritual and
heavenly condition in which she was placed at the be-
ginning, and in which she should have continued,
ready to be presented unto the Bridegroom at His
coming, without spot or blemish. (Eph. ii, 6; v, 27.)

(®) The woman as a harlot. The Church did
not abide in the heavenly condition. Becoming
earthly-minded, a resident on the earth, seeking its
honours, and in alliance with its rulers, “ glorifying
herself, and living deliciously,” she is presented
under the figure of a harlot, arrayed in purple and
scarlet, and sitting upon a scarlet-coloured beast.
(Rev. xvii, 8.) Under this symbol the Church is pre-
sented to us in the final stage of her apostasy, retain-
ing some of the outward signs of her high calling,
but borne by the Beast, upheld and supported by him.

The sin of the Church which at last brings upon her
the fierce anger of her Lord, is fornication with the
kings and rulers of the world. (Rev. xvii, 2; xviii,
8.) This points to the crime of permitting them to
usurp authority over her, and to exercise for their own
ends the rights and prerogatives which belong to her
Lord alone. To Him it belongs to appoint her minis-
ters, to inspire her teachings, to direct all her action.
She cannot serve two masters. Allied with the rulers
of the world, controlled in her action by their inter-
ests, dependent upon their bounty for her support,
and seeking the honour which cometh from men, she
can no longer be a faithful witness to her absent
Lord, or do His present work, or wait with longing de-
sire for His return. Spiritual fornication is, there-
fore, the grievous charge brought by the Lord against
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her, and its last and highest stage is reached when
she becomes the handmaid of the Beast. (Rev. xvii,
8.) Then her harlotry is open and unconcealed.
The absent Lord is wholly forgotten. She is no
longer “ the espoused virgin” waiting for the Bride-
groom, diligent to make herself ready. There is no
sense of any bereavement in His absence, or desire for
His return. She is no more ¢ the widow who cried day
and night” for deliverance from the bondage which
oppressed her (Luke xviii, 83—), but she proudly says :
«“] sit a queen, and am no widow, and shall see no

o A st e
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sorrow.” (Rev. xviii, 7.) -

But it will be noted that the symbolism of the mar-
riage relation is imperfect in setting forth the full re-
lations of the Church to Christ, in that an espoused
virgin cannot be at once both faithful and unfaithful.
This symbol does not admit of partition; another
symbol, therefore, is needed, through which the fact
can appear that the Church may have at the same
time both faithful and unfaithful members ; and that
there is never an entire falling away. Always, even
in the darkest hour, there are those that remain true
to their Lord —¢the remnant,” the seven thousand
who do not bow the knee to Baal. The symbol which
permits this distinction of the faithful and unfaithful
a8 co-existing in the Church, is found in a city.

Secondly, Babylon, a city, symbolizes the Church
not in its immediate vital relation to its Head — His
body— or as His espoused wife ; but as an organized in-
stitution, a polity with laws, ordinances, and offices ;
and thus able to be brought into relations with civil
governments,— the visible as distinguished from the
invisible Church, and known to the world as the
sphere of Christ’s rule. As in every well-ordered
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city, justice, equity, and peace prevail ; so above all
in the Church, the Heavenly city. Here all God's
statutes and ordinances are kept; all His servants
are in their places, and fulfil their duties, and His
children dwell together in righteousness and love.
- Of such holy order and peace the heavenly Jerusalem
is the symbol. (Gal. iv, 26; Rev. xxi, 2.)

Sacred history presents Babylon under two aspects,
first, as a city of confusion — Babel — where no one
understood another’s speech. (Gen. xi, 7.) Sec-
ondly, as the city where the covenant people were
held in captivity. (Ezra v,12.) In the first, we see
symbolized the Church as divided into many sects and
parties, holding little or no communion with one an-
other, without unity of belief, or of purpose, or of
action. This confusion of religious speech is seen
in the chaotic period of the second and third cen-
turies, and most clearly since the Reformation; but
has marked in large degree the whole history of the
Church ; and will, we may believe, reach its culmina-
tion just at its close, when the term ¢ Babel” will
have its fullest application.

The second aspect in which the historical Babylon
is presented, is as that city to which God removed His
people as a punishment for their disobedience. He had
chosen for them a place where He would dwell — His
holy city — and there ordered the building of His tem-
ple, where only His appointed worship could be
offered ; but they had profaned His Sanctuary, and
He gave city and temple up to destruction. In Baby-
lon must His people dwell till they had been brought
to repentance, and been made to pray earnestly for
deliverance. (Ps. cxxxvii, 1—.) Till this hour
should come, they must pray for the peace of Baby-
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Ion,and be submissive to the powers over them. (Jer.
xxix, 7.) Thus this city could be the symbol of a
condition in which the Church, having lost her highest
_ministers, and unable to offer worship in its appointed
fulness, came into a relation of dependence upon secu-
lar powers. Very early she entered into an alliance
with the Roman State for her protection and help, and
this alliance has continued in various forms under
all rulers succeeding the Emperors. Thus has arisen
that great structure, both ecclesiastical and civil,
sacred and secular, which we call Christendom. Al-
though Christendom embraces the nations which as
such profess the Christian faith, and is ruled by
those who bear Christ’s name; yet the relation be-
tween them and the Church is one contrary to the
appointment of God, who has set His Son to be her
Head and sole Ruler. Christ, indeed, is the King of
Kings as well as Head of the Church, yet He would
not have these two spheres of His rule to be con-
founded. His rulers in the State may not interfere
with His rulers in the Church. Each has its defined
border, over which it may not pass. The State may
not appoint priests, or dictate their teaching or
action, or the Church control the State in its legiti-
mate functions.

It is not necessary to follow in detail the union of
Church and State since the time of Constantine. In
general, it may be said that for the protection and help
of the State the Church has assented to a measure of
secular control over her, both as to her polity and ad-
ministration, and, in a degree, also, as to her doctrine ;
a control wholly incompatible with the prerogatives of
her Head. Her whole history shews a continued
stxuggle bc;t.ween the ecclesiastical and civil rulers, the
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Church attempting to rule the State and the State to
rule the Church, priests striving to be princes, and
princes exercising the functions of priests. The right
of interference in spiritual matters once obtained, secu-
lar rulers have attempted to exercise it more and more;
attempts which have often been strenuously, some-
times successfully, resisted. Each party has sought
to make use of the other for the accomplishment of its
own special ends. With the sword of the magistrate
would the Church put down all religious dissent, and
with the sanction of the Church would the State
justify its acts of cruelty and oppression.*

The application of this symbol is not to be limited
to the Church of Rome, as is often done. It embraces
the whole Christian Church in so far as it sym-
bolizes a condition of things in which the Lord is de-
prived of the full exercise of His prerogatives as her
Head by her unhallowed alliance with secular rulers,
whether the alliance be on her part voluntary or
coerced. The sin is the same whether the State be
monarchical or democratic in its government, whether
the Church be established by law, or, if nominally
free, is controlled by the popular will expressed
through majorities. Babylon is found wherever there
is interference on the part of princes or people with
His absolute rule; and His children are thus brought
under bondage. But, if this has been & common sin,

#* A recent historian, Parkman (‘‘ The Jesuits in North Amer-
fca”) writing with no reference to prophecy, but as a stu-
dent of the practical workings of a system, says: ‘‘Holy
mother Church, linked in sordid wedlock to governments and
thrones, numbered among her servants a host of the worldly and
the proud, whose service of God was but the ;service of them-
selves. . . This mighty Church of Rome, in her imposing
march along the high road of history, heralded as infallible and
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it has been most manifest in the Roman Church,
whose organization and claims to supremacy have
brought it into closer relations, sometimes of peace,
sometimes of hostility, to both kings and peoples.

But this intermingling of the religious and political
elements, making the Church to be a component part
of the State, was more than a denial by the Church to
her Head of His prerogatives of rule; it was the sin of
fornication, already spoken of, a sin by which He was
most deeply wounded arnd dishonoured. The Church
was His espoused virgin, whom, under His own min-
istries and ordinances, He would make and preserve
holy and without blemish to the day of the marriage.
Therefore, how great her fall to play the harlot with
the kings of the earth, and be their handmaid to pro-
mote their selfish interests, and minister to their pleas-
ures. This was to infuse the spirit of harlotry into
her own children by effacing the distinction between
the Church and the world, between the sacred and the
secular; and to intoxicate the nations with vain ex-
pectations of the prosperity and glory to be given
them under her administration, and before the coming
of their Judge and King. (Matt. xxiv, 48—.)

We may now understand why upon the forehead of
the woman sitting upon the Beast the name was
written: ¢ Mystery, Babylon the great.” (Rev. xvii,
4,5.) Under the combination of the two symbols —
the harlot and Babylon — we have presented the last
stage of the alliance between the Church and the

divine, astounds the gazing world with prodigies of contradic-
tions ; now the protector of the oppressed, now the right arm of
tyrants, . . now beaming with celestial truth, now masked
in hypocrisy and lies; now a virgin, now a harlot, an imperial
queen, and a tinselled actress.” )
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State. Through its corrupting influence upon her
own spiritual condition, and her growing spirit of pride
and ambition, she is ready to make an alliance even
with the Beast, thus utterly rejecting the headship of
her Lord. This fall into harlotry is a mystery, like
¢ the mystery of lawlessness,” something known to all
and yet not known ; now dimly discerned by the spir-
itual eye, but not clearly to be seen till the last trump
shall sound, and “the mystery of God shall be fin-
ished.” (Rev. x,7.) It is at this time that the long-
suffering of the Lord comes to an end. He will now
separate the faithful from the unfaithful. The com-
mand goes forth : ¢ Come out of her, my people, that
ye be not partakers of her sins, and that ye receive
not of her plagues.” (Rev. xviii, 4.) This separa-
tion made, ¢ Babylon becomes the habitation of devils,
and the hold of every foul spirit, and a cage of every
unclean and hateful bird.” The apostate Church,
the faithful having been all gathered out, becomes the
church of the Antichrist.

As we have seen, Christendom being the product
of Christianity, an amalgam of the religious and po-
litical, is presented in both its elements under the
symbol Babylon, the great city. As a political sys-
tem, it must stand or fall with the Church with which
it is in such close alliance; and its destruction is sud-
den and complete. An angel casts a great mill-
stone into the sea, saying : ¢ Thus with violence shall
that great city, Babylon, be thrown down, and shall
be found no more at all.” The Christian Church and
the Christian State fall together, for the enmity of
the Antichrist embraces both, and both fnust be over-
thrown before his kingdom can be set up.

This same distinction of the faithful and the apos-
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tate, and their separation at the time of the end, is
elsewhere taught us in this book under the symbols of
‘the harvest” and * the vintage” (Rev. xiv,14-20); the
harvest embracing those who have lived in Babylon
and been infected with its errors and vices, but are at
last gathered out of it, and ripened — dried —by the
fire of judgment ; the same as * the great multitude ”
that comes purified out of the great tribulation. (Rev.
vii, 14.) The vintage embraces those gathered to
the Antichrist — ¢ the vine of the earth,” the counter-
feit of the true Vine. This is “ cast into the great
wine press of the wrath of God.” (Rev. xiv, 19—.)

Thirdly, The Beast. (Rev. xiii,1—.) Of a beast
as a symbol of a cruel and oppressing nation or State,
we have already spoken in treating of the visions of
Daniel. This prophet saw four beasts coming up
from the sea — four successive kingdoms — each with
its special characteristics, but all standing in hostile
relations to the Jewish people. The Beast seen by
St. John to arise out of the sea, has the same sym-
bolic character. It represents some persecuting
power; but the object of its persecution is not the
Jewish people, for the teachings of The Revelation di-
rectly concern only the Christian Church. When
mentioned in this book, the Jews appear in their sym-
bolical, not historical, character. (vii, 4.) There has
been much discussion whether this Beast is to be
identified with the last beast of Daniel (vii, 7), the sym-
bol of the Roman Empire; and also what its relation
to the eleventh horn of this beast, but into this dis-
cussion it is not necessary to enter. But it is impor-
tant to notice that, while the beasts of Daniel are rep-
resentative of kingdoms with a succession of rulers, yet
this is probably not the case here. As the Messianic
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kingdom has but one King, both King and kingdom
may be spoken of as identical, as in the petition ¢ Thy
kingdom come ;” and as the kingdom of the Antichrist
has but one king, both king and kingdom may be rep-
resented by the Beast. This kingdom, as the last of
the series of hostile kingdoms, may unite in itself all
the characteristics of those that preceded it, as symbol-
ized by the bear, the leopard, and the lion ; and this
kingdom may be said to be universal, since the
dragon, “the prince of this world,” gives the Beast
from the sea “his throne, and great authority.” It
deserves, also, to be considered that this Beast is de-
scribed under the same form as the dragon, with
seven heads and ten horns, implying co-extensive au-
thority.*

We find, then, no difficulty in believing that the
Beast of St. John symbolizes the Antichrist as king;

*Doubtless, there is a distinction to be taken between the
heads and the horns of the Beast. The horns are, by general
consent, symbols of power, and here of kingly power. ‘‘The
ten horns are ten kings.” (xvii, 12.) The head cannot be a
symbol of the same thing ; nor can the seven heads symbolize a
succession of kings, or successive forms of government. This
cannot be the case with the seven heads of the dragon, for he is
described as he is at the time when he waits for the birth of the
man-child. (xii, 8.) The heads of the Beast seem rather to
symbolize that ecclesiastical power or headship which civil rulers
have usurped for centuries over the Church, The Lord as its
Head is its only ruler, yet civil rulers have called themselves its
heads, and exercised authority over it. As we see symbolized in
the ten horns the fulness of political power, 80 in the seven
heads we see the fulness of that ecclesiastical authority which
the several kings, calling themselves heads of the Church, have
exercised in its history, and which the Beast as supreme civil
ruler now claims for himself. Therefore, upon the heads, not
upon the horns, are the names of blasphemy; and with the
mouth he speaks great things and blasphemies.
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and, also, the nature of his kingdom as both political
and ecclesiastical. That there is much obscurity
still in regard to the interpretation of chapter xvii,
9-11, we know, ‘and it probably will not be removed
until the Antichrist appears, and begins to run his
course.

The transfer of the crowns from the heads of the
dragon to the horns of the Beast, may point to some
outward establishment of the authority of Satan,
which has to this time been exercised secretly, the
world seeing it not; but now in the Antichrist, his
representative, it is seen in full manifestation.

This beast arises out of *the sea,” not out of the
sea of the heathen nations as did the beasts of Daniel,
but out of the sea of Christendom — the peoples of
Christendom democratized — the sea being the symbol
of that state of society in which man meggures man,
as in the sea all drops of water are equal; and also
of instability, that form of rule where the unstable
popular will is supreme. At that period, kingly
governments — the mountains — have been swallowed
up in the depths of the sea (Ps. xlvi); or if the name
of kings is retained, their kingdoms_are in fact
democracies. Out of the stormy sea, “casting up
mire and dirt,” comes the Antichrist. (Luke xxi, 25.)

Let us now consider what we are taught of this
ruler from the sea. (Rev. xiii.)

First, as to his relations to God and to His faithful
children. ¢ Upon his heads were names of blas-
phemy.” ¢“And there was given unto him a mouth
speaking great things and blasphemies. . . And
he opened his mouth in blasphemy against God,
to blaspheme His name, and His tabernacle, and
them that dwell in Heaven.” By blasphemy we are
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to understand all kinds of speech injurious to the
Divine majesty ; bold and contemptuous denial of
God, and of His claims to obedience and worship.
The Beast himself claims Divine homage, and it
is given him. ¢“All that dwell upon the earth shall
worship him, whose names are not written in the
Book of life of the Lamb slain from the foundation of
the world.”

Such being his hostile relations to God, it follows
that the same hostility will be shown to His Son, and
to all who honor and fear Him. ¢“And it was given
unto him to make war with the saints, and to over-
come them.”

Secondly, his relations to Satan. ¢ The dragon gave
him his power, and his throne, and great authority.”
Here the dragon, or Satan, is presented as having
power or authority in the earth, according to his
words to the Lord: ¢All this power (authority) will
I give thee, and the glory of them, for that is
delivered unto me; and to whomsoever I will, I give
it” (Luke iv, 6.) St. Paul speaks only of the
endowment of the man of sin by Satan “with all
power (Svvduer) and signs, and lying wonders,”—
that evil spiritual endowment by which he is prepared
to be Satan’s effectual instrument. Thus spiritually
prepared, the prince of this world gives to him his
throne, and sets him as his vicegerent ; and as such,
authority is given him over all kindreds, and tongues,
and nations. His character and success amaze the
nations, who asgk, “ Who is like unto the beast ? who
is able to make war with him ?”

Thirdly, his relation to the kings of the earth. We
are told (xvii, 12) that the ten horns of the Beast
symbolize ten kings which are ¢“to receive authority
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as kings with the Beast for one hour;” and that these, ‘1
though nominally heads of States, will in fact be
subject to him. ¢ These have one mind, and shall
give their power and strength unto the Beast. .
For God hath put in their hearts to fulfil His
will, and to agree, and give their kingdom unto the
beast.” We are thus pointed forward to a political
status in which there will be a confederacy of the

nations of Christendom under one head, and this
head the Antichrist; yet each will preserve in some
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degree its own independent government. But of 6{ \J

confederacy we shall have occasion later to speak.
Fourthly, his attainment of power, and time of its

duration. In the progress of the Beast to supreme

power, there seem to be two stages presented under

different forms. He is wounded as unto death °

N

b

(xiii, 8), but his wound is healed. He is also spoken ™

of as ¢ ascending out of the abyss,”’— bottomless pit,— -

(xi, 7), into which he must first have descended, and
from this time on overcomes all enemies. From these
expressions it may be inferred that for a time after
his appearance he meets with some special resistance,
probably the testimony of the two witnesses (xi, 8—),
and at this time receives a deadly wound, or in other
words, descends into the abyss. His wound being
healed, or rising from the abyss, he makes war upon
the witnesses and kills them. From this time on no
one is able to resist him, and * power is given him
over all kindreds, and tongues, and nations.” In-
terpreting “the abyss” as the place of the dead, some
early fathers believed that Antichrist would be a
man raised from the dead. But the language, ¢ as it
were wounded to death,” does not affirm his death;
and we may understand the abyss into which he
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descends, to be presented here as the abode of demons.
(See ix, 1, 11; xx, 1, 8.) Thus taken, we are
taught that by the Spirit of God in the mouths of the
two witnesses Antichrist is unmasked, and success-
fully resisted for a time in his efforts to deceive the
faithful ; but, strengthened anew with demoniac power,
he enters upon his victorious career. The period of
this career may be the same as that of the sounding
of the “three woe trumpets,” which begins with the
opening of the abyss, and the coming forth of the
locusts —symbols of the false teachers, scoffers, and
mockers who will then destroy the faith of men in all
Christian truth. (viii, 18; ix, 1-—.) At this time,
also, it may be that the ten kings give their king-
dom to the Beast; and the harlot Church is made
desolate, and burned with fire. (xvii, 16—.)

The duration of Antichrist’s rule seems to be for
forty and two months, or three and a half years. (xiii,
6.) 1If, as has been said by some, this period is to be
distinguished from that xii, 6, and later, the whole
time of the Antichrist will be seven years: three and
a half in attaining power, and three and a half in
its exercise. But upon our interpretation of these
chronological data we cannot rely; we may, however,
believe that events will move very swiftly. (See
xii, 12.)

Fifthly, his destruction. This is described under
the symbol of a battle, in which appear on one side the
Lord and His army, and on the other the Beast and
the kings of the earth, and their armies. (xix, 19.)
“And the beast was taken, and with him the false
prophet. . . These both were cast alive into a lake
of fire burning with brimstone, and the remnant
were slain with the sword of Him that sat upon



THE TEACHING OF THE REVELATION. 67

the horse.” Upoxd their destruction follows the bind-
ing of Satan, and the establishment of the Messianic
kingdom. The tares are now gathered up and burned
with fire, and “the righteous shine forth as the sun in
the kingdom of their Father.”

We bhave yet to ask, who is symbolized by the
second beast that comes up out of the earth? and
what his relation to the first Beast? (xiii, 11—.)
These points will be considered in speaking of the
church of the Antichrist.

We may here sum up those chief teachings of the
Scripture which are directly contradicted by the
teachings of the latest forms of Anti-Christianity.

1. There is a personal God, Creator of heaven and
earth.

Contra. There is no personal God, but an Eternal
Energy or Force; and there has never been an act of
creation.

2. Besides man there are created Intelligences —
Angels ; and there is a kingdom of darkness under
the rule of a fallen Angel, Satan, the enemy of God
and man, and ¢ prince of thjs world.”

Contra. There are no Angels, good or evil, and
there is no kingdom of darkness.

8. Man fell from his original goodness, and so
came under the law of sin and death; and needs a
Redeemer.

Contra. Man has never fallen; his nature is not
sinful, and needs no redemption, but is capable of
highest development in wisdom and goodness.

4. The only-begotten Son of God became man to
redeem man from sin and death through the Cross ;
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and is now our High Priest making intercession
for us.

Contra. Jesus was but one of the Sons of God,
for God is incarnate alike in all men. He is not now
our High Priest; His work as Saviour was com-
pleted in giving us a moral Ideal.

5. There is to be a Kingdom of God set up at the
return of the risen Lord, in which His Church, made
like Him in resurrection life, shall reign with Him,
and all nations dwell in peace.

Contra. There will be no return of Christ to
earth, and no resurrection of the dead. Death itself
is the ascent to a larger and better life. On earth
will be seen a perfected Humanity, and a new Social
Order ; under which all evils of the past and present
will be done away, and the Kingdom of Man will
come.

6. The contest of good and evil will come to its
final decision in the persons of the man Christ Jesus
from heaven and of “ the man of the earth,” inspired
and aided of Satan, but who will be cast into the
bottomless pit.

Contra. There is no bottomless pit, and there can
be no such contest, for all evil is imperfect good, and
will disappear as humanity is developed.
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PART IIL

THE FALLING AWAY—ITS ORIGIN
AND NATURE.

Having seen that the Lord and His apostles fore-
told the fact of the falling away of the Church, let us
consider more particularly the origin and nature of
that falling away. But this cannot be rightly under-
stood unless we have a true conception of that stand-
ing or condition from which the Church fell. We
must, therefore, enter into some particulars as to the
ends which God purposed to accomplish by it, so far
as He has made them known, and how those ends
were to be attained.

Before entering upon this enquiry, it is important to
keep certain points in mind: First, that the Church
is an election, some taken from among others for a
special purpose. Revelation of Himself and of His
will to the world through election has always been
God’s method. He chooses some to prepare them to
be His instruments of instruction and blessing to
others. This He did through individuals, as with the
patriarchs ; or, as in the case of the Jews, through a
nation. They were separated by His act from other
nations, and brought into a special Covenant relation
to Him. The Christian Church constitutes a new

(1)
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election, wholly distinct from that of the Jews; its
members gathered, indeed, from all nations, yet made
one community under one Head.

Secondly, That this election may fail partially to
fulfil the purpose for which God chose it. It was so
with the Jews (Is. i, 2; v, 2), “I have nourished and
brought up children, and they have rebelled against
me.” But His purpose in them cannot fail forever,
nor his Covenant be broken. (Jer. xxxiii, 20.) And,
as with the Jews, so with the Church. It is not pre-
served from all falling away, but cannot become
wholly apostate. ¢ The gates of hell shall not prevail
against it.”” From this it is preserved by the head-
ship of Christ, and the indwelling of the Holy Ghost.

Thirdly, That as there was salvation out of the pale
of the Jewish election, so is there outside of the Chris-
tian. The principle rules in all God’s elections, that the
greater grace given to the elect takes no present grace
from the non-elect. ‘That there are higher workings
of the Spirit within the Church, does not fOl‘bld or

_diminish His lower workings without it.

Fourthly, That the Church is not the kingdom, but
preparatory to it. It serves for the gathering and
preparation of those who shall be Christ’s helpers in
the administration of the kingdom when it shall be
set up. This election is but a part, the kingdom will
embrace all the saved.

It is only by keeping clearly in mind that the
Church is an election, a part, that we can understand
the full meaning of the name so often given it, the
Lord’s body. As the human body is that through
which a man acts upon things without, so is it with
Christ’s body. The Church is not the totality of men,

- or of the saved, but is & part brought into a special

-
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relation to Him that it may be the instrument of His
action upon others.

With these preliminary remarks upon the Church
as an election —the body of Christ— we may now
consider the ends which God would accomplish
through it. Regarded in its relation to men, it is a
means whereby He effects their salvation ; regarded
in its relation to Christ, the Head, it is a means of
His self-manifestation. First, as a means of salva-
tion. The Church, indwelt of the Holy Spirit, is to
gather into itself through the preaching of the Gospel
all who believe; and, through its ministries and ordi-
nances, instruct and prepare them both for the
present time and for the kingdom to come. This is
its appointed work toward men in the present dis-
pensation. Upon this, as familiar to all, we need not
now dwell.

Secondly, as a means of the self-manifestation of
the risen Lord as its Head. To this end, the Church
must be brought into closest union with Him that His
will may first be done in it ; and that through His act-
ings by it the world may know that He is the living
and ruling Head. And here we meet that which con-
stitutes the essential and unique characteristic of the
Church, the headship of Christ.

The Apostle Paul (Eph. i, 22) teaches us when this
headship was established. The Son of God, having
fulfilled His work in mortal flesh, rose from the grave
in the power of an endless life. It was not till made
immortal and glorified that He could receive and send
down the Holy Ghost to build His Church through the
impartation in regeneration of His own resurrection
life. (John vii, 89; Acts ii, 83.)

Thus the5 Christian Church is wholly unlike any
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other religious community in that it is founded on
life, not on abstract religious truth or doctrine. Many
teachers, claiming Divine inspiration, have taught
more or less of truth, and founded religious sects or
schools ; but no one has ever pretended to make his
disciples partakers of his own life. Their community
with him is only that of opinion or belief. But all
symbols used to describe the relation of His disciples
to Christ imply a vital union —the temple made of
living stones, Himself being the chief corner-stone ;
the vine and the branches; Eve made from the side of
Adam, “bone of his bone and flesh of his flesh.”
None are brought into this vital union by natural birth;
all must be regemerated, born again.

Again, this life, common to the Head and body, is
a supernatural life ; Jesus risen from the dead, im-
mortal, glorified, the second Adam, the quickening
Spirit, the Heavenly Man, is its source. As His body
—one with Him —the whole constitution of the
Church is supernatural and heavenly.*

*]t is much to be regretted that the term ‘‘supernatural”
should be used in so vague and general & way as greatly to ob-
scure its meaning in the Biblical presentation. In this we see
three distinct and successive conditions of nature: The first, or
natural, the world as it was made, and which God pronounced
good ; the second, the fallen, or unnatural, that into which it
came through the sin of man ; the third, or supernatural, that
into which it comes through Christ, when all things are made
new. -

It is the second of these conditions, the fallen, which is the
sphere of special Divine interpositions, or of the miracle. These
could bave had no place in the primitive order; here could be
only growth, progress; nor will they have a place in the future
and perfect order. Redemption is the deliverance of man from
the law of sin and death, and the world from the bondage of cor-
ruption. To effect this, the Son of God became man, and was in
mortal flesh, and suffered death. In His resurrection He entered
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We have here, in the fact of Christ’s headship, the
foundation of the organic unity of the Church. No
organic unity is possible where there is not a common
life. No community of belief, or of interest, or of ac-
tion, can make an association of individuals an organ-
ism. And the constitution of an organism — its prin-
ciple of life, and the organs through which this life is
put forth, and the mode of their action — can never be
changed except by the same power that gave it being.
There may, indeed, be weakness of life, and disuse
and mutilation of organs, and consequent partial fail-
ure of activities, but the organic structure abides.
The Church, not the body alone, but the Head and
body, is an organism through the life of the Head
pervading it; and thus all the members are one with
Him and with one another. Separated from Him, the
Church would cease to be an organism, and be only
an organization. But this common life does not take
away individual freedom and responsibility. There

into the third and perfect condition of humanity ; upon the nat-
ural was superinduced the heavenly. In Him as the Incarnate
Son we see the foundation of the supernatural laid, but it was
not realized and manifested till He rose from the dead. Then
the fallen and mortal passed in Him into its final and perfect
condition of immortality and glory. Made the Head of the
Church, He gives in regeneration His supernatural life to His
children, and to nurture this supernatural life, He feeds them
at His table with supernatural food. The Church in all its
constitution is thus supernatural, but ‘‘mortality is not swal-
lowed up of life” till the Head returns; then will be ‘‘the
manifestation — apocalypse —of the sons of God ”; and then
will the creation be delivered from the bondage of corruption
into the liberty of their glory. It is this perfected and super-
natural condition, not any development of the natural, much
less any evolution of the fallen, which is the great object of
Christian hope and prayer.
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may be ¢ withered branches ” in the vine, which shall
be cast forth and burned. (Jobhn xv,6.) It is pos-
sible for the members of Christ so to separate them-
selves individually from Him that the whole body
may become spiritually enfeebled, and so fail to fulfil
its purpose ; but the Church, however weak or muti-
lated, cannot cease to be Christ's body, or its members
cease to be members one of another. Divisions, sep-
arations, even bitter hate and bloody persecution,
cannot break this organic unity.

As a consequence of this community of life, there is
such a community of feeling, purpose, and action be-
tween the Head and the body as cannot otherwise ex-
ist. Not as a king who makes laws for his subjects,
or as a general who gives commands to his soldiers,
or even as Jehovah giving ordinances to His elect
people, does the Lord direct His Church. It is one
with Him; the law of His life is the law of its life, and,
therefore, so far as it abides in Him, it is in full sym-
pathy with Him, His truth is its truth, His purposes are
its purposes, His strength is its strength. It loves and
hates what He loves and hates. As the human body,
when in full health and vigour, responds to every voli-
tion of the man, 8o the body of Christ to His volitions.
As one with Him, it can join in His present interces-
sions, and hereafter sit with Him in His throne.

Thus we see that the Head in Heaven has a two-
fold work: first, in the Church—to fill it with
His life; and, secondly, through the Church —to
manifest Himself to the world ; and the unity of life
is the basis of both. Himself perfected and endowed
with all power at His ascension, He became the
Father’s perfect instrument for all His future work,
both that in heaven before God as High Priest, and
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that to be done on earth in the formation of His
body. The first He carries on alone. But He must
have His helpers in His earthly work of preaching the
Gospel and gathering and perfecting His disciples.
To this end He sends down the Holy Ghost, and by
the impartation of His life His body is formed.

In this Divine order we see, first, the Head
risen and glorified and clothed with all authority,
but Himself invisible in the heavens; secondly, the
Church, a visible community on the earth, through
which He can act and manifest Himself to the world.
Accordingly as He can do His will in the Church, so
can He manifest Himself through the Church. The
measure of the manifestation of Himself to the world,
and of its knowledge of Him, is, therefore, found in the
spiritual condition of the Church as affected by its unity
with Him ; if it abide in Him according to the Divine
appointment, it will be the perfect instrument by
which He can carry on His work in the earth. As
He has no will separate from the Father’s will, so the
Church should have no will separate fron His will.
As He said: “I can of mine own self do nothing.”
“The Father that dwelleth in Me, He doeth the
works ;” so the Church of its own self can do noth-
ing. It can have no independent activity. In all
things taught or done in or by the body, it is the
Head who teaches and acts. He is the Apostle, the
High Priest, the Prophet, the Elder, the Evangelist, the
Pastor. It is He who acts by His ministers, and leads
the worship of the Church. In nothing, Godward or
manward, can the body act separate from Him; and
only as His will is fulfilled in the Church, can it an-
swer the end of its calling.

With these remarks on the nature and place of



78 THE FALLING AWAY,

Christ’s headship, we are able to see clearly what is
meant by ¢“the falling away” of the Church. It is
such a change in it corporate relation to its Head,
that He cannot carry on His perfect work, first in it
and then by it. The vital union of the Head and
body is not, indeed, broken, but it is weakened ; the
body is no longer filled with the fulness of His life,
and, therefore, He is not able to put forth His full
power, either in gathering and in perfecting its mem-
bers, or in His action upon the world. There may be in
individual members much zeal and activity, but the
corporate action is enfeebled, and comparatively inef-
fective. The world does not see in the Church the
reflection of the truth, the love, the power of the in-
vigible Head, and He is dishonoured.

If we now ask for the cause of this change, its
deepest root, we find it in the Lord’s words addressed
from heaven to the Church at Ephesus — the repre-
sentative of the Church of the apostolic age: “1 have
this against thee, that thou has left thy first love.”
(Rev. ii, 4, R. V.) Here was the first step in the
falling away. In all other respects the Lord highly
commends the Church. Let us carefully note the
significance of this first downward step — the loss of
the first love. ) '

The Scripture reveals God to us as a Person ; in His
essence, indeed, unknowable, but One who can so re-
veal Himself to men that they can know and love
Him. “He is love, and he that loveth dwelleth in
God, and God in him.” In our religion we are not
dealing with principles, but with Persons, with the
Father, the Son, and the Holy Ghost. In the Son
made man, we have the visible embodiment of Divine
love, and, therefore, His Person is the special object
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of Christian affection. Love is the bond of all true
spiritual unity and communion, and finds its fullest
scope in the relation of the Church to her Head. If
it fails, there comes estrangement, separation. If the
Church ceases to be one with the Head through her
loss of love, she no longer has full communion with
Him, and cannot grow up into Him in all things, and
come unto the measure of the stature of His fulness.
(Eph. iv, 16—.) He is hindered in all His teachings
and actions. Though the loss of the first love is not
the loss of all love, yet it is in His eyes a fall, as de-
clared to the Church in Ephesus, and calls for repent-
ance: “ Remember, therefore, from whence thou hast
fallen, and repent, and do the first works.” The first
works can be done only where the first love is found ;
and this failing, the Lord — the Doer of the works —
is unable to put forth the fulness of His power.
Hindered in doing His perfect work in the Church,
He cannot, through the Church, do His perfect work
in the world. The Lord cannot fulfil His promise:
« Greater works than these shall ye do, because I go
to my Father.” He is the all-powerful Head, but
through the weakness of the body He is ‘“as a strong
man that is bound.”

It is thus in the loss of the first love, not in
doctrinal errors, that we find the root of the falling
away in the beginning, and the key to the whole
subsequent history of the Church. Then began that
spiritual separation from the Head which cannot
cease till the first love has been regained. The
Church has not, indeed, ceased to be His body; the
Holy Ghost has not ceased to dwell in it, and to act
through its various ministries, and has continued to
make the preaching of the Gospel effectual to indi-
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vidual salvation, and to fill sacraments and ordi-
nances with supernatural power, and to embody
Divine truth in Creeds and Professions of Faith; but
it early ceased to be so responsive to the will of the
Head that His full headship could be put forth. Its
members did not “ attain unto the unity of the faith,
and of the knowledge of the Son of God.” It has
been like a human body partially paralyzed. Its
history shows that the words of the Lord: «I will
remove thy candlestick out of its place,” began early
to find a partial fulfilment. He did what he threat-
ened to do if the Church did not repent, and do the
first works; His attitude to the Church was changed.
The candlestick was removed out of its place, the
communion of the first love has never been restored.

Let us now note briefly some of the consequences
to the Church of the loss of the first love.

First, as to its Unity. We must here distinguish
between the unity of life and the unity of love. The
first cannot be broken by man. Whatever divisions
and enmities may arise in a family, its members
remain one. Love may cease, the vital bond remains,
they cannot cease to be brethren. It is so in the
Church. All its members are one in the unity of a
common life, and cannot cease to be one. But the
unity of love may be broken. The baptized may be
divided into jealous and hostile sects, and cease to
regard each other as brethren. Each acting for itself
and its own interests, the common good is neglected,
the one Head is dishonoured. To build up his own
sect becomes more important than to build up the
Church.

How powerful was brotherly love in the beginning,
we see in the records of the early Church: “And the
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multitude of them that believed were of one heart
and one soul . . and had all things common.”
(Acts iv, 82.) With the loss of this love, the ex-
ternal bonds of unity gradually relaxed. Each man
began to look at his own, and not at the things of
others. What divisions and sttifes prevailed even in
the second century, all Church history attests. The
* early persecutions of the brethren by the heathen
rulers, indeed, bound them together for a time in an
external unity ; but the inward bond being weakened,
the divisions soon reappeared, and have continued
to increase even down to our day. Those organ-
izations that have been compacted by time, like the
Greek and Roman Churches, present, indeed, a show
of unity in themselves, but it is not the unity for
which the Lord prayed, ¢ that they all may be one”;
and this very solidity of partial ecclesiastical organ-
izations is a barrier against its realization. The first
step to a true and full reunion of the members of the
body is their full reunion with the Head, and this can
be only by the regaining of the first love.

Secondly, as to Obedience. The ground of all true
obedience to God and to His Son is love. It was
so amongst the Jews; only as they loved Jehovah,
could they obey His laws. But this is true in a far
higher degree in the Christian Church. “If ye love
Me, keep My commandments,” said the Lord. As
His work in humanity was through love, so all that
His children can do for him must be through love;
and only where there is full love can there be
full obedience. The loss of this first or full love was
followed by the disobedient and lawless spirit of
which St. Paul speaks as seen in his day; and in pro-
portion asslove decays does this spirit increase, and
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His children come to care less and less for God’s
commands and appointments. The fear of Him may
remain with many, and lead to an outward observ-
ance of His laws; but the desire to please Him in all
things, and do His perfect will, be found only in a
few.

Thirdly, as to the Truth. Our Lord said, I am
the Truth.” To know the truth we must know Him,
as our knowledge of persons must be through our
personal communion with them ; otherwise we know
of them, but do not know them. This is in the
highest sense true of the Divine Persons. We know
them only as they reveal themselves to us, and this
revelation is as we are able to enter into communion.
with them. The basis of this communion is love.
“Love is of God, and everyone that loveth . . know-
eth God.” ¢If any man love me, I will love him, and
will manifest myself unto him.” Communion with
Him who is Himself the Truth, is the surest and
speediest way to attain it. The self-manifestation of
Christ to us is something far higher than any mere
intellectual apprehension of His words, and gives a
knowledge of Divine truth in all its relations which it
is not possible otherwise to obtain. It was the visions
of the risen Lord, not any reasonings or persuasions
of the disciples, that made Thomas and afterwards
St. Paul believers ; and made this Apostle the great
teacher of the Church. (2 Cor. xii, 1—.)

We may thus see how the loss of love brings with
it the loss of truth through the loss of communion.
As when on the earth it was to the loving, and to them
only, that the Lord could make Himself fully known,
either as to His person or office; so is it now. No
error can be greater than that any man, no matter




IT8 ORIGIN AND NATURE. 83

what his official position in the Church may be, pope,
patriarch, or bishop, can cease to be in full personal
communion with Him, and yet enter into the fulness
of His truth. The Spirit of truth can show the
things of Christ only to those who delight to hear
them, and who are sanctified through the truth. ¢ It
is with the heart that man believeth unto righteous-
ness.” “He that hath ears to hear, let him hear.” As
love grows cold, the power to perceive and apprehend
Divine truth fades away, our spiritual discernment is
blunted; the intellect formulates logical but lifeless
systems of doctrine; and theologians, ceasing to
dwell in God’s presence, and in communion with
Him, theology soon becomes a mass of learned dis-
quisitions about the Divine Persons, and heavenly
things. Even if they hold to the old Creeds, and
walk in the old paths, and count themselves orthodox,
yet the Lord cannot use them to lead His people on
in the further knowledge of His ways. There can be
no true growth in knowledge where there is not
growth in love.

'We may thus understand why there have been such
almost endless disputes as to the higher truths — the
Trinity, the Incarnation, the work of Christ; and in
general, as to the purpose of God in man. Because
the right knowledge of His own Person is the key to
the Divine purpose, He said when about to send the
Spirit of Truth: «He shall glorify Me, for He shall
take of mine, and shall declare it unto you.” His
disciples had been gradually growing into a larger
knowledge of His Person from the time He first met
them on the Jordan till the day He ascended.
Ascending, He entered into a new condition of being,
was glorified, and made Head over all to the Church.




84 THE FALLING AWAY,

Now will He through the Spirit reveal Himself as
thus exalted, and the Church come to a further and
higher knowledge of His Person as the Heavenly Man,
and so be able to bear a clear and distinct witness to
Him. But if hindered in this revelation of Himself
from heaven through the spiritual incapacity of the
-disciples to receive it, they must fall back on the
records of His earthly life, and find in this its lower
stage the proof that He is the Son of God to be given
to the world.* The true witness is to Him as He is;
and this witness can be borne only by the Holy
Ghost through His Church abiding in full communion
with Him.

Fourthly, as to the desire for the return of the Lord,
and for the perfected union with Him in the new
life of immortality and glory. This was most ardent
in the beginning when love was most ardent. Nor was

*1t need not be said that a knowledge of the earthly life of
the Lord is necessary to understand aright His present heavenly
life ; but as every later stage in a Divine work illustrates and
confirms the earlier, so is it here. The life on earth gave the
basis for the life in heaven, but the continuity of the two must
be proved by the last ; and from the present we look back, and
judge the past. Thus the gospels can be rightly read only in
the light of the Lord’s present heavenly life. If this life be
denied or ignored, the Lord’s words recorded in them become in
many points unintelligible, the true significance of His works is
not seen. Criticism, however learned and acute, seeing only the
earthly life cannot comprehend it, or enter into the largeness of
its meaning as the initial stage of a work which embraces the
whole redemptive age. As the full-grown oak shows what was
hidden in the acorn, so is it the Heavenly Man who fully reveals
the powers hidden in the Babe of Bethlehem, and only partially
manifested in the Man of Galilee. The living man is always his
own witness that he lives; and the Lord in heaven will be His
own witness, unless hindered, as at Nazareth, by the unbelief of
His people. .
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it merely a natural desire for His personal presence,
such as pupils might feel for a beloved teacher; but a
spiritual longing for His return because it would bring
to them that perfect and holy likeness to Him, and
that higher communion with God through Him, for
which they prayed. Then also would His prayer be
answered that ¢they might be with Him, and behold
His Glory.” He spoke of the Church under the
figure of a widow during His absence, who prayed
day and night for His return. (Luke xviii, 1—.)
But this feeling of widowhood was only of brief
duration, and with its decay came purposes and plans
in which His return, and the higher glory of His
kingdom, had little or no place. The first love fail-
ing, the spirit of self-sacrifice grew weak, His honour,
His interests, ceased to be paramount. The Church
was puffed up by the honour which the world gave
her, and pleased that she should be flattered and
caressed by the great ones of the earth. She became
willing that the day of the marriage should be put off
into the distant future. The Holy Ghost could not
work that internal and spiritual transformation
which is necessary before the change in the twinkling
of an eye from the mortal to the immortal, can take
place. (1 Cor. xv, 61-2.) The groaning in spirit
for « the redemption of our body,” for perfect deliver-
ance from sin and death, and the longing for the
heavenly inheritance, in great measure ceased; and
¢ the little while” of His absence has lengthened
into long centuries. (Rom. viii, 28 ; John xvi, 16—.)

We have thus spoken in some detail of the peculiar
relation of the Church to Christ as His body, par-
taking of His life, and so one with Him ; of the fall-
ing away as a spiritual separation from Him ; and of
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the root of this separation, the loss of the first love.
We have seen that while the union of life cannot be
dissolved, and He cannot cease to be the Head of the
Church, the union of love may be; and that the loss
of the first love on her part brought about an
estrangement, and in & measure a separation from
Him, which has been felt in all her subsequent his-
tory. As her strength was in union with Him, so
her weakness was in disunion. Ceasing to be one
with Him in the unity of love, her members soon
ceased to be one in the same unity. With the loss of
love came disobedience, and the mystery of lawless-
ness. She failed to attain to the full truth, and to the
unity of the faith, and lost more and more the desire
for His return. This estrangement from the Head,
thus early begun, reaches its full measure in the last
days, when as He declared, ¢ lawlessness shall abound,
and the love of the many shall wax cold.” (Matt.
xxiv, 12, R. V.)



INITIAL STAGE OF THE FALLING AWAY.

Having spoken of the nature of the falling away,
and of its origin in the loss of the first love, let us
consider its bearings: 1. On the relation of the
Church to her Head as affecting the exercise of His
headship; 2. On her relation to the Holy Ghost as
affecting the fulfilment of His office in her; 8. On
her relation to the world as set to prepare the way
for the return of its King, and the establishment of
His Kingdom.

I. The headship of Christ as affected in its exer-
cise by the loss of the first love.

‘When we recall the nature of the Lord’s headship
a8 already set forth, we cannot well doubt that it was
in the purpose of God in constituting this vital rela-
tion that He, exalted into the heaven, and set as
Head of the Church, should continue to bear witness
to Himself before the world by His acting in it and
through it. Thus acting, and putting into full exer-
cise His prerogatives as the Head, it would be im-
possible for the world to ignore or deny Him, and
His headship would be manifested more and more
plainly as the Church grew in grace and strength.
As the living Lord, He must be the central figure in
its history; but if hindered in the exercise of His
headship, and hidden from view, men first ignore,
and then deny His official place and supremacy ; and

finally question His personal existence. &
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We have, then, to ask, How the ascended Lord could
prove to the world through the Church, not only His
continued personal existence in heaven as the risen
One, but also His official power and authority? Of
both these the world may rightly demand proof.

The death of Jesus being universally known and
unquestioned, the fact to be proved, first of all, was
His resurrection. Must this proof be limited to the
testimony of those disciples who saw Him after He
was raised from the dead ?

It need not be said that this proof, however con-
vincing at the first, becomes weaker with the lapse of
years, and demands corroboration. This corrobora-
tion has been found by many, and rightly found, in
the existence and history of the Church. Its exist-
ence proves both His existence, and, in a measure,
also, His authority. The Church is a living witness
to a living Head. Neither her continued existence
nor her history can be explained if we deny His
headship. Still, we know that the fact of His resur-
rection, and, therefore, of His headship, is doubted by
many who profess and call themselves Christians.
The history of the Church, they say, may prove con-
tinual Divine help and guidance, but so does Jewish
history. And religious systems may be vigorous long
after their founders are dead, as we see in Mo-
hammedanism. Because Christianity exists, we may
not say that Jesus personally lives and has any
present functions; it holds its place upon its ethical
merits. He lives in His principles and example.

But such an explanation of the continued existence
and progress of Christianity is satisfactory to no
thoughtful mind. If Jesus had not risen from the
dead and ascended to heaven, and does not still live,
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Christianity as a religion would long since have lost
its distinctive character.

Whilst thus the Church, as a visible body, and in
every right form of its activity, bears continued wit-
ness to its Head as living in heaven, we still ask, How
can His headship be so manifested that the world
everywhere shall know it? The answer is, in the
unity of the rule and administration of the Church as
one whole, thus manifesting a personal will control-
ling all. Beholding the Church, composed of men of
all races, of the most diverse classes gathered from
discordant religious faiths ; its members scattered over
all the earth yet all united under one authority, not
a multitude of little independent communities, but one
great community, with common ordinances and rites
of worship; and all acting in harmony to one com-
mon end, the world must ask, How is this unity of
administration and action obtained? We see every
proof of the control of one personal will, yet there
is no one visible personal ruler. There must be
somewhere a centre of authority, or such widely dis-
persed and discordant elements could not act in
unity. We see divers kinds of ministries, some of
universal and some of local jurisdiction; who is it
that sets these various ministers in their places, and
defines their official relations, and makes them to
work together in harmony? To these questions the
Church can answer: We are under the control of
one personal will. We have a Head, but He is in
heaven. We do not see Him, but He has those
among us who are chosen by Him, and who act for
Him, both in the Church universal and in the local
churches. To these as His ministers, clothed with
His authority, we render obedience. We are one
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because we have one Head and Lord, and act in
unison because His will is one.

This is the visible proof which the Church, fully
united to her Head and obedient to Him, should
always have given to the world of His existence and
authority. Of the Spirit of truth dwelling in the
Church — the internal bond of unity — the Lord said :
“The world seeth Him not, nor knoweth Him.” It is
not His holiness and truth revealed through the Church,
but the unity of administration through the Head,
which the world can see and know. (John xvii, 21.)
On His part such proof is simply the exercise of His
headship. The prerogative of the appointment of
His ministers lies in the nature of His office as the
Head, and cannot be separated from it. It had been
exercised by Him in the choice of the twelve Apostles,
and later of St. Paul. Whether He called them
personally, or by the Holy Ghost, there was the
definite expression of His will as to those who should
serve Him, both in the higher and the lower minis-
tries ; the voice of the Holy Ghost through prophets
designating them, as in the case of Timothy. (1
Tim. i, 18; iv, 14.) As He Himself was called of
God to His ministry as High Priest, so no man could
hold priestly office in His Church who was not called
by Him (Heb. v,4); and only through those thus
called could He put forth the fulness of His power.

Such was the order of God in the Church at the
first in establishing the headship of Christ. The
Head, personally or through the Holy Ghost, made
known who should officially serve under Him, and
teach and rule His people ; and thus unity of doctrine
and of administration was preserved, and to the world
a visible witness was borne both of His existence and
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authority. Whatever the moral attitude of the world
toward the Church, it could not deny the fact of His
headship and rule in it.

But a few years later we see all changed. A new
method of appointment of all ministers has come in,
that of popular election. Each congregation or dio-
cese chooses for itself who shall rule and teach it. The
ministers of universal jurisdiction have disappeared ;
only local ministers remain, and thus all unity of ad-
ministration is lost. Why this change ? Was it in the
Divine purpose that the Head should voluntarily give
up His prerogative of appointment to the Church ?
The answer usually made, and almost universally ac-
cepted, is, that such appointment on His part was ex-
traordinary ; it was not an essential element of His
headship, and was necessary only at the beginning.
Being once organized, and the several orders of min-
isters set in their places, the Church, like other relig-
ious communities, should perpetuate its own existence
by the election of its rulers and teachers. And it was
affirmed that such election was, in fact, the Lord’s
election, since the electors in their choice were guided
by the Holy Ghost.

We have thus, after the death of St. John, the
last of the Apostles, the spectacle of the Church in
its several divisions choosing all its ministers, even
the highest. But it scarcely need be said that these
highest ministers were local, not universal. They
were heads of single churches, or of several united.
In the nature of the case no minister of universal
jurisdiction could have been chosen by popular elec-
tion. The election was, indeed, made in the Lord’s
name, and to a certain extent with the help and coun-
sel of those already in office; and thus a witness,
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though imperfect, was borne to Him as ruler over the
Church through the local ministries. But the change
was a most momentous one, and has powerfully
affected its whole subsequent history, both as to
polity and doctrine.

Assuming that the choice of the people is the choice
of the Lord, popular election of all teachers and rulers
is affirmed to be the normal and permanent mode.
It is taken for granted that there can be no such
separation between the Head and the body that the
popular will can be other than the expression of His
will. Therefore, it is said, if the Lord cease to use
His prerogative of appointment, He can as fully act
and bear witness to Himself through those whom His
people choose, as through those chosen by Him;
and there has been, in fact, no such contrariety of
purpose and action between Him and those popularly
elected, that the history of the Church has been in
any respect abnormal.

But this optimistic view of the past and of the pres-
ent of the Church has no historical basis if judged
by its own records. Very few outside of the Roman
Catholic pale will say that its history has been such
a8 it would have been had the Lord’s will been carried
out in it by the ministers of His own appointment.
The evils, past and present, of popular appointment
are too manifest. Yet very few will trace them to their
true source —the loss of the first love — and conse-
quent loss of the spirit of obedience, without which
His holy rule, in general, and especially His preroga-
tive of appointment, cannot be exercised. We can
explain the history of the Church, its divisions and
ceaseless strifes, only by the fact that He could not by
His own appointed ministries preserve unity, and lead
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His people on to the full knowledge of His ways.
This could be done only when there was the full obe.
dience springing from love. Through its loss the
Church, very early even in the Apostolic age, came
into such a spiritual condition of estrangement from
the Head that He could no longer exercise His pre-
rogative of appointment.

We have already spoken, in examining the teach-
ings of St. Paul, of the beginning of disobedience and
lawlessness as seen in the resistance made to Apos-
tolic authority, and therefore to the Lord’s authority,
for it was of His Apostles He said: “ As Thou hast
sent Me into the world, even so have I also sent
them.” ¢ He that receiveth you receiveth Me.” The
refusal to be ruled and guided by them, of which their
Epistles give such ample evidence, was the practical
rejection of His authority.

But to say that the Lord no longer, through the
Holy Ghost, declared His will respecting those who
should serve Him in the various ministries, is not to
say that the Holy Ghost did not so guide the electors
that faithful and good men were in general chosen.
This all Church history attests. Beyond question,
many, perhaps most, of the ordained servants of God
of every grade, in every generation, and in every part
of the Church, have sought to do His will so far as it
was known to them; and those under them were
blessed through their labours. Yet Church history
shows, also, that not a few in the highest places in all
the centuries greatly dishonoured His name in their
lives, and were fomenters of division and abettors of
heresy.

How marked the difference as to the rule and
guidance of the Church by those appointed by the
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Head and by those appointed by the Church after the
death of the Apostles, both as to statements of doc-
trine, practical wisdom, catholicity of spirit, and unity
of action, was clearly manifested in the second century,
and has often been commented upon by Church his-
torians.

It is here in the loss of the first love and in the
consequent disobedience to His Apostles, His imme-
diate representatives, that we find the ground of the
Lord’s inability to appoint the ministers of His Church
after those He had appointed had passed away. His
prerogative of appointment remained, but He could
not then exercise it. If the spiritual condition of the
* disciples was such that those whom He first appointed
could not fulfil their ministry, to appoint others could
serve only for judgment. They could not give what
His children would not receive. Why send a second
Paul, when the first could not do his work? The
Lord, therefore, did as God had done to the Jews un-
der like conditions (Ps.1xxx, 8—); He permitted the
Church to walk in the path of discipline and trial,
and thus prove by a bitter experience that only by
giving to the Head the full exercise of His headship,
and walking in obedience to His ministers, could the
full grace of God be ministered unto it, and the pur-
pose of its calling be realized.

Let us note some of the consequences of this elec-
tion by the Church of its ministers.

First, the loss of unity of administration through
the loss of ministers of universal jurisdiction. It is
obviously impossible that many and widely-scattered
congregations could choose by popular vote any but
their own deacons, priests, and bishops. How could
these bishops be brought into unity ? Two ways were
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attempted, first, by giving the Emperor the right to
call a general Council, and the power to execute its de-
crees. This made him the virtual head of the Church,
and led to its division into the four great Patriarch-
ates after the model of the preetorian Prefectures. But
this established no unity. Between the Patriarchates,
and especially those of Rome and Constantinople,
there was continued strife for pre-eminence.

The second attempt, the result of the failure of the
first, was the claim by the Bishop of Rome to be uni-
versal bishop, and this claim found large recognition.
But the division of the Empire, and its two rival emper-
ors, each supporting its own patriarch, made it impos-
sible that the claims of Rome should be recognized by
the Oriental Churches. After the death of St. John
there was no ministry of universal jurisdiction, and
popular election, in the sense of general suffrage, could
not in the nature of the case furnish such a ministry;
nor the appointment of bishops by civil rulers ; nor the
election of a single bishop by an oligarchy of cardinals.
If the Head did not send those clothed with His au-
thority, all other attempts to preserve unity must fail ;
and we know that, in fact, ecclesiastical Christendom
has been a counterpart to the political — a number of
independent and warring communities, each seeking
to promote its own interests, with little regard to
the common welfare, and unable to establish any per-
manent bonds of union and concord.

Secondly, the growing feeling of independence of
the Head on the part of the Church. Appointing its
own ministers and teachers, and thus able, like a
close corporation, to perpetuate its own existence, it
soon learned to look upon the Lord’s prerogative of
appointment a8 no more to be used by Him. Why
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indeed, should He use it, since the choice of the
people is His choice ? If, as said by Rome, her
bishop, elected by cardinal electors appointed by
himself, is His vicar set to execute His will, and
preserved from all error, why look beyond him to the
Heavenly Head? Having given it a perfect constitu-
tion under the earthly head, whom he Himself appoints
through the mediation of the cardinals, why should
the Lord in heaven interfere at all in the internal
administration of the Church? And the same feeling
of independence pervaded, also, the smaller divisions,
even the smallest. Each affirmed that in the election
of its ministers and teachers it was guided by the
Holy Ghost, and that they, therefore, were truly
chosen by the Lord ; and that it was not to be sup-
poscd that He would by any immediate act of author-
ity appoint others. Such an exercise of His preroga-
tive, as unnecessary, would be incredible, and no
intimation of it is given in the Scripture.*
! Thus the Head is practically shut out from the
government of His Church, at least so far as regards
.any external and visible exercise of His authority.
» There is, indeed, no absolute denial of His right to
appoint immediately His ministers as at the first ; but

a feeling amounting to a certainty that He will nevg-\
+"#To this there is one remarkable exception. It is the sending
. of Elijah the prophet before the great day of the Lord. (Mal.
iv, 5-6.) This prophecy commentators, Roman, Greek, and
Protestant, have recognized as pointing to a work of reformation .-
to be done by a special messenger from God before the coming
A of the Lord to judge the world. Asin the Jewish Church John '
the Baptist was sent to prepare the Lord's way at His first \
\ advent, and thus do what the then existing ministers were not \
able to do; so would it be again in the Christian Church before |
\ His second coming. Again must God send a special messenger |
\\ and prepare the people for His Son, Also Matt. xxi, 84 ; xx:li,'4,/l |

-
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exercise it. Thus of Him it may be said, as of a
constitutional monarch whose ministers are chosen
by the people, «“ He reigns,but does not govern.”

Thirdly, the effect of popular election on the relig-
ious life of the Church, and on its righteous adminis-
tration. The experience of all republics has shown
that rulers and legislators, chosen by general suffrage,
represent the average mental and moral status of the
electors. And it cannot well be otherwise. Nor can
we expect it to be far otherwise in the Church. As
with the Jews; “like people, like priest.” Our
observation to-day shows that spiritual rulers and
teachers will, in general, represent the beliefs and
opinions of those who elect them. Whatever religious
ideas may become popular, they speedily find clerical
representatives. However powerful the Spirit of
truth has been in guiding into truth, and in dictating
Creeds and Confessions of Faith, yet Church history
shows us that almost every possible form of error has
had its advocates amongst those set in the Church to
guard against it. What a long array from the second
century onward of conflicting schools and sects,
almost always under clerical leadership, and how
greatly multiplied within the present century! The
words of the Apostle have been fulfiled (2 Tim.
iv, 83—): Many, having itching ears, and not endur-
ing sound doctrine, have heaped to themselves teach-
ers, and turned to fables. Assuredly, if the Lord had
chosen His teachers, the history of the Church, as
regarding doctrines, would be greatly unlike what
it has been, and what her present condition is.

The same may be said as to its righteous adminis-
tration. How little of brotherly love, of forbearance,
of impa.gtiality, of compassion, has marked the pro-
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ceedings of ecclesiastical tribunals. What persecu-
tions, what cruelties stain the annals of all the cen-
turies. How intense the spirit of hate among conflict-
ing sects, carried out by their leaders when able to
use the sword of the State, in bloody acts, the earth
defiled with the blood of the saints and of the mar-
tyrs of Jesus, shed by those professing to be His
servants, and to be carrying out His will. The
bishop added to his pastoral staff the sword ; under
his palace he built the dungeon. Unity must be
maintained, if necessary, by force; and the truth, by
the death of heretics. 'There is no more painful
reading than large portions of Church history. But
prophecy teaches us that the full fruits of popular
election are yet to be seen, when the falling away
shall come to the full measure of its extent and
intensity, and find expression in the acts of the Chris-
tian nations when they shall be called upon to choose
who shall reign over them.

II. The bearing of the loss of the first love on the
work of the Holy Ghost in the Church.

We are here to keep clearly in mind the distinction
of the offices of the Head and of the Holy Ghost,
and yet the unmity of their work in the Church. It
belongs to the Head to appoint His ministers, either
personally or through the Holy Ghost; and to the
Holy Ghost to endow those thus appointed with His
grace and gifts, and thus prepare them for their
several ministries. But He assumes no headship;
He appoints no ministers. As the Spirit of Christ,
His work is to do His will. . . « He shall glorify me,
for He shall take of mine, and declare it unto you.”
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It need not be said that if the loss of love works
an estrangement between the Church and the Head,
the Holy Ghost is hindered in the exercise of His
office. As we are taught by the Apostle Paul (1 Cor.
xii and xiii), spiritual gifts can be given to those only
who love the Lord, and who through this love will
use their gifts to His honour, and to the good of the
Church. If given to the unloving, they will be mis-
used, and serve to spiritual pride and selfishness. We
can thus understand why love is the indispensable
condition of spiritual gifts; and that also without
these no full witness can be borne by the Holy Ghost
to the Head.

But we are here especially to do with that form of
witness which is termed prophecy, since of spiritual
gifts in general the world can know nothing. It was
said by the Lord: ¢“He shall testify of Me.” And
how is this testimony to be borne? Not by a secret
influence upon the spirits of individual disciples
influencing their lives, but by His speaking through
their lips, by vocal utterance of which the whole -
Church could have knowledge. (Acts x, 44 —; xix,
6.) As the Apostles were to bear their audible wit-
ness, 8o should the Holy Ghost, and this was ¢ the
double witness ” by which the truth was to be estab-
lished. “ He will show —declare—you things to
come. . . He shall receive of mine and shall declare
it unto you.” Though spoken to the Apostles, these
words were not meant for them alone, and assuredly
were not to have their complete fulfilment in the
apostolic age. Sent to dwell in the Church unto the
end, the Lord’s ever present witness, the work of the
Holy Ghost in guiding into truth, and of testifying to
the absent Head, and of making known things to
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come, must continue to the Lord’s return. If His
voice was silenced, there was no more the double
witness — the witness of God and of men — the full
witness to His Son and to His work.

We are not concerned here to speak of all the
workings of the Holy Spirit in the Church, in its
sacraments, ordinances, and in the preaching of the
Gospel ; but only of the ends to be effected by His
utterances through the mouths of His children for
their common instruction. And of these ends we
may mention :

First, His designation of those whom the Head
would have to serve Him in the ministries of His
Church. This point has already been incidentally con-
sidered. The Holy Ghost Himself appoints none.
He makes known through His organs, the prophets,
the will of the Head, and endows with His gifts and
powers the chosen ones.

Secondly, His work in making known to the
Church her own spiritual condition as seen by the
Head, especially as to life and practical godliness.

That the estimate which the Church has of herself
at any period of her history, like the estimate which
the Jews had of themselves, may be very unlike that
of her Lord, is shown in the seven Epistles to the seven
Churches. And this inability to know herself becomes
greatest at the time of the end, as shown by the Epistle
to Laodicea. This Church, full of pride and self-ex-
altation, says: ¢I am rich, and increased with goods,
and have need of nothing,” and knew not that
in the eye of the Lord she was “ wretched, and miser-
able, and poor, and blind, and naked.” Such ignor-
ance of her real spiritual condition is possible to the
Church only when the Holy Ghost has been grieved,
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and His voice silenced. When the Lord can speak
to His people by those whom He inspires, as Jehovah
spake to the Jews of old, He can make known to
them how they appear in His eyes, and dispel the
delusions begotten of ignorance and self-sufficiency.
If He cannot so speak, they cherish their delusions,
and become more and more the children of pride, and
are most boastful when the judgments of God are
about to break upon them. —

Thirdly, His work in warning the Church against
approaching dangers, and treacherous enemies. It is
His office to declare things to come, and the silencing
of His voice deprives the Church of her chief safe-
guard and defence. So long as He lifts it up in
warning she cannot be taken unawares. His words
give discernment so that she can detect the wiles of
her great enemy, his falsehoods, his murderous pur-
pose, even though he come in the guise of an angel of
light. Having ears to hear what the Spirit saith to :
the churches, His children may know what the Lord !
is about to do, and be ready to take part with Him.
But if they have no ears to hear, the Holy Ghost
must cease to speak, and thus the Church knows not -
the place to which she has come in the progress of
the Divine purpose; knows neither her present duties
nor her dangers. Evil is called good, and good evil.
Twilight rests upon the present, and deep darkness
upon the future. The Divine voice no longer heard,
the voices of false prophets are heard on every side,
crying in the deepening gloom as if it were the dawn
of day, “Peace and safety”; and crying loudest
when the Antichrist is at the gates.

It is this silencing of the voice of the Holy Ghost
in the Church which removes a chief hindrance in

~-ee.a
——————
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the way of Antichrist’s appearing. We may safely
say that the Church, in all the centuries since His
voice ceased to be heard in supernatural utterance,
has never seen herself as she has been seen by
the Lord. The Christians of the last days especially,
when the spirit of pride and self-sufficiency is most
prevalent, and deeply infected by the evil influences
around them, least of all can know their own spiritual
condition. It is the Head only who, through the
Spirit of truth, can teach them to discern and to
reject the Antichristian falsehoods so subtly mingled
with His truth. He only can reveal to them their
departure from His right ways, their blindness, their
poverty, and their nakedness. The Church, left to
herself, and confident in her own wisdom and
strength, cannot protect her children from the plausi-
ble errors and delusions of the great teacher of lies.

Under the guidance of her self-elected leaders, and
without the warning and guiding voice of the Holy
Ghost, the Church early entered on her perilous way.
The Lord, indeed, has most graciously fulfilled His
promise: “Lo, I am with you alway, even unto the
end of the world” ; and has made her in a measure
¢ the light of the world, and the salt of the earth.”
But as said by one, “ His work has been rather to
over-rule than to rule.” He has brought good out
of evil. He has made the Church to be the channel
of inestimable blessings to men; but He has never
been able through her to attest Himself before the
world in the fulness of His grace and power, either
in her order, obedience, peace, truth, or holiness, or
in the greater works done by Him through her before
the nations.
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III. The bearing of the loss of the first love on
the relation of the Church to the world, and especially
as to her place and work preparatory to the establish-
ment of the Kingdom of God.

The wide and deep distinction which the Lord made
between His Church and the world, we have seen in
His own teachings. This distinction would continue
till His return, when the prince of this world would be
cast out, and all nations be subject to the King from
heaven. Till this time the Church would be in the
world, as He was, a pilgrim and stranger, looking
upon her mission of preaching the Gospel and edu-
cating her members, as only preparatory to His return.
But with the loss of the first love which subordinated
all things to His honour and prayed for His re-
turn, doubting thoughts arose in her heart; she
ceased to feel herself an espoused virgin waiting for
the coming of the Bridegroom and the marriage,
which alone could give her the right to sit with Him
on His throne. She would take the kingdom in her
own name, and before the time.

That we may understand the full significance of this
changed attitude of the Church, let us consider the
conception of the kingdom of God or of heaven, and
the modifications through which it has passed.

The main element in the conception of the king-
dom of God on the earth, is that of a perfectly
righteous rule, embracing all the nations; under
which rule all injustice, oppression, and strife will
cease, the evils of poverty be known no more, and all
men dwell in peace together as brethren. We have
no reason to believe that the Oriental peoples, or,
later, the Greeks and Romans, looked forward to any
such universal kingdom of righteousness, either in the



104 INITIAL STAGE OF THE FALLING AWAY.

earlier or remoter future. They knew nothing of the
social perfectibility of man, or of human brotherhood,
and saw no goal Divinely appointed toward which
the race is tending. Perhaps there was in Stoic
philosophy, with its cycles of change and periodic
conflagrations, some conception of the unity of the
race; but scarcely of any continuous progress. The
golden age was at the beginning of a cycle, not at the
end. It was said by Lucretius, the philosophic
Roman poet:
‘“All things by degrees must fail,
‘Worn out by age, and doomed to certain death!™

It is among the Hebrews, a monotheistic people,
and through revelation, that we find the origin of the
conception of a kingdom of God. Let us note the ele-
ments that entered into it, and its subsequent modifi-
cations.

Hebrew Conception. This conception had as its
basis a belief in one God, supreme, righteous, and
directing all movements in nature and humanity
towards a definite end, and that end, the establishment
of His visible authority over all nations. Under His
rule, all discord and strife would cease, and peace and
prosperity everywhere prevail. All peoples would
honour and worship Him, and the world come to its
golden age. Thus the Hebrews were made to look
forward rather than backward. In the past, indeed,
as declared in their sacred books, was Eden and inno-
cence, but very early came the serpent, and sin, and
death; and not till these were overcome could the
kingdom of God come. Then there would be more
than restitution of the old Edenic order ; all would be
made new. (Is.1xv, 17.)

Two things are to be noted in this Hebrew concep-
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tion: that the kingdom was not to be established by a
gradual, moral progress of the nations, but by God’s
supernatural actings; and that, while it is His king-
dom, and He is the supreme ruler, it is to be admin-
istered by one of the lineage of David, whom He
would send. It would be universal. All nations
would obey His king, and without end. This blessed
Messianic period was the great theme of Old Testa-
ment prophecy, and the Messiah its central figure.
The distinction taken, as we shall later see, by the
Apostles between the Messianic kingdom as redemp-
tive, and the eternal rule of the Messiah after redemp-
tion is completed, is not brought out in the old
prophets. They speak of His dominion as “an ever-
lasting dominion,” not discriminating its two succes-
sive phases, redemptive and post-redemptive, as is
done by St. Paul * (1 Cor. xv, 24).

Apostolic Conception. This, though in its main
elements the same as the Hebrew, was far higher,
since the Apostles saw in the supernatural Person of
the King a foreshadowing of the greatness and glory
of His kingdom. (2 Peter i,16.) As the Incarnate
Son of God, and having all power in heaven and
earth, His kingdom, though on earth, could not be
classed with earthly kingdoms. Its symbol was the
Holy City, the new Jerusalem coming down from God
out of heaven. And, as the King was a man raised
from the dead and made immortal, and so could be

*The apostle does not deny the eternal duration of the Son’s
rule, when he speaks of His giving up the Kingdom to the
Father, but affirms that the mediatorial or redemptive form of it
will come to an end, because its purpose will have been accom-
plished; all things having been brought into subjection undexJ
Him. -

60
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God’s perfect Ruler through all ages, so must all
those be who would be His helpers in the administra-
tion of His rule. His kings and priests must be made
like unto Him ; and under such a heavenly government
a perfect social order could be established, and all na-
tions dwell in peace under His sway.

The Apostles always distinguished clearly between
the Lord’s present priestly work in heaven, beginning
at His ascension, and His future kingly work on
earth. He had gone to the Father to be made the
great High Priest, ever interceding in the Most Holy
place. When this work of intercession should be fin-
ished, and the Church, His body, gathered and per-
fected, then would He come forth to seat Himself
upon the throne of His glory, and begin His work as
Judge and King. (Matt. xxv, 81.) He was, indeed,
at His ascension invested with all authority, but His
present exercise of it is providential and unseen.
The world has not yet known or recognized Him as
the King. The sphere of His visible rule is now in
the Church itself, where His will is made known in
the choice of its ministers, and in its whole administra-
tion, and is supreme. Not till He returns and takes
the kingdom, is His rule over the nations made mani-
fest, and all human rulers recognize Him as the
source of all their authority. Then He “takes to
Himself His great power, and reigns.” Till that
time the Church must be in the world as He was in
it, its Divine claims not recognized, and exposed to
enmity and reproach. Not till He enters upon His
kingly office can the Church reign with Him.*

*The distinction taken by theologians between ‘‘ the kingdom
of grace” and ‘‘ the kingdom of glory,” is a just one, rightly un-
derstood; the first, regnum gratim quod ad eoclesiam sn his terrie
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Post-Apostolic Conception. This differs from that
of the Apostles in the fundamental point of affirming
that the Lord, at His ascension, took upon Himself
His kingly as well as His priestly functions. Abid-
ing Himself in heaven as High Priest, it is said that
He commissioned the Church to administer the king-
dom during His absence, and to bring all nations
under obedience. When He should return, it would °
be to a world in which all enemies had already been
put under His feet, and be for final judgment, and to
deliver up the kingdom to the Father. (1 Cor. xv,
24 —.) Thus there are not two periods chronologic-
ally successive, and each with its special work, a
Church period and a kingdom period ; the one begin-
ning at His Ascension, and embracing the time of His
priesthood in Heaven; and the other beginning at
His return, when He enters upon His work as Judge
and King, and continuing to the time when all
enemies have been put under His feet. There is but
one period, it is said, beginning at the Ascension and
ending at His return. During all this period He
abides in heaven, acting as the High Priest, and the
Church, ruling for Him on earth, fulfils all the
promises made to men of the blessedness and glory
of the heavenly kingdom. Before He returns all the
predictions -of the prophets are to be accomplished,

militantem spectat, and the second, regnum glorie guod ad ecclesiam
tn coelis triumphantem speciat. These refer to the two differing
spheres and times of His rule — that in the Church through His
Spirit during His absence, and that over the nations when He
returns in glory, and the Church is glorified with Him.

The error of not a few is in identifying the two, and thus
making the kingdom of glory to be either the blessedness of the
disembodied saints, or that later condition of things when He has
given up the kingdom to the Father.
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all nations will believe on Him, and righteousness

and peace fill the earth. To accomplish this many
centuries may be needed.

This conception of the reign of Christ through the
Church during His own absence in Heaven, so radi-
cally unlike the teachings of the Apostles, was of
slow growth. It was not till after some centuries
that it was fully developed. Passing through several
modifications, its essential principle, a8 formulated by
Augustine in his « City of God,” found its final
embodiment in the Church of Rome with its infalli-
ble head. Great stress was early laid by Rome upon
the kingly character of the Church as representing
the King ; and its claims to rule for Him in the earth
became more and more positive and definite as His
return was delayed. The Eastern Church also
affirmed that the Church is the Kingdom; and almost
all Protestant bodies affirm the same ; but Rome only
has carried the principle to its logical conclusions by
affirming the absolute supremacy of its bishop, as
Christ’s vicar, over all secular rulers; and teaching
that all princes should kiss his feet, that he may
dethrone Emperors, that he is able to release sub-
jects from their allegiance to evil men, and the like
prerogatives.*

We have now to enquire how this conception of the
kingdom of God as to be realized through the rule of
the Church, grew up, and to note some of the conse-
quences following its acceptance; its relations to the
principles of Evolution, and to Socialism, and conse-
quent modifications, will be later spoken of.

In the apostolic days the distinction between the

*See these stated Dict. Pape, Greg. vii.
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Church and the world was continually emphasized as
fundamental and permanent. It was in the world,
but not of it. We have seen in our examination of
the Lord’s words spoken to the disciples respecting
the future of the Church, how often He declared that
it would meet the same reception in the world He
Himself had met, and for the same cause. He had
been rejected by it because He came to convict it of
sin: ¢« Me it hateth, because I testify of it that the
works thereof are evil.” And of the Holy Ghost
whom He would send He said: “When He is come
He will convince (“convict” R. V.) the world of sin,
of righteousness, and of judgment.” What He had
done when on earth, His disciples must continue to do
in the power of the Holy Ghost,— preach the Gospel.
But the Gospel is always a calling to repentance, and
therefore always offensive to human pride. It had
stirred up among the Jews the deepest hostility, and
it would do so in the world at large. That this
hostility would be gradually overcome, and the Gospel
everywhere be welcome, He never said; but on the
contrary, expressly affirmed that His disciples would
be called to suffer as He had suffered. “I have
given them Thy word; and the world hath hated
them, because they are not of the world, even as I
am not of the world.” ¢ Ye shall be hated of all men
for My name’s sake,” and this down to the time of
His return. During the whole period of His absence
they would be ¢as sheep among wolves,” exposcd
to reproaches, persecution, and even death.

The truth of the Lord’s words the Apostles proved
in their own experience. What St. Paul said of
himself, was true in its measure of them all: ¢«I
think that God hath set forth us the Apostles last,
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a8 it were appointed to death: . . We are made as
the filth of the world, and are as the offscouring of
all things unto this day.” (1 Cor.iv, 9-18.) Itis
believed that most of the Apostles died as martyrs.
It was the law of the dispensation that ¢« through
much tribulation must men enter into the kingdom
of God.” The cross, not ornamented and gilded —a
symbol of honour,—but with its bloody cords and
nails, must be borne by all.

It was very natural, as the first love grew cold, and
the return of the Lord seemed indefinitely delayed,
that the disciples should become weary of cross-bear-
ing, and begin to ask: ‘“Are not these disheartening
words of the Lord and of the Apostles to be limited
to their own day ? Is this hostility of the world to
the Church to continue to the end? How is this
consistent with its heavenly mission, and its gospel of
love? Has He not said that the gospel should be as
leaven leavening the meal, and as a mustard seed
growing up into a tree? Did He not say that «“All
power is now His”? Does He not call Himself ¢ the
Prince of the kings of the earth ?” Must not the
strong man, Satan, be bound before we can spoil
his goods? And when in the fourth century the
Roman emperor became a believer, and Christianity
had the imperial power behind it, it became almost
the universal belief that the day of suffering and
persecution was past. From all Christian quarters
the jubilant cry went up, ¢ Satan is bound, the day of
triumph is come, Christ is reigning through His
Church.” Now the prophesies can have their fulfil-
ment: “ All nations will come to her light, and kings
to the brightness of her rising.”

This change as to the time of the establishment of
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the kingdom, and the belief in its administration by
the Church during the Lord’s absence, was most mo-
mentous, and brought with it many other changes
both as to belief and action. Some of these may be
mentioned.

First, The gradual forgetfulness of the promises of
the Lord as to His speedy return; and the loss of faith
in their fulfilment. In all His words to the disciples
respecting His departure He had encouraged them by
this promise; and warned them not to be ensnared
with worldliness, and forget to watch and pray for
Him. But all His commands, and His admonitions
to stand “with loins girded, and lamps burning, as
servants waiting for their master,” and the like ad-
monitions of the Apostles, were forgotten in their
newly awakened expectation of the speedy triumph of
the Church. Gradually His return, instead of being
an object of desire, and thought of as near at hand,
began to be regarded as far distant. If the Church
was commissioned by Him to convert all nations, and
everywhere establish Christianity, a long period must
necessarily elapse; and He would not come to cut
short her work. As it was her commission, not
simply to preach the gospel of the kingdom, but to
administer it, and to extend her authority over all
nations, she must, therefore, address herself with all
her powers to this work ; and not until the world had
been brought by her unto obedience to Christ could
He return to final judgment. Thus, instead of being
kept always before the eye of the Church as her Head
and Lord, guiding and directing all her activities,
and whose return might be at any moment expected,
He was withdrawn in good measure from her atten-
tion as Himself personally inactive. Having trans-
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ferred authority to the Church to set up the kingdom,
it was inevitable that not what He was doing, but
what the Church was doing, should become the matter
of chief interest to her members.

Secondly, Another consequence of this change of
belief was, that the Church, in her effort to subdue
the world, neglected her own spiritual culture and
growth. The preparation of her children for her
Lord’s return, that they might ¢« be found of Him in
peace, without spot, and blameless,” and enter with
Him into His glory, practically became of little mo-
ment, since that return was in the remote future. The
great present interest, the paramount duty, was ex-
ternal, not internal —to gather new members, and
make the nations Christian. As regarded individuals,
the important thing was preparation for death, which
must come soon and to all. Readiness for the change
that would take place suddenly, in the twinkling of
an eye, from mortality to immortality —a change that
concerned the whole Church — was no more thought
of ; the great point was not through fulness of spirit-
ual life to hasten the coming of the Lord, and thus to
escape death by translation, but to die individually in
peace. Thus eschatology was narrowed to the act of
death, and the state of the disembodied.

Thirdly, Another consequence of the change of be-
lief was the need early felt by the Church of & human
bead. As has been said, the belief that the Lord had
set one man as His vicar to rule for Him, was of
slow growth, but naturally followed the loss of the
expectation of His speedy return. In order that there
might be unity of action in the great work of convert-
ing the nations, there must be unity of will in the
Church; and this could be best attained, not under
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many bishops, but under one made ruler over all.
The Church, to administer the kingdom of the Lord
effectually, must have an earthly head as His repre-
sentative, one clothed with His authority. This idea,
gradually taking possession of the mind of the
Church, found its realization in the bishop of Rome.
As Christ’s vicar, the sphere of his rule must be as
large as that of Christ, embracing not only those
within the Church, but all without it. His authority
must also be higher than that of any earthly ruler,
for as Christ is “the King of Kings and Lord of
Lords,” so must be His vicar. This claim of the
Roman bishop was, indeed, in some parts of the
Church, long and strenuously resisted, and especially
by kings and princes; but, nevertheless, a large part
of Christendom early saw in him the earthly head of
the Church, holding his place by Divine appointment.

Fourthly, Still another consequence of this change
of belief was the practical denial of the power of
Satan as ‘“the prince of this world.” The Church
could not deny his existence, for it had been most
clearly testified to by the Lord, and afterward by the
Apostles. Nor could it be said that his power had
been overthrown, and that he was no longer to be
feared. St. Paul had called him “the god of this
world” (2 Cor. iv, 4), and St. John had said:
“The world lieth in the wicked one.” (1 John v,
19, R. V.) In the Revelation (xii, 3 —) he appears
under the symbol of the dragon as the active enemy
of God and of His Christ, and this down to the over-
throw of the Antichrist, and till he himself is bound.
(Rev. xix, 20—.) But notwithstanding these ex-
plicit declarations, and the continued recognition of
various forms of Satanic activity as regards indi-
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viduals, the Church early began to say: ¢ Satan no
longer reigns, he is bound, he can offer no effectual
opposition to our missionary activity, and to our
administration of the kingdom.” There was little
agreement, indeed, as to the time when he was bound,
whether at the Ascension of the Lord, or after the
Empire became Christian; but the fact itself was
accepted, for how could the kingdom of God be said
to come, and Christ to reign, so long as Satan and
his angels continued to have their former power in
the earth ?

As no longer exposed to the attacks of this subtle
and powerful adversary, no need was felt of special
watchfulness. The strong man being bound, the
Church could securely spoil his goods ; being cast out
of the earth, the Church could take possession of it.

Fifthly, Another consequence of this change of
belief was that, as the earthly head of the Church was
exalted above all secular rulers, her bishops could
take their places among the princes of the earth.
The Church had ceased to be a pilgrim and stranger,
she was the bride of the Ruler in heaven; exalted to
sit with Him in His throne, the world was to be
" subject to her, and, therefore, all distinctions and
honours belonged to her leaders as the nobles of the
King.

Looking backward, we see how powerfully this con-
ception of the present Church-period as the kingdom-
period,—the time of Christ’s rule administered by
the Church — has affected her whole internal history,
and her relations to the world. The Lord has passed
gradually out of sight, hidden behind her ministers
and leaders elected by her, and practically deprived of
His rule within her; and of His honour among the
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nations through the elevation of her Roman head. It
may be said that no statesman of to-day thinks of tak-
ing the Lord personally into account in his plans for
the future. Rulers ask in regard to their political
movements, what will the bishop of Rome or the clergy
do, but who asks, what will Jesus Christ do? It is
everywhere taken for granted among the nations that,
if indeed He exists and has all power, He has prac-
tically withdrawn from any active part in the govern-
ment of the world. It need fear no interference on
His part. He may come again in some remote
future to be our Judge, but now men are dealing with
Christianity as an ethical system only. As to all
practical matters of government, He is as if He
personally did not exist. We may put into the
mouths of most rulers of our day the words of the
Israelites respecting Moses absent in the mount:
«As for this man, we wot not what is become of
. Him.”
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PART IIL

TENDENCIES IN OUR DAY PREPARING
THE WAY OF THE ANTICHRIST.

MODERN PANTHEISTIC PHILOSOPHY.

We can readily see in the early departure of the
Church from the primitive order through the loss of
the first love, what the line of subsequent development
must be if there were no repentance and return. The
Head unable to exercise the full prerogatives of His;(
Headship; the Holy Ghost unable to lift up His voice
to warn and instruct; the Church thinking to build |
up a kingdom in this world, and to rule in it; here
are all the elements of a history full of peril and
struggle. Of this history for eighteen centuries we
are not now to speak. Looking backward, we may
see its winding course, its mingled good and evil, the
growth of the tares and wheat. But passing over the
time intervening, we fix our attention upon the pres-

_ent tendencies and movements in the Church and in
Christendom, and ask, To what goal are they lead-
ing? To know this, we must consider the new con-
ceptions of God, of Creation, of the Incarnation, of
the Person and work of Christ, of the relation of the
Church to the world, and of the coming of the king-
dom of God. As the marked tendency in our day is

(119)
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in Philosophy and Theology to spiritual Monism, we
begin with Philosophy, that through it we may better
understand the principles underlying and directing
modern religious thought,and determining its outward
expression.

The relation of philosophy to religion is in itself a
very close one; and in modern Germany philosophy
is equivalent to speculative theology. Philosophy has
for its problem to bring all existence into unity, to
find some first principle which is the ground of all,
and embraces all. It looks behind phenomena to
learn their causes; through the ever changing to find the
unchanging ; through the many to the One. The ob-
ject of its search is the first great Cause, the ultimate
Essence, the Absolute Being, or God; and thus get
rid of all dualism. As philosophy necessarily affects
the conception of men respecting God, and therefore
the conception of their relations to Him, and of His
actings toward them, it must affect their religion;
hence we see the importance of our present inquiry :
What does the most recent and current philosophy
teach us of God ?

It will hardly be questioned by any one competent
to judge, that the tendency of modern philosophical
thought is to undermine the faith of men in a personal
God ; and, in general, in all that system of religious
doctrine which has the Incarnate Son as its centre,
and is embodied in the Catholic Creeds. It needs
scarcely be said that, so far as this is done, the way
is being prepared for him who ¢ exalts himself above
all that is called God, or that is worshipped.” So
long as men have faith in a personal God, the Creator
of the worlds and of man, One who governs all things
according to His will, and exists apart from all, no
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man can seat himself in the temple of God  shewing
himself that he is God”; such a claim would be in-
stantly rejected as both blasphemous and absurd.
Before such a claim could be listened to, there must
be wrought in many minds such a change in their
conception of God that this claim of Divinity would
not offend them as something strange and incredible,
but be accepted as wholly consistent with what they
believe of the Divine nature, and of its relations to
humanity.

The purpose of this enquiry, therefore, is to ascer-
tain how far the orthodox Christian conception of
God as personal, the Creator and Ruler of all, is be-
ing effaced, and that of an impersonal God substituted
for it. So far as this is done, the conception also of
the Incarnation of the Son of God as held by the
Church, is radically changed. Instead of the union
of “the two natures in one Person,” the essential
unity of the Divine and human natures is asserted,
and the way thus opened for the deified man. Our
enquiry relates chiefly to the tendencies toward the
denial of the Father and the Son as seen in Agnos-
ticism and Pantheism, but & few words must be said
also of Atheism.

Atheism : The term Atheist is often applied to those who
deny any supreme Being with intelligence and will, the
Creator of the world, and distinct from it. It is often also
applied to those who say that, if such a Being exists, we
can have no knowledge of Him. But this is to confound
Atheism with Pantheism, on the one side, and with Agnos-
ticism, on the other. We can, strictly speaking, call only
those atheists who deny any design or order in the uni-
verse, any first principle or cause, personal or impersonal.
These may :l;e classed as idealistic and materialistic athe-
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ists ; the idealistic, who affirm God to be an idealistic fic-
tion, an idea of their own minds ; the materialistic, who
affirm that all that exists is matter and motion, ¢ atoms and
empty space”; and that we need only atoms and their
properties to explain the universe.

Atheism has never had any great number of advocates, for
it is repugnant to the laws of our intellectual nature, and
to all noble moral aspirations. Yet, in recent times, a good
many scientific men have professed themselves material-
ists, finding support for their belief in the newly-discovered
properties of atoms, and the supposed fact of the conserva-
tion of energy. Tyndall defines matter as ‘that mys-
terious thing which accomplishes all the phenomena of the
universe,” and in which is “the potency of all life.”
Huxley says, though his utterances are often inconsistent,
that « the physiology of the future will gradually enlarge
the realm of matter and law until it is coexistent with
knowledge, with feeling, and with action.” The material-
istic school in Germany has been, of late years, especially
aggressive, and has largely affected the popular mind.
Probably the number of those who affirm matter to be
self-existent, and find in it the substance of all being, is
now considerable. The atoms are their God, and for a
Creator and moral Ruler they have no need.

Atheism thus sets aside, not only the Christian relig-
ion, but all religion. As it has no ultimate spiritual
principle, nothing but physical forces, there is nothing
to worship. And, as there is no future life, a8 much
as possible must be made of the present. According
a8 it prevails among the people there must be seen in-
creased devotion to material interests, with growing disre-
gard of the intellectual and spiritual. Science, because it
craves absolute and unchangeable law, is favorably inclined
to materialism. It dislikes any Divine interposition ; its
aim is physical, not moral.
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Agnosticism : This term, claimed by Professor Huxley as
a word of his coinage, is used to express man’s necessary
ignorance of God. In itself it is a negative rather than
positive term. Agnostics do not, like atheists, deny abso-
lutely that there is a God, but say, we cannot know
whether He exists or not; and, if He exists, we do not
know that we have any true knowledge of Him. The cen-
tral principle of Agnosticism is thus the unknowability of
God arising from the limitations of our minds. As this is
& mode of thought already quite general, and bears directly
upon the main point of our enquiry, we must briefly con-
sider it ; first, in its philosophical principle, secondly, in its
religious applications.

Going no further back than to Hume (d. 1776), who has
been called the father of modern Agnosticism, we find him
denying that we have any true knowledge of the attributes
of God, whose existence, however, he did not deny. But
all our ideas of Him are, and must be, anthropomorphic.
“The whole is a riddle, an enigma, an inexplicable mys-
mry.”

This Agnosticism was the logical result of the philo-
sophical principle then generally accepted, that all knowl-
edge is based upon experience.

It was reserved to Kant (d. 1804) to make Agnosticism
an integral part of his philosophy. He affirmed that all
we can know of things external to us is their phenomena ;
of what is back of these phenomena, and underlying them,
we are, and must be, ignorant. Of the three great objects
of knowledge, God, Nature, and Man, we can affirm noth-
ing certain, Kant gives three antinomies — contradictory
propositions — which, he affirms, can neither be proved
nor disproved. 1. “There exists, either a8 a part of the
world or as the cause of it, an absolutely necessary Being ;
Contra, An absolutely necessary Being does not exist.” 2.
«The cosmos had a beginning, and is limited in space;
Contra, The cosmos had no beginning, and is not limited
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but infinite.” 3. ¢ The soul is an indissoluble and inde-
structible unity ; Contre, The soul is dissoluble and transi-
tory.” (Critique of Pure Reason. Meiklejohn's Trans.)

Thus, according to the Kantian philosophy, reason is
unable to attain any certainty as to these vital points ; it
is hemmed in by a press of opposite and contradictory
conclusions.” It is true that Kant attempted in another
way to prove the existence of a God, but only as a postu-
late or pre-supposition, made necessary in order that man
may keep the moral law, which is imperative. God exists
because a necessary means to enable man to gain the vie-
tory over evil, It is generally admitted that this attempt is
unsuccessful, and that any positive affirmation of God's ex-
istence i8 inconsistent with the leading idea of his philo-
sophical system. Dorner says of this system that «it
leaves to the Divine, as compared with the Human, merely
the semblance of existence.” Professor Seth (‘Scottish
Philosophy ") remarks : «“Kant is the fons et origo of the
most cultured agnosticism of the day.” Religion with
Kant is simply morality, and Christ's significance is only
that of a moral Ideal ; and, therefore, our faith in Him is
moral, not historical. ¢« A rational theology must be
founded upon the laws of morality.” Humanity is the
true Son of God. Whether the Scriptures are historically
true or not, is a matter of no real importance, since the
ideal of reason alone has validity.

Thus Kant, by denying that we can have any true
knowledge of God, of the world, or of man, laid the
foundation of an universal skepticism. As the mind can
think only under its limitations, our conception of God
must be anthropomorphic, and, therefore, both unreal and
unworthy. Nevertheless, ¢ the notion of a Supreme Being
is in many respects a highly useful idea.”

As bearing upon this point of Agnosticism, two later
writers should be mentioned, Hamilton and Mansel. The
purpose of Hamilton, in opposition to the German pan-
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theists, was to show that the Infinite and the Absolute
are beyond the limits of our knowledge. He affirms that
«All we immediately know, or can know, is the condi-
tioned, the relative, the phenomenal, the finite.” ¢« We
cannot know the Infinite through a finite notion, or have
a finite knowledge of an Infinite object of knowledge.”
Hamilton thus placed himself in direct opposition to all
who think that they can define and understand the nature
of God. In this sense he was an agnostic; but he also
afirmed that, ¢through faith we apprehend what is be-
yond our knowledge.” ¢ When I deny that the Infinite
can by us be known, I am far from denying that it must,
and ought to be believed.” ’

Mansel ( ¢ Limits of Religious Thought ”) takes in sub-
stance the same ground. ¢ The conception of the Absolute
and the Infinite, from whatever side we view it, appears
encompassed with contradictions.” ¢ To speak of an abso-
lute or infinite Person, is simply to use language to which,
however true it may be in a superhuman sense, no mode of
human thought can possibly attach itself.” Yet Mansel
believed in such an absolute and infinite Person. “We
are compelled by the constitution of our minds to believe
in the existence of an absolute and infinite Being.” And
this being is personal. ¢ The highest existence is still the
highest personalty ; and the source of all being reveals
Himself by His name, ‘I am."” Thus Mansel agrees with
Hamilton that ¢ Belief cannot be solely determined by
reason.” The seeming contradictions between reason and
belief may exist only in our minds, and prove simply the
limitations of thought.

But, however good in themselves the motives of these
philosophers, it cannot be denied that their affirmations of
the necessary ignorance of men in regard to God have
given a strong impulse to Agnosticism.* The inference is

* It is said by Pfleiderer ( ‘‘ Development of Theology”) that
“in the course of the next decade, upon this agnosticism Mat-
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that, as we can know so little of Him because of our men-
tal limitations, it is useless to carry on the search. And,
it is also objected, that to affirm faith without knowledge is
credulity. Let us, then, they say, resign ourselves to
ignorance. Some of those who thus speak are, doubt-
less, willing to be ignorant, and glad to find some philo-
sophic grounds on which to stand ; but there are others, in
their hearts seekers after God, who are burdened and per-
plexed by the intellectual difficulties which all questions
connected with the Infinite and Eternal must present.*

Pantheism : As to know rightly this form of error is of
the highest importance in our enquiry, it is necessary to
state as clearly as possible its leading principle and to illus-
trate it ; this will be best done by a brief outline of its
modern historical development.

The essential element of Pantheism, as stated by Saisset
(*“Pantheism "), «is the unity of God and nature, of the
Infinite and the finite, in one single substance.” The In-
finite is not swallowed up in the finite, nor the finite in the
Infinite, but both co-exist ; and this co-existence is neces-
sary and eternal. Thus we have the One and the many,
the Absolute, the All. It will have no dualism, it will

thew Arnold based his ethical idealism, Seeley his ssthetical
idealism, and Spencer his evolutionism; three theories which, with
all their dissimilarities, have this in common, that they all regard
the impossibility of a Divine revelation, and of a revealed relig-
fon, to be the necessary consequences of the incognizability of
God.”

*1t should be observed that many who call themselves agnos-
tics, are not really such. The real agnostic simply affirms that
he does not know about God, he is in doubt; this is a purely
negative position. But to affirm or to deny a God is a positive
act. The true agnostic neither affirms nor denies, he has no be-
Hef one way or the other; he simply doubts. How far from this
position, for example, is Mr. Leslie Stephen in his recent book,
‘ An Agnostic’s Apology.” He affirms that the limits of human
intelligence exclude all knowledge that transcends the narrow
limits of experience. Theology is thus excluded, God is un-
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unify nature, man, and God. Let us trace the develop-
ment of this principle, and for this purpose it is necessary
to speak of Spinoza.

Descartes (d. 1650), the founder of modern philosophy,
who distinguished God from nature as .its Creator,
divided nature into the two created substances, extension
and thought. But these have nothing in common, and
thus arose a dualism that he was not able to reconcile.
Spinoza (d. 1677) attempted to set this dualism aside by
affirming one Substance, embracing both thought and
extension, both God and nature. This Substance, infinite
and absolute, has an infinity of attributes; but of these we
know only the two, thought and extension, each of which
has an infinity of finite modes. This Substance, the per-
manent reality under all transient phenomena, is ever
changing ; all finite things are only passing modes of its
being, transient manifestations of its essence, coming out
of it and again absorbed into it. Spinoza called this sub-
stance God. Man, as to his body, is simply a mode of the
Divine extension ; a8 to his soul, of the Divine thought.
Both are individualizations of the Infinite.

If this Substance be God, embracing in Himself all
existence — the Absolute, the All in all — we ask, Has He

knowable, the universe is a dark riddle. There is no revelation,
no miracle, nothing supernatural, no future life. These are not
negative, but positive affirmations; not those of an agnostic, but
of a gnostic, of one who knows. The old Creeds, all statements
in the Church symbols as to the nature of God, the Trinity, the
Incarnation, he affirms cap now ‘‘produce nothing but the
laughter of skeptics, and the contempt of the healthy human in-
tellect.” And he affirms that ‘* Agnosticism is the frame of mind
which summarily rejects these imbecilities.” Mr. Matthew Ar-
nold is equally positive. He affirms that we cannot believe in
God or angels, because ‘‘we absolutely have no experience of
one or the other.” He knows that God is not a Person, but
merely & Force or Power. And, in general, it may be said that
no men are more dogmatic in their utterances than most of the
professed agnostics.
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consciousness, intelligence, will? No, says Spinoza.
These are elements of personality, and He is impersonal.
‘We cannot ascribe to Him purpose or design ; He is with-
out feeling ; He cannot love or pity, reward or punish ; of
His own will He creates nothing; all things eternally
exist, and are in a perpetual flow. He is the universal
and impersonal principle of the universe, which has neither
beginning nor end.

Thus there is one Substance in which co-exists the In-
finite and finite. But here the problem meets us: How
does the Infinite become the finite ; the Absolute, the rela-
tive ; the One, the many ? How does the one impersonal
Substance become personal in man? The dualism of Des-
cartes is not set aside; God and nature, extension and
thought, soul and body, remain distinct as before.

This pantheistic philosophy of Spinoza was for a time
little understood, -and generally regarded as atheism.
That it wholly denies the Christian belief respecting God,
need not be said. Man is not a creature of God made in
His image, but a part of Him, a finite manifestation of
His infinite essence ; he has no free will, and cannot be
morally responsible. No finite thing has any reality, all
reality is in God.

So well satisfied was Spinoza with his philosophy that
he could say: I have explained the nature of God ;"
and modern German philosophers have called him, ¢ The
god-intoxicated man.”

The attention of philosophers following Spinoza was
chiefly given to other questions, such as the origin of our
knowledge, and the nature of our mental powers. Of
Kant and his teaching notice has already been taken so
far as is necessary for our purpose. He left the dualism
between thought and being, subject and object, phenom-
enon and noumenon unsolved. Indeed, his distinction
between the pure and the practical Reason made it more
conspicuous.
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Fichte (d. 1814) took up the problem, affirming that
all things must be derived from a single principle, and
solved it by making the subject or the Ego supreme ; it
creates the object. Everything external to itself exists
only in the consciousness of the Ego, & form of its pro-
ductive activity. Nature is reduced to a non-entity.
«The conception of a particular substance is impossible
and contradictory.” The universe, and even God Himself,
are of the mind's creation, so that Fichte could say to his
class: ¢ Gentlemen, now we will create God.” The
supreme Being in his system is no more than the Moral
Order of the world: ¢ We need no other, and can com-
prehend no other.” This moral order is what Mr. Arnold
calls «the Power that makes for righteousness.”

This idealism of Fichte was in its principle rather
atheistic than pantheistic, but became pantheistic in its
later development. For our purpose it is important to
note how it tends to the exaltation of man, on the one
side, and to the annihilation of God, on the other. Of his
philosophy Dorner says: ¢“Each man per se is imme-
diately, not through the mediation of Christ, but by
nature, God. . . God is the only reality in any one.”
Christ has, indeed, an unique place as the first born Son
of God, but “all men are equal to Him in that which
constitutes their proper reality.” It is said by Morell
(Hist. of Phil), « With Fichte the idea of nature and the
idea of God absolutely vanished ; self became the sole
existence in the universe, and from its own power and
activity everything human was constructed ” ; and to the .
same effect Prof. Seth : ¢ Self, as the eternal sustaining
subject of the Universe, formed the beginning, middle,
and end of the system.”

In Schelling (d. 1854) the pantheistic element comes
much more clearly into view. Of the two factors, subject
and object, thought and being, God and nature, he will
not with F;::hta allow the one to swallow up the other;
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but will identify them in one primary and eternal essence
or first Principle, which is hardly to be distinguished
from the Substance of Spinoza. This first Principle is
ever developing itself, or “embodying its own infinite
attributes in the finite.” Thought and being cannot be
separated, for thought is shown to be in all nature by the
presence of law. But there are degrees of thought from
unconscious matter to conscious man, and the law of the
development of the infinite Essence is from lower to
higher. «It developes itself sometimes with, and some-
times without self-consciousness.” ¢ Nature,” says Schel-
ling, “sleeps in the plant, dreams in the animal, wakens
in man” ¢“Mind in man is nothing else but nature
gradually raised to a state of consciousness.” The univer-
sal Divine life runs through a process, but can manifest
itself only in finite forms, and so comes under limitations,
each individual form being necessarily imperfect. But as
being the Divine life in each individual, the finite is not
merely finite ; it is that in which God has His historical
life. It is God in his growth.” The collective finite, or
the world, is the Son of God. This incarnation of God in
Nature is the principle of philosophy, everything is to be
explained by it. But it is in man that this absolute
essence, or God, comes to the full possession of itself, or
to self-consciousness ; and man, therefore, is the highest
of beings. In him the process of the Divine development
comes to its culmination. Of this development Morell
remarks that « all difference between God and the universe
is entirely lost. Schelling’s pantheism is as complete as
that of Spinoza.” Of some later modifications of his phi-
losophy it is not necessary here to speak.

It is at this point that Hegel (d. 1831) took up the
problem, accepting much from his predecessors. He
begins with pure undetermined being, or, what is equiva-
lent, with Nothing, with zero ; and this he calls the Idea,
or God ; and out of this must all things come. Creation
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s not an act. ¢ Without the world God would not be
God.” It is, therefore, only an eternal process of becom-
ing which he has to explain. He finds the law of this
process to be the law of thought. As thoughts alone are
real existences, and are creative powers, the laws of
thought are those of being. Thus the two kingdoms of
thought and being, or of spirit and nature, are one. In
individual things there is no reality, man is a passing phe-
nomenon ; the only reality is in the first Principle, the
Idea ; in other words, in God. In all its determinations
this first Principle determines itself ; in producing
differences, it produces itself in them. The Infinite
becomes the flnite ; the Absolute, the relative. In all
these determinations there is progress, but man only of
finite things attains to self-consciousness. In him the self-
determining Principle, or God, who is everywhere in na-
ture, comes to know Himself, or to self-realization ; as dis-
tinct from the world, He has no self-consciousness ; He
attains to this in man. Thus man is both one with nature
and with the absolute Spirit, and, therefore, the highest of
beings, the last in the chain of development ; in fine, man
is God.

Thus we have, according to this philosophy, a spiritual
principle or essence called God, which is eternally differ-
entiating itself, or eternally becoming. All finite, or
differentiated existences are simply necessary modes of
His existence,— progressive manifestations of the One
Infinite Essence. The law of this progress Hegel lays
down as, “The identity of contradictions.” It is not
necessary to our purpose here to speak of this; we are
now concerned only with the nature of the relation which
he makes to exist between the Infinite and the finite,
between God and man. And we see here his advance
upon Spinoza. With Spinoza there is no real progress,
man is but ome of the transient forms of finite being ;
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with Hegel, he is the end of the series. Only in man
does God fully realize Himself.

It is true, and should be said, that there has been much
dispute among the students of this philosophy whethet
Hegel meant to absolutely deny the personality of God,
and the immortality of man, or not. But the most compe-
tent and impartial interpreters so understand his philoso-
phy. It has been very recently said by Professor Seth
( *“ Hegelianism and Personality ”) : «If the system leaves
us without any self-conscious existence in the universe be-
yond that realized in the self-consciousness of individuals,
the saying means that God, in any ordinary acceptation of
the term, is eliminated from our philosophy altogether ;
the self-existence of God seems to disappear. . . Evidently
this is to renounce the idea of anything like a separate per-
sonality or self-consciousness in the Divine Being.” ¢ As
to immortality, Hegel shelves the question.”

With Hegel the climax seems to be reached, the last
word to be spoken. All dualism is resolved, God alone
exists. He is the AlL both the Infinite and the finite, the
Absolute and the relative, the Eternal and the temporal.
His life is an Eternal process of self-development. We
know the law of His development, and that its ultimate
term is man. Humanity is the consummation of Divinity.

Of the later developments of the Hegelian Philosophy in
Germany it is not necessary here to speak. Its three
great divisions into Right, Middle, and Left, are well
* known. The first attempts to reconcile this philosophy
with the personality of God, and the immortality of the
soul; the second holds God’s personality “in a general
pantheistic sense,” but denies immortality, and the Christ
of the Church; the last knows no God apart from the
world, no immortality, and no Incarnation but that in
which all men alike partake. In this school are Strauss
and Feuerbach, whose position will be examined in an.
other place.
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Pesstmism :  The chief representatives of this philosophy
are the Germans, Schopenhauer and Hartmann. The fund-
amental principle, as said by Professor Bowen (* Modern
Philosophy "), is that ¢there is an universal, all-per-
vading Will, a blind, and incognitive, and unconscious
God; coinciding in this respect with the one universal
substance of Spinoza.” Of this Will every individual
human existence is but & transient phenomenon, and
death is its annihilation. Christianity as a religion Scho-
penhaur wholly rejects, as, indeed, he does all religions
except that of the Buddhists, which denies the existence of
8 God. He says (Religion and other Essays, Trans. 1893)
that ¢ Everything true in Christianity is found in Brah.
manism and Buddhism.” The world is the worst of all
possible worlds; nothing is so good as to cease to be.
“All qualities are innate, the bad as well as the good,”
and “a man’s acts proceed from his innate and unalterable
character ’; they cannot be other than they are. Of Hart-
mann, Professor Bowen says: “He is a thorough-going
monist; ” his unconscious ¢ Principle” is the equivalent of
Spinoza’s “Substance” and Schopenhauer’s « Will.” In
the universe is no mark of an intelligent free-will. The
world, if not the worst possible, is so bad that we are
¢“to will the annihilation of all things, and thus get rid of
the misery of existence.” ¢«The blissful repose of noth-
ingness " is the consummation, the haven of rest, to which
we look forward.

That this pessimistic philosophy is gaining an increasing
hold upon the public mind, seems to be shewn by the
iarger circulation of its writings, both in Germany and
elsewhere; but, if so, this must be ascribed chiefly to the
loss of faith in God, and of the hope of a higher future
life. None of its advocates openly commend suicide; but
this mode of ending a miserable existence is one which
must naturally suggest itself, and be more chosen as the
gloom of the last days darkens over the earth.
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Of the bearings of this pessimistic philosophy on
morality, something will be said later.

Neo-Kantianism, or Hegelianism: Of this philosophy,
which has within a recent period appeared in Scotland and
England, and whose chief representatives are the late Pro.
fessor T. H. Green, and the Professors E. and J. Caird, some
words may be said. So far as we are here concerned with
it, it does not differ in any essential point from original
Hegelianism. Its central tenet, as we are told by Professor
A. Seth (“Hegelianism and Personality ) is «the identi-
fication of the transcendental self with a Divine or creative
Self” ; or, in other words, the identification of the Divine
and the human self-consciousness. As regards this Divine
Self, or, as it is frequently called, ¢ Spiritual Principle,”
there is much vagueness of expression. Professor E. Caird
(“Evolution of Religion ") speaks of it as “a self-deter-
mining Principle manifesting itself in all the determinations
of the finite.” It is said to be ‘somehow present and
active in each individual.” Is this ¢ Spiritual Principle ”
the Christian God ? Does it exist for itself, with a distinct
self-consciousness, and with all that constitutes personal-
ity ? Apparently not. Its self-consciousness is that of
the individual man, separated from which it is nothing.
But this takes away the individual self-consciousness ; and,
as said by Professor Seth, «“man’s selfhood and indepen-
dence are wiped out with a completeness which few systems
of pantheism can rival.” ¢There is only one self —the
Universal or Divine—and this all-embracing subject
manifests itself alike in the object and in the subject of
human consciousness ; in nature and in man. Both are
God, though they appear to be somewhat on their own
account.”

Of the pantheistic character of this Neo-Hegelian phil-
osophy, it is said by Professor Upton (‘ Bases of Relig-
ious Belief "), writing of Professor E. Caird's ¢ Evolution
of Religion " : “So far as I can understand his position, it
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is simply unmitigated pantheism, for, according to it, every
moral decision to which man comes, noble or base, is an
act for which no human being but only God is responsi-
ble.” «8in, repentance, moral responsibility, become only
empty words:”

Evolutionary Philosophy : Of this philosophy Mr. H.
Spencer is the chief representative. He must be classed
among the agnostics, as affirming that no definite concep-
tion of the Infinite or Absolute is possible. For & personal
God he substitutes a Force or Energy which he calls “ The
Unknowable,” but of which, he says, we have a dim but
positive consciousness. We know it “to exist,” to be a
“ reality,” “the first cause of all,” *the source of power” ;
in a word, “an infinite and eternal Energy by which
all things are created and sustained.” Yet he tells us,
also, that it is ‘“utterly inscrutable,” ¢absolutely incom-
prehensible,” ¢ forever inconceivable.”

In what relation does this Energy stand to the universe ?
It is its cause. There has been no act of creation, but an
eternal evolutionary process, passing in endless cycles from
«the imperceptible to the perceptible, and back again from
the perceptible to the imperceptible.” The law of this
process is ‘“the continuous redistribution of matter and
motion.” Nothing that exists can be other than it is; all
life, intellectual and moral, as well as animal, comes under
this law.

‘We are here concerned with this philosophy only as it
bears upon religion. Having substituted for a personal
God “an infinite and eternal Energy,” can we worship it ?
Mr. Spencer thinks that the feeling of wonder and awe
which it inspires, is worship. It has, indeed, no positive
attributes, it is not good, or wise, or merciful, or just; it
is merely a force working unconsciously and blindly; but
we are told that this is better than the Christian God, and
that if we cannot pray to it, or bow down in worship, we
can fear and wonder as we behold its mighty workings in
the universe.
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It is apparent that belief in such a dynamic force can
have no more practical bearing upon the moral conduct
of life than the belief in gravitation. It has in it no
religious element. It not only denies the personality of
God, but the personality of man also; and presents to us
. God, nature, and man, as under a process of Evolution
which has neither beginning nor end. For immortality
there is no place. Man being only one of the forms of
expression of the Universal Energy, has no free will, and
no moral responsibility. It need not be said that with
this philosophy revealed religion has no possible points
of contact, and least of all has Christianity.

Of the Hegelian philosophy a recent writer says:
“In itself it is unmixed anthropotheism, not the
exaltation of a creature into the place of God, but the
assertion that the creature is the sole and essential
God. . . Alas! Herein lies its bad excellence, that
while utterly expunging from creation, as a popular
representation, a present Deity; while rejecting an
Incarnate Saviour, an indwelling Spirit, an inspired
record, a coming day of judgment; its subtlety is
such that there is no point of Christian verity, no
office of the adorable Trinity, no text of Holy Writ,
for which it has not an appropriate niche in its temple
of lies. It contradicts nothing, it stultifies every-
thing ; it confounds, neutralizes, and eliminates all
objects of present faith. It is the first truly philo-
sophical system which, denying the life to come, eter-
nizes the present. . . The thought of man is the
fountain, the judgment of man the judge, of all
things. . . And man, though as an individual born
and mortal, is a8 man the eternal essence.” A Ger-
man writer says of it that it is “a paganism dressed
up anew, and sublimed to a self-adoring worship of
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mind.” A very recent writer, Professor Wenley
(“ Contemporary Theology and Theism” ) says:
“The warring of the pantheistic and monotheistic
tendencies, both implicitly present in Hegel, ended,
unfortunately, in a complete victory for the former.”
In examining the anti-Christian influences now at
work, we find the current pantheistic philosophy the
most fundamental and powerful. Beginning with the
century, it has now penetrated all regions of human
thought. Theology, Literature, Science, Art, all bear
its impress. Its growing influence has been often
noted. It is said by J. S. Mill (1840): ¢ The philo-
sophical writings of Schelling and Hegel have given
pantheistic principles a complacent admission and a
currency which they never before this age possessed
in any part of Christendom.” Buchanan (1857) says:
“The grand ultimate struggle between Christianity
and Atheism will resolve itself into a controversy be-
tween Christianity and Pantheism.” Saisset (1868)
speaks of Pantheism ¢“as having made, and daily
making, the most alarming progress.” ¢ This is the
beginning and end of German philosaphy, it begins
with scepticism, it ends with Pantheism.” It is said by
E. Caird (1888): “In the scientific life of Germany
there is no greater power at present than Hegelian-
ism, especially in all that relates to metaphysics, and
thus to the philosophy and history of religion.”
Fairbairn observes (‘Place of Christ in Modern
Thought”): “It were mere folly to attempt to
understand modern movements in theology without
Hegel, especially those that circle around the history
of Christ.” Christlieb (“ Modern Doubt”): ¢“Fichte
and Schelling made the idea of Divine personality to
be absorbed in an all-confounding idealistic Panthe-
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ism, which received from Hegel its last development.
This philosophy appears in German literature from
Schiller to Heine. Hence, we meet at the present
day so many educated persons whose faith in a
personal Deity has resolved itself into faith in the
moral order of the universe, or in some universal law
or  principle.”

~“But no proof need be given of what is universally
" confessed. A mighty wave of Pantheism, beginning
in Germany, has been sweeping over Christendom

. during the present century; and now finds but little

: __to resist it. As Greek plulosophy developed when

" the popular religions were in a process of disintegra-
tion, 8o is it now. It was then an attempt to replace
the old faith by a new philosophic religion. So
to-day, Christianity being regarded in many quarters
as incapable of giving a satisfactory theory of the
world and of human life, philosophy steps in and
undertakes the task. It will give us a new religion
based upon a new conception of God, a new Chris-
tianity based upon a new conception of Christ, a
universe evolved, not created. How far the new will
supplant the old, time only can show us, for we do
not know how far faith in the Christian Creeds has
been silently undermined. But Christianity meets a
new enemy, a philosophic religion which boasts itself
able to satisfy, as Christianity is not able to do, all the
demands of the intellect; a religion more suitable to
our advanced culture than one transmitted from an
ancient and half-civilized people. It is a religion
which many will gladly welcome, for it opens
a wide gate and a broad way in which all men, of
whatever race or belief, may walk without jostling
one another.



MODERN PHILOSOPHY AND THE NEW
CHRISTIANITY.

We have seen the attempt on the part of modern
philosophy to get rid of all dualism, and to bring all
things into unity. Regarding this philosophy as the
characteristic and most potent antichristian influence
of our time, we are here especially concerned with its
bearings upon Christianity ; but its influence is seen in
all spheres of human thought, in Biblical criticism, in
Science, in Literature, in Sociology, and in Art. We
are now to consider only the two chief modifications
of Christianity springing from this attempt to unify
God and man; and which are becoming familiar to
the Christian ear under the general name of the ¢ New
Christianity,” though sometimes called the “New
Religion,” the “ New Theology,” the ¢ New Reforma-
tion,” the “ New Orthodoxy,” and other like terms.

What is this New Christianity ? and who are the
Neo-Christians ? As yet no very clear and positive
answers have been given. There is a vagueness of
statement, or, perhaps, in some cases, an intentional
reserve, which makes it difficult to distinguish between
the new and the old. It is said by one of them:
“The time has not come for writing the New The-
ology.” But all its advocates affirm that Christianity is
in a transition state. Theological knowledge, like all
other knowledge, must be progressive. Thus, we are

told by a recent writer, (Allen, “ Continuity of Chris-
(189)
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tian Thought” ), that ¢ the traditional conception of
God which has come down to us through the middle
ages, through the Latin Church, is undergoing & pro-
found transformation. . . A change so fundamental
involves other changes of momentous importance in
every department of human thought, and, more espe-
cially, in Christian theology. There is no theological
doctrine which does not undergo a change in conse-
quence of the change in our thoughts about God.”
It is said by another: “ We need a new theology con-
structed on a new foundation.” ,

If there is such a change going on, and one so mo-
mentous, in Christian Theology, we are bound to give
it the most careful consideration. We are not dealing,
we are repeatedly assured, with merely verbal distinc-
tions, old wine in new bottles ; if this be all, it is not
a matter of vital importance. The body is more than
raiment. But it is much more than this. As was
recently said by one of its representatives: ¢ We can-
not keep the new wine in old bottles: this can end
only in destroying the bottles, and spilling the wine.”

But when we seek to know more accurately the
fundamental principles and distinctive features of the
New Christianity, we find that, in fact, there are two
doctrinal systems, differing widely in their concep-
tions of God, and in their Christologies, yet reaching
substantially the same result — that Divinity and hu-
manity are one. Let us examine them successively,
and learn what is distinctive in each. We begin with
that school which makes distinctive the doctrine of
the Divine immanence in man.

I. The Divine immanence in man.

We are told by this school of Neo-Christians
that “the idea of God as transcendent, is yielding
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to the idea of Deity as immanent in His creatures.”
It is said (“Progressive Orthodoxy” ): “ We add a
single remark upon the general philosophical concep-
tion of God in His relation to the Universe, which
underlies these Essays. It is a modification of the
prevailing Latin conception of the Divine transcend-
ence by a fuller and clearer perception of the Divine
immanence. Such a doctrine of God, we believe, is
more and more commending itself to the best philoso-
phy of our time, and the fact of the Incarnation com-
mends it to the acceptance of the Christian theo-
logians.” This Divine immanence is the fundamental
fact on which this school of Neo-Christians builds its
theology.

As transcendence and immanence are philosophical
terms, we must note their meaning in philosophy.

It was the doctrine of the pantheist, Spinoza,
that all that exists, exists in God. He is immanent in
the universe, and cannot in any act pass out of Him-
self, or transcend Himself.* God and the universe
are one. “All the energy displayed in it is His, and
therein consists His immanence.” ¢“A being acting
out of himself, is a finite being.” Creation, being a
transcendent act, is impossible.

If we may not charge this school of Neo-Christians
with pantheism, we must ask in what other sense we
can understand the Divine immanence in nature and
man? Is there an immanence, distinct from that
indwelling of God in man through the Holy Ghost of
which the Bible speaks, which is not pantheistic, but
preserves the essential distinction of the Divine and
human natures, and of the personalities of God and

* Deus est omnsum rerum causa smmanens, non vero transiens.
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man? It is here that we meet great vagueness of
expression. It has been defined by one as “such
immanence that the human mind is one in principle
with the Divine mind ”; and by another, as abso-
lute oneness with God” ; by another, ¢ that man and
God and the universe are fused into one”; by an-
other, that ¢ humanity is consubstantial with God.”
Are we here taught that God and man are of the same
essence or substance ? Or, are we to take a distinc-
tion between unity and identity? Can we say that
we are one with God in kind, and yet not identical
with Him ?

It may be answered by some that this unity means
no more than that communion of man with God of
which the Lord and the Apostles speak, such unity
that “we dwell in God and God in us”; and that
“in Him we live, and move, and have our being.”
But that this, and like expressions, are not to be
taken in a pantheistic sense, is shown by the whole
tenor of the Bible. Man made in the image of God,
and so capable of communion with Him, is still dis-
tinct from Him ; not God, but a creature of God.- If
this unity with God be all, the New Christianity gives
us nothing new. Its immanence is only the indwell-
ing of the Holy Spirit in man, and preserves his
personality and responsibility.

We have, then, still to ask, what other meaning we
are to give to the term immanence that is not pan-
theistic? Perhaps we may learn this by asking the
meaning of other terms, in frequent use, as express-
ing the relation of men to God, “Divine Sonship,”
and “Divine Humanity.” The word Divine is con-
fessedly ambiguous; it may mean simply likeness, or
it may mean identity of essence. That man was
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made in the image of God, affirms likeness; and on
the ground of this likeness, he may be called Divine.
So man, as made by God, is His son, and this son-
ship may be called Divine; and the same term be
used of our humanity. But neither term of itself
affirms identity of essence. Man may be Godlike and
not God ; if a creature of God, he cannot be God.

Thus we are still left uncertain in what sense our
humanity and our sonship are Divine. But we may
obtain light by asking what place these Neo-Christians
give the Lord Jesus — theIncarnate Son? What was
His Sonship ? in what sense was it Divine? We are
told by an eminent writer of this school — Pfleiderer
— that He does not differ from others “because of
an unique metaphysical relation between Him and
God.” .The peculiar and exclusive place given Him
in the Creeds, as the one pre-existent and only-begot-
ten Son, does not belong to Him. The relation of
sonship is a general one; ¢“all men having the same
Divine origin and destination.” As immanent in all,
all are God’s sons, and He is Son of God in the same
sense in which all men are. The relation is an
ethical one, and, therefore, universal. The Incarna-
tion is, as said by one, “arace fact.” His distinction
is not one of nature, but simply that He was the first
to recognize the common filial relation, and to fulfil
the duties it imposes. He thus became the religious .
Ideal, the perfect Son, whose example others are to
follow. Knowing as a Son His union with the Father,
He could say: “I and my Father are ome.” All
men, a8 they stand in the same filial relation, may
have the same consciousness of sonship, and affirm
the same unity ; and this consciousness of our Divine
sonship is ¢ the essence of Christianity.”
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Thus in regard to the Person of the Lord and His
Divine Sonship, we reach the result that He differed
from other men only so far as He was more conscious
of God immanent in Him, and so could reveal Him in
word and work; and that all men are in the same
sense Divine, for God is immanent in all. If we
speak of Deity as especially incarnated in Jesus, it is
only as a larger pitcher may hold more water than
a smaller, or as one star may be brighter than
another.

The question returns: How is this universal imma-
nence of God in humanity to be distinguished from
Pantheism? Many attempts have been made to draw
a clear line of distinction between them by those who
affirm the essential unity of the Divine and human.
One of the latest of these attempts, known as ¢ Ethical
Theism,” is by Professor Upton ( ¢ Bases of Religious
Belief ” ), who speaks of all rational beings as ¢ so
many differentiations of God,” or as “those created
by Him out of His own substance”; and yet he
would preserve man’s free will and substantial indi-
viduality. But if of “one substance with God,”
¢ differentiations of Him,” how is it possible to main-
tain distinct individual existence ? *

* This Professor Upton does by afirming that ‘‘ the universe,
with its centres of energy and personal selves, is called into ex-
istence by a partial self-surrendering of His own essential being;
and God thus creates a cosmos, in one aspect distinct from Him-
self, in which only rational souls are possessed of freedom
of will. . . God is living and immanent in all; and thus a uni-
versal Self, which we can distinguish from the finite self. This
is the incarnation of the eternal, present in every finite thing.”
This is a wide application of the doctrine of the Kenosis, or
God’s self-limitation. All finite things are of one substance with
God, but partially sundered from Him by His own act. Man,
though a part of God, is free because ‘‘ God withdraws Himself
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We must call any system Pantheistic which denies
man’s free will, and makes the individual self to be
swallowed up in the universal Self. It is on this
ground, as we have seen, that Professor Upton de-
clares the philosophy of the Absolute Idealists or
Neo-Hegelians to be “unmitigated Pantheism.”*

It is only when the fact of the creation of nature
and of man by an act of the Divine will is clearly held,
that Theism can be clearly distinguished from Pan-
theism. Nothing that God by an act of His will
brings into being, can be a part of Himself. The
Creator cannot be the created. Any philosophy which
makes the universe to be of the Divine Substance,
or an eternal or necessary manifestation of God,
and any theology based upon it, must be pantheistic.
If, as said by Hegel, and repeated by many since,
“ God without the world would not be God,” the
world is an integral part of Him, without which He
would be imperfect ; and, therefore, if we affirm Him
to be perfect, it must be co-existent and eternal.

But it is our purpose here only to state beliefs and
show their bearings, not to disprove them. We are
concerned only to note how the attempts to get rid of

from identity with his will,” and thus gives him some degree of
independent reality.

This attempt to make man of the substance of God and yet
preserve his personality and freedom, and thus to avoid panthe-
ism, can scarcely be called successful. It is not easy to see how
¢ Ethical Theism,” by dividing Deity into perfect and imperfect,
unlimited and limited, can escape being called pantheistic.

* Professor J. Seth speaks in the same way: ‘* Professor Caird
maintains explicitly the entire immanence of God in man as well
as in nature. The immanence of God precludes His transcend-
ence; His unity with man makes impossible that separateness of
being wh;ch we are accustomed to call personality.”
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“a

all dualism between God, nature, and man, all tend
to pantheistic identity. If the orthodox doctrine of
the Incarnation be set aside, and that of a universal
incarnation under the name of Immanence be sub-
stituted for it, the Neo-Christians are right in saying
that * our conceptions of God, and of His relations to
men, are undergoing a profound transformation.”
Especially this transformation is seen as regards the
Person of the Son. It is said by Dorner: ¢ The
characteristic feature of all recent Christologies is the
endeavour to point out the essential unity of the
Divine and the human.” The dualism of the two
natures in Christ must be got rid of. We are told by
one of this school that ¢the peculiar power and truth
of Christ’s humanity will not be reached till this
anomalous division and composition of His Person be
abolished.”

Thus, if we accept the teachings of this new the-
ology, the old distinction of the Divine and the human
must be given up. As said by one: “ We are pass-
ing over from the conception of God as another Self
existing over against the human self, to the more
spiritual view of God as the Self-immanent, not only
in nature, but also in the worshipper’s own soul”;
and it is this view ¢ which, in the present day, most
commends itself to cultivated minds.” It is said by
another: ¢“This idea of the Immanence of God
underlies the Christian conception . . and is an idea
involved in all modern philosophy and theology. It
may well be called a new Christianity. At any rate
it is the only religion that will fully realize the idea
of religion, and 8o meet the wants of the new time.”

The relation of this form of the New Christianity
to the current pantheistic philosophy is obvious. We
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have seen that modern philosophical thought has
spent its strength on the problem how all things may
be brought into unity, and that Hegelianism professes
to give it its final solution. Philosophy and theology
are at one: the first affirms that God came to self-
consciousness in man ; the second bases on this a uni-
versal Incarnation. It is said by Professor Seth:
¢ Hegelianism has attempted to find a unity in which
God and man shall be comprehended in a more intimate
union, or living interpenetration, than any philosophy
had succeeded in reaching.” This unity it finds by
making God and man essentially one. Thus Dorner
says of Hegel’s Christology: “The unity of God and
man is not an isolated fact once accomplished in
Jesus; it is eternally and essentially characteristic of
God to be, and to become, man. His true existence,
or actuality, is in humanity ; and man is essentially
one with God.” As the Divine impersonal Principle
or Idea first fully realizes itself in man, man is the
real God, the culmination of the Divine development.

It need not be said that between this philosophic
Pantheism carried to its last results, and the Chris-
tianity of the Creeds, there is a chasm, broad, and
deep, and impassable. But as always between the
old and the new there are some who attempt to
mediate, 80 is it now. Between those who hold fast
to the old historic Christianity and its Creeds, and
those who teach the new religion of absolute Pan-
theism, appears a mediating party, the Neo-Christian.
To the pantheistic spirit it will make large conces-
sions. It will not affirm boldly that man is God, but
in effect effaces any real distinction between them by
its doctrine of a Divine immanence, making humanity



148 THE NEW CHRISTIANITY.

Divine; and on this basis will reconstruct Christian
theology.

Let us now briefly sum up the bearings of this new
form of Christianity on the relation of men to God,
and on the work of Christ as man’s Saviour.

* 1. If God and man are not separated by any real
distinction of natures, it is idle to speak of our hu-
manity as fallen and corrupt. The Divinity in us
may be obscured, but is indestructible.

Our sin and misery lie only in the unconsciousness
of our.Divine Sonship, and our redemption is in our
awakening to a consciousness of it. It is a process
within every man’s own spirit, and is effected when
he realizes his Sonship. There is8 no need of any
sacrifice for sin, or of any mediator outside of our
humanity. “As directly united with God, man pos-
sesses his full salvation within himself.” Jesus did
not redeem us from the law of sin and death by His
sacrificial death; but from Him, as from all prophets
and religious heroes, goes forth “a redeeming force,”
only in a far higher degree, because “ He, among all
the ethical and religious geniuses and heroes of his-
tory, occupies the central place. . . As He possessed
the new and most exalted ideal of man, so He pre-
sented it in His life with impressive and educating
power.” His work in our salvation was not to bear
our sins in His body on the tree, and by resurrection
to become the source of a new life; but to furnish an
ideal for men, and to educate them by His earthly
example. As said by the writer last quoted: ¢ The
true redeeming and saving faith of the Christian con- -
sists in his adopting this ideal as the conviction of
his heart, and the principle of his whole life.”

2. As the work of Jesus was completed by giving
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in His earthly life a moral and religious ideal, His
relations to us since His death have no real impor-
tance. His life on earth was a historical demonstra-
tion that God and man are essentially one, and
having taught men their Divine Sonship, His work
was done. As to His bodily resurrection, some of
the Neo-Christians are silent, but some affirm its
belief to have been a hallucination of the early
disciples. As an historical fact, it is not im-
portant. He is not now fulfilling any priestly func-
tions in Heaven, or any work of mediation between
God and man. He is not the second Adam, giving
His resurrection life to man. The Church does not
exist as His body, it has no living Head. It is the
community of all the sons of God, in which He has
no supreme place. It is the ethical principle of the
Divine Sonship perfectly illustrated in Him, which
makes church-unity ; and as this Sonship embraces
all men, so the Church embraces all. It is as large
as humanity. We enter it by natural birth, we enter
into its full communion when the consciousness of
our sonship is fully awakened within us ; and this not
by the Spirit of Christ sent by Him, and working in
any supernatural way, but by the redeeming force of
His ideal. As there is no living Head of the Church
whose life and grace are conveyed through sacra-
ments and ordinances, these have only such value as
8 man’s own spirit may give them.

8. If Christ is not now carrying on any redemp-
tive work in Heaven, will He have any work in the
future? Clearly, He Himself believed this, for He
continually spoke of His return, and of His work as
King and Judge; and this is affirmed in all the
Creeds. But we are told that, while He was from
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one point of view far above His time and surround-
ings, from another He was the child of His time, and
of His people; and, therefore, we must not be sur-
prised at His belief that He would return to set up
His kingdom, and be the King and Judge. In this
He shared the mistaken Messianic expectations of
the Jews. The Church is now outgrowing this
illusion, and sees in the Messianic King descending
from heaven to establish His kingdom, only “a carnal
conception of that spiritual-ethical kingdom ” which
will be realized only when all come to a conscious-
ness of their Divine Sonship.

II. A Divine humanity in God.

Before considering this we may be reminded of the
orthodox faith, that man was created by God in His
own image, but is absolutely distinct in his essence
from his Creator. It was this created nature which
the Son took when He came into the world and
became man; He came under the law of death, but
rose from the dead, and in the risen and glorified
form of this nature He now abides. As opposed to
this faith, this school of Neo-Christians affirms that
the Incarnation, as realized in Him, was not a union
of two natures, but ¢ the development or determina-
tion of the Divine in the form of the human.” This
has been otherwise expressed as “an eternal deter-
mination of the essence of God, by virtue of which
God in so far only becomes man as He is man from
eternity.” Again: ¢ The Incarnation is a revelation
of the essential humanity of God, and of the potential
Divinity of man.”

Thus there is in the Godhead & human element,
and, as the Godhead is incapable of change, it must
be an eternal element ; and, unless we ‘affirm a dual-
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ism in the Godhead, this human element is itself
<« 8 determination of the Divine in the form of the hu-
man.” Thus we get an eternal Divine-human ele-
ment, “an uncreated humanity.” -

In what relation does this Divine-human element
stand to Christ, the Incarnate Son? It was the
teaching of F. D. Maurice * (see Haweis, Contempo-
rary Rev., June, 1894) : ¢ That Jesus Christ was the
coming forth of something that had always existed in
God ; it was the coming forth of the human side of
God, God manifest in the flesh.” In general, those of
this school agree that before the Incarnation, or be-
fore any act of creation, the Divine-human element
had in the Son its eternal embodiment. On this
ground He is called by one, ¢ the Archetypal man,”
and His humanity, “the Archetypal humanity” ; by
another, ¢ the Eternal Prototype of humanity,” « the
Eternal Pattern of our race.” It is because He was
the archetypal man that humanity is what it is. ¢ His
humanity is more real and true than ours because it is
the original from which ours is derived.” ¢ The Pat-
tern of man,” it is said by Bishop Brooks, « existed
in the nature of Him who was to make him.” ¢ Be-
fore the clay was fashioned, this humanity existed in
the Divinity ; already was there union of the Divine
and the human, and thus already there was the
eternal Christ.” The word ¢ Christ includes to our
thought such a Divinity as involves the human ele-
ment. . . Of the two words, God and man, one de-

* Of Maurice’s theology Dr. Martineau said : ‘‘ It was an effort
to oppose the pantheistic tendency, and is itself reached and
touched by that tendency.” ‘‘It owes its power not less to its
indulgence than to its correction of the pantheistic tendency of
the age.”
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scribes pure Deity, the other pure humanity. Christ
is not a word identical with either, but including
both.” This special Christ-nature, the Divine-human,
has existed forever; and it was because this Christ-
nature existed in the Godhead that an incarnation
was possible. Being already man, He could manifest
Himself as man; as a Son of man, He could become
the Son of Mary.

We thus reach a new conception of the Person of
Christ, and & new doctrine of the Incarnation. As
regards His Person, we are told that the term Christ
includes, to our thought, such a Divinity as involves
the human element. Is this eternal Divine-human
element in the Son alone, or is it an integral part of
the Godhead? The first is impossible, for then the
Father and Spirit would be pure Deity, the Son Deity
plus humanity. We must then believe that an
eternal Divine-human element has forever existed,
which, though common to all the Divine Persons,
finds its embodiment in the Son. It was to reveal
this humanity, and thus to teach men that it has
always existed and is Divine, that the Son came into
the world.

Being thus “the pre-incarnate Man,” the Incarna-
tion could not be the assumption of a new, created
humanity, but merely the revelation of that which the
Son already possessed. And this revelation was
made by the taking of a mortal body, thus bringing
His Divine humanity under certain limitations. Thus
we meet the humanity of the Lord under two differ-
ent conditions; as it eternally pre-existed in Him,
and as it was in Him when He was on earth. What
was the nature of this change from the higher condi-
tion to the lower, and how effected? We are told by
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one, that ¢possessing already an essential affinity, he
enters into a flesh and blood affinity” ; or “ chan